ABOUT THE BOOK 


The term 'hadith' means the sayings, actions and approvals 
of holy Prophet“ This book by Shah Waliullah” is a unique 
blend of the traditional teachings of ahadith and the sayings 
of the holy Prophet# in dreams or spiritual unveilings 
(kashf). The book consists of two parts, in the initial one we 
have a collection of forty ahadith which have been narrated 
by Hazrat Ali? and are selections of ahadith from Aqaid 
(beliefs), Ibadaat (worship), Ikhlaq (manners), Maashirat 
(social norms) and Mamlaat (transactions). In short, they are 
covering all the aspects of shariah. In the second part, there 
is a collection of sayings of Prophet Muhammad #* narrated 
in dreams or kashf. The latter are not ahadith in the technical 
sense of the term but serve an important source of glad 
tidings for the person who witnesses them. These teachings 
lead to a cumulative effect of knowledge and illumination of 
hearts. The translator has briefly commented on the ahadith 
so as to make them more beneficial for the readers. 
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Foreword 


It is really highly heartening to see this little but great 
endeavor by dear Dr. Abrar Sb, particularly in these days of 
moral and religious degradation. Many people, whose hearts 
have been over-filled with the immense love for the beloved 
Prophet * have written arba'een all these fourteen centuries. 
Special credit goes to dear Abrar Sb for selecting 
Arba'een compilation of one of the greatest scholars of 
subcontinent namely Shah Waliullah Muhaddith Delhvi. This 
is amazing selection of greal pearls chosen by great Shah 
Sahab from the ocean of Ahadith. These pearls are of 
immense value for every believer. May Allah bless Dr Abrar 
and also give us Towfeeq to benefit from these precious 


pearls. 


Dr Rafiq Ahmad Pampori 
Rector Darul Uloom Ilahiya 
Ex. Principal Govt. Medical College, Srinagar 
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eel of بشم اللہ‎ 
Translator s Preface 


The love and affection of holy Prophet ظ‎ for his Ummah 
is so much that the words will not be able to encompass it. It 
is felt by the heart of anyone who has ventured to study his 
teachings. The Quran gives testimony to his affection for the 
Ummah: 

Geel eae کرک‎ che UG ade fne LLL 15 ense Md 
e 5 
There has certainly come to you a Messenger from among 
yourselves. Grievous to him is what you suffer; [he is] 
concerned over you and to the believers is kind and merciful. 
(9:128) 

The concern is so much that he would remain in constant 
vigil for the benefit of Ummah. Aisha ** narrates, “Once, 
when I saw the Prophet in a good mood, I said to him, “O 
Messenger of Allah! Supplicate to Allah for me!" Therefore, 
he said, *O Allah! Forgive Aisha, her past sins and her future 
sins, the sins which she has hidden and the sins which have 
been made apparent." Therefore, I began smiling, to the point 
that my head fell into the lap of the Messenger of Allah # out 
of joy. The Messenger of Allah # said to me, “Does my 


supplication make you happy?" I replied, *And how can your 
supplication not make me happy?" He then said, “By Allah, 
it is the supplication that I make for my Ummah in every 
prayer." [Musnad AI Bazaar]. 

Once he raised his hands and said, “Oh Allah, my 
Ummah! My Ummah!” and began to cry. The angel Jibreel 
x said, “O Muhammad what makes you cry?" He replied, 
“My Ummah, my Ummah! Allah then said, “Oh Jibreel, go 
to Muhammad and tell him, ‘Indeed, We will please you 
regarding your Ummah, and We will not cause you to 
grieve.” (Sahih Muslim) 

We often do not pray for ourselves so often as our 
Prophet # used to do for us. If anyone is given a chance for 
his wish to be accepted, it goes without doubt that we will 
ask something for ourselves or maybe for some of our close 
relatives. May Allah 38 shower his choicest blessings on the 
holy Prophet # who said, “Allah has given one Dua to every 
single Prophet and every single messenger that he has 
guaranteed that He will respond to. And every single Prophet 
has used up this Dua for himself in this world, except for me. 
I have saved it and have not used it and I will not use it in 
this life. I have kept it for my Ummah and I will use it for 
them on the day of judgement. And my Dua will be, O Allah, 
forgive my entire Ummah.” (Sahih Muslim 199) Now how 
should the Ummah reciprocate, we should have been 
drenched in his love and following. But alas, the majority of 
Ummah has a token sake relation with their great benefactor 


and a vast majority does not know anything about him except 
may be his name. 

For the current era Muslims, there is a hadith, which 15 
enough to shake our conscience to promulgate the love for 
his teachings. Once the prophet # was in tears and seeing 
their Prophet & in tears as they returned from a journey, his 
companions asked him, “What makes you cry, O, Messenger 
of Allah? “I miss my brothers," said the Prophet # Surprised, 
they asked, *Are we not your brothers, Oh Messenger of 
Allah?” “No,” said the Prophet # “You are my Companions. 
My brothers are those who will come after me and will 
believe in me without having seen me.” 

All these ahadith are an eye opener for the sleeping 
Ummah that their greatest benefactor after Allah is the 
personality of the Holy Prophet # whom we have miserably 
forgotten. It is his selfless desire for his Ummah to be saved 
from eternal disaster that he is seen as often doing an extra 
mile for us. As one studies the ahadith in between the lines, 
the realization of the affection and love of the Prophet “ for 
his Ummah is depicted in a clear manner. I can vouch 
under oath that his love and care for us is far more than that 
of our parents. With this background the blessed Prophet # 
knew that one of the greatest bounties bestowed by Allah 6 
is the knowledge and whole Quran and ahadith vindicate my 
claim. Now the stature of the scholars is so high that the 
affectionate Prophet % might have desired more and more 
people come under the ambit of the bounties promised by 


Allah # for the scholars. This may be the reason that he # 
said, 
Ue أربعين حديثاً من أمر دينه بعثه الله يوم القيامة فقيهاً‎ Gel من حفظ على‎ 
Whosoever memorizes and preserves for my people forty 
hadith relating to his religion, Allah will resurrect him on the 
Day of Judgment as a jurist and religious scholar. [ Kanz al- 
Ummal 10: 136 (29182)] 
There is another hadith about the blessings assured for 
memorizing forty hadith 
حقی یؤڈیھا إليهم كنت له شفيعا أو‎ XLI أربعين حديثاً من‎ gel من حفظ عل‎ 
شهيدا يوم القيامة‎ 
Whosoever memorizes and preserves for my people forty 
hadith relating to the Sunnah and he conveys it to them, on 
the Day of Judgment I shall be an intercessor or a witness for 
him [Jami Bayan al-Ilm wa-Fadhl 1:193] 

There are a few more ahadith like this which describe the 
greatness of memorizing hadith. Although the lines of 
transmission of these hadiths are weak but the narrations 
become strengthened when considered collectively and 
therefore they are accepted by many great scholars. Had it 
not been so, then so many religious scholars would not have 
composed works in this field. The possible first person to do 
so was possibly Abdullah bin Al-Mubarak, followed by Ibn 
Aslam Al-Tusi, Al-Hasan bin Sufiyan Al-Nasai, Abu Bakr AI 
-Ajurri, Abu-Bakr Mubammad bin Ibrahim Al-Asfihani, AI- 
Daraqutni, Al-Hakim, Abu Nuaim, Abu Abd Al-Rahman AI- 
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Sulami, Abu Saeed Al-Malini, Abu Uthman Al-Saboni, 
Abdullah bin Muhammed Al-Ansari, Abu Bakr Al-Baihaqi, 
Sheikh Ahmad Sirhindi, Sheikh Abdul Haq Dehilvi, Imam 
Nawawi and numerous others ( May Allah bless all of them) 
Once a person's unbiased mind and pure heart (Qalb-e- 
Saleem) analyses these ahadith, his heart overflows with the 
love and affection for the Prophet # .Can any worldly 
employer bestow the worker who works for forty days, 
the salary of years? No this is only my master's grace who is 
bringing a simple person with a little knowledge in the group 
of scholars so that they attain great stature. Now if we do not 
embrace this bounty then it is our misfortune. With this 
background when a semi literate person like me wants to get 
his share from the bounty he is in a fix how to do it? By the 
grace of Allah 4 I had a chance to go through some of the 
books of Shah Waliullah 4 and the simplest was his arba’een 
(collection of forty hadith) which I decided to translate into 
English and Urdu so as to get blessed with this prediction. 
Even if one does not collect forty hadith himself but utilizes 
the work of other person then still he can hope for the reward 
as promised by holy Prophet *.Amongst the arba’een of so 
many scholars, this is a unique one as all ahadith are narrated 
through the chain of Ahle Bayt with last narrator being 
Hazrat Ali & and this may be a hint towards his flowing love 
for these blessed souls. A simple explanation to these 
ahadith is added to make them more useful for the readers. In 
addition, an effort is made to look for these ahadith in other 


books, a technical term called "Takhrij. For this 
hadithportal.com has been used with exception of few places 
where Sunnah.com has been used. 

The second booklet is an entirely different concept of 
narrating from Prophet # in which the sayings have been 
heard by narrator in dreams or in kashf (spiritual unveiling). 
On the second portion of book many people can raise 
numerous questions but before doing so one must understand 
the stature of the author and then discuss the content with the 
scholars of their respective areas in order to benefit from the 
works of the great people of ummah. In fact for a lot of time 
after finishing the translation there was dilemma in me 
whether to publish this book or not due to this apprehension 
of being misunderstood. But then Allah * made things clear 
and this work is being presented as a tonic for the hearts 
which have become weak due to their weak association with 
the beloved Prophet ظ‎ The readers will feel themselves the 
enlightening effect these ‘mubashirat’ have on the souls. 

May Allah % save me from the whispering of my lowly 
‘nafs’ (Self) and the ‘mardood (cursed) Shaitaan’ and make 
this work as a means of salvation for me, my teachers, 
mentors, my acquaintances and whole Ummah. My humble 
supplication to Allah 4 is to make this small work as a means 
of achieving 'shafayat'( intercession) of beloved Prophet “ 
on the day of Judgement. Aameen. 

Abrar Ahad Wani 


Srinagar 
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(CES EAD S 


Author s Preface 


In the name of Allah, the Beneficent, the Merciful 


After duly praising Allah and invoking His blessings and 
peace on Prophet Muhammad #, the author (Shah Waliullah 
Dehlawi) submits that this book contains forty such sayings 
of the Prophet * that are authentic. These are brief in words 
but rich in meaning so that the seekers of virtue read it with 
the hope that they may be included among the ulema (the 
Islamic scholars). This is based on the following saying of 
the Prophet ظ‎ “He, who memorizes for my followers forty 
Ahadith relating to the religion, will be raised as faqeeh (the 
Islamic jurist) on the Day of Judgement and I will be a 
witness and intercessor for him." 

Now, Shah Waliullah (may Allah forgive his sins) says 
that the following Ahadith were related to him by Abu Tahir 
Madani, who related them on the authority of his father 
Sheikh Ibrahim Kurdi, who related them on the authority of 
Zainul Abideen, who related them on the authority of his 
father Abdul Qadir, who related them on the authority of his 
grandfather Yahya, who related them on the authority of his 
grandfather Muhibb, who related them on the authority of his 
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father's uncle Abi Aiman, who related them on the authority 
of Shahab Ahmad, who related them on the authority of his 
father Raziuddeen, who related them on the authority of Abul 
Qasim, who related them on the authority of Sayyid Abu 
Muhammad, who related them on the authority of his father 
Abul Hasan, who related them on the authority of Abu Talib, 
who related them on the authority of Abu Ali, who related 
them on the authority of his father Muhammad Zahid, who 
related them on the authority of his father Abu Ali, who 
related them on the authority of Abul Qasim, who related 
them on the authority of his father Abu Muhammad, who 
related them on the authority of his father Husain, who 
related them on the authority of Jafar, who related them on 
the authority of his father Abdullah, who related them on the 
authority of his father Zainul Abideen-who related them on 
the authority of his father Imam Husain, who related them on 
the authority of Ali ibn Abi Talib (may Allah's blessings 
descend on all of them). He narrated that the Prophet of Allah 
& said, 


قال الحسين قال حدثنى والدى أمير المؤمنين على بن أبى طالب کرم الله وجهه قال 

قال رسول الله صلى الله عليه وسلم ليس الخبر كالمعاينة وبه الحرب خدعة وبه 
المسلم مرآة المسلم وبه المستشار مؤتمن وبه الدال على الخير كفاعله وبه 
استعینوا على mel‏ بالكتمان وبه اتقوا LM‏ ولو بشق تمرة وبه الدنيا سجن 


المؤمن وجنة الكافر وبه الحياء خير كله وبه عدة المؤمن كأخذ cas‏ وبه لا يحل 
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لمؤمن أن يهجر أخاه فوق ثلاثة أيام وبه ليس منا من غشنا وبه ما قل وكفى خير 
مما کثر all,‏ وبه الراجع فى هبته كالراجع فى قيثه وبه البلاء موكل بالمنطق وبه 
الناس كأسنان المشط وبه الغنى غنى النفس وبه السعيد من وعظ بغيره وبه إن 
من الشعر حکمة وإن من البيان لسحرا وبه عفو الملوك إبقاء للملك وبه المرء مع 
من Col‏ وبه ما هلك امرؤ عرف قدره وبه الولد للفراش وللعاهر ا حجر وبه اليد 
العليا خير من اليد السفلى وبه لا يشكر الله من لا يشكر الناس وبه حبك للشىء 
يعمى ويصم وبه جبلت القلوب على حب من أحسن إليها وبغض من أساء إليها وبه 
العاشب من الذنب کمن لا ذنب له ويه الشاهد یری ما لا يرى الغائب وبه إذا 
جاءكم كريم قوم فأكرموه وبه اليمين الفاجرة تدع الديار بلاقع وبه من قتل دون 
ماله فهو شهيد وبه الأعمال بالنية وبه سيد القوم خادمهم وبه خير الأمور أوسطها 
وبه اللهم بارك لأمتی فى بكورها يوم الخميس وبه كاد الفقر أن يڪون ڪفرا وبه 


السفر قطعة من العذاب وبه المجالس BLL‏ وبه خير الزاد Spill‏ 
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icd sia esi 
بارے می من لیب وین ےکی رح نہیں ہے۔‎ Eau 2 


“The news (hearing about something) is not like seeing it” 


This is a common experience that news does not cause so 
much of an effect on us as observing the event. In Musnad 
Ahmad, the above hadith is mentioned with different 
narrators and that explains the above hadith as well: 


ól POM de und قال‎ esse إن الله‎ esed لقي‎ ed 
e. et BN sae S Jus zd 65 155 las aus 


After mentioning the hadith, the Prophet # gave the 
companions the example of Musa * while he went to Mount 
Sinai to receive the Tablets, his people whom he left behind 
started to disbelieve. Musa * did not drop the Tablet when 
Allah # told him, but when he saw them with his own eyes 
he dropped them out of anger. Regarding this hadith Imam 
Ibn Qayyim *& says that prophet Moosa became so angry 
that he threw the word of Allah but for this there is no blame 
on him as his anger was because the people had practiced 


polytheism, so his anger was for Allah alone. 

Ahmad in Al-Musnad (1797), Ibn Abi Shaybah in his Musannaf (33657), 
Abdullah bin Ahmad bin Hanbal in the Sunnah (1014), An-Nasa 'i in Al- 
Kubra (9952), Abu Ali al-Mawsili in his Musnad (2563), al-Tahawi in 
Mushkil al-Athar (52), Ibn Hibban in his Sahih (6319, 6320), al-Tabarani 
in al-Awsat (25, 7183) 
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ا لرن خُدْعَةٌ 
جنگ ایک چال(ر۶ Ss‏ 


“War is deception” 


This is a contentious hadith as apparently Muslims are 
being taught treachery but most of the Quran and ahadith call 
treachery as a sign of hypocrites. Like Allah 4 says, 

ó5 عَهْدَهُمْ ف کل 352 235 لا‎ odiis مِنْهُمْ ت‎ Sige sull 
"They are those with whom you made a covenant, but they 
break their covenant every time and they do not fear 
Allah" [8:56] 

And the Prophet # said, "Every betrayer will have a 
banner on the Day of Resurrection, by which he will be 
known." (Bukhari 6966; Muslim 1736) 

Hence, on studying the apparently contradicting 
traditions one can safely deduce that Islam promotes ethical 
standards in all the circumstances including war like banning 
the killing of children, women and elderly in war. 
Maintaining safety of prisoners of war and so on. Hence, 
deception is the major sin in Islam whether it is done to a 
Muslim or non-Muslim but in certain situations in declared 
wars, this is permissible with many preconditions. When Abu 
Ubayda # was the commander of the Muslim armies in 


Syria, the Emperor of Byzantium set out with a large army to 
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recapture the city. Abu Ubayda # decided to evacuate the 
city because he had only a handful of soldiers. He gathered 
the people of city in the middle of the city and announced, 
*We collected the protection tax from you because we 
planned to defend you. Now we are too weak. In this case, 
we return the tax we collected.” All the taxes collected were 
returned to the non-Muslim people of city. Such was the 
depth of feeling and understanding displayed by the early 
Muslims. They were constantly aware of their obligations 
towards God, their brothers and sisters and those who were 
under the protection of the Muslim armies. 

In all the holy wars, the rules and regulations have been 
laid down like not harming the children, women, old, priests 
and other noncombatants. The current day's armies forget all 
ethics in wartime however, Islam has taught these rules 
centuries ago. In certain situations, the holy Prophet كله‎ 
allowed to follow the path of deception in wars like the habit 
of the prophet * was not revealing the exact plans of battles 
to everyone so that the enemy does not understand the 
military tactics of Muslims and would be taken by surprise. 
This example is seen in the conquest of Makkah when 
Muslims were ordered to get ready for battle but the exact 
plan was not revealed. In certain cases, sending envoys to 
perform spying in wartime is also proven. So here deception 
is a method of military tactics as in employed by any army in 
the world. So the hadith cannot be used as an instrument for 
committing war crimes not can it be used to defame Islam as 
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these happen only when one fails to study the correct context 
of teaching. 

Bukhari included it in his Sahih (No. 4787 and 61/2051 No. 3446) , Muslim in his 
Sahih (19/439 No. 1851 and 19/439 No. 1850 ), Abu Dawood in his Sunan 
( 34/1322 No. 4202 and 34/1322 No. 4201 ), Ibn Majah in Sunan (1/11 No. 
166) , Ahmed in Al-Musnad (4/9 with No. 1347). 


gd‏ مرآة آلٹملے 
en gu Ju‏ 


“A Muslim is a mirror of the Muslim” 


The meaning of this hadith is understood by 
understanding the role of a mirror for us. 

1) It reveals the defects in a person quietly, truthfully, 
without disgracing or revealing to anybody else. Muslim 
must tell his brother his faults humbly with great affection 
and not revealing them to anyone else. 

2) Mirror forgets the defects of the image once the object 
is away so a Muslim must forget and hide the faults of others. 

3) It helps a person to improve as on seeing some defect 
in our hair, beard etc., we try to rectify it so on seeing a true 
and pious Muslim other Muslim must get a feeling of 
reforming himself. 

4) There is a mystical explanation mentioned by Shaykh 
Abdul al-Qadir Jilani *&. The believer is the mirror as it were 


of the Believer, al-Mumin, and that 1s one of the attributes of 
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Allah # , the believers’ heart is meant to be a mirror for the 
light of divine guidance. Allah # does not look at our 
bodies but looks at your hearts. The heart is covered by filth 
and rust so that they can no longer shine light and the veil or 
rust is one's sins. The polish of the heart is seeking 
forgiveness and remembrance of Allah 8 

598214 - 49 - Al-Bayhaqi in Al-Sunan Al-Kabeer - Kitab Al-Baghi 25718 


WUE bree 


“One who is consulted (advice is sought) is entrusted” 


The concept of consultation is called ‘shura’, which is 
derived from 'shara', meaning ‘extracting honey from hives’. 
Hence, one who is consulted should be a source of goodness. 
There is a lot of emphasis of this so much so that the 
holy Prophet # is ordered by Allah 4 to do so. 

"[...] consult them [i.e. the Muslims] in the matter. And 
when you have decided, then rely upon Allah. Indeed, Allah 
loves those who rely [upon Him]." (Qur'an 3:159) 

There are a number of reasons for this and Imam Razi 
ts has mentioned eight of them, but that is beyond the scope 
of this book. Now once someone is entrusted, the person has 
to fulfil all the obligations. Allah 18 says in Quran, 

"Those who are faithfully true to their amanah (all the 
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duties which God has ordained, honesty, moral responsibility 
and trusts, etc.) and to their covenants...these indeed are the 
inheritors. Who shall inherit Paradise. And dwell therein 
forever" (23:8, 23:10-11). 

When an advice is asked from a person there some 
important points to be considered. 

One must be beneficial to the best of his abilities. 

One must be affectionate. 

One must keep the discussion secret. 


One must be truthful. 
Sunan Abi Dawud 5126, In-book reference: Book 43, Hadith 356, English 
translation: Book 42, Hadith 5109. 
Sunan Ibn Majah 3745, In-book reference: Book 33, Hadith 90, English 
translation: Vol. 5, Book 33, Hadith 3745. 
Tirmizi Vol. 5, Book 41, Hadith 2823, Arabic reference : Book 43, Hadith 


3055 [www.sunnah.com]. 


eS zd de Sa 


جو EU‏ کا مکی طرف راغ bd bone bh‏ )ماد ہے۔ 
*Whoever leads (guides) to good deed, he is like the one‏ 


who does it” 


A man came to the Prophet # and said, “The beast I ride 
upon has been killed, so give me an animal to ride upon." He 
said, “I have none with me.” A man amongst the 


companions said, “O Messenger of Allah, I can guide him to 
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someone who will provide him with a riding beast." Upon 
that the Messenger of Allah # said, “The one who guides to 
something good has a reward similar to that of its 
doer." [Muslim] 

Imam An-Nawawi s said in explanation of this Hadith, 
“Tt points out the virtue of guiding others to good deeds, 
paying attention to them and helping them. It also states the 
virtue of teaching knowledge and acts of worship, especially 
to those who act upon them from the devoted worshipers and 
others. *A reward similar to that of its doer' means that he 
will be rewarded for this deed just as its doer will be 
rewarded for it. This does not necessitate that their reward 
should be equal." 

This is one of the beauties of Islam that the Mercy of 
Allah # is looking for any excuse to wrap a person in its fold. 
A person gets a reward just for guiding someone like a 
person keeps a fast, the person who had guided him to this 
deed will get the same reward without anything getting 
deducted from the performer. “Whoever gives food to a 
fasting person to break his fast will have a reward like his 
without reduction from the reward of the fasting person in the 


slightest.” (Tirmidhi) 

Jami at-Tirmidhi 2670,In-book reference : Book 41, Hadith 26, English 
translation : Vol. 5, Book 39, Hadith 2670 

Sahih Muslim 1893 a, In-book reference: Book 33, Hadith 195 USC-MSA 
web (English) reference :Book 20, Hadith 4665[with slightly different 


wording-www.sunnah.com] 
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oS ghh de uasa 
aea iud LL gc EU Kee 


“Seek help in meeting your needs with secrecy” 


The hadith is present in other books with little difference 
which needs to be mentioned in order to understand the 
meaning. “Seek help in having your needs met by being 
discreet, for everyone who is blessed with something is 
envied." 

(al-Tabarani, al-Bayhaqi in Shobul Iman, Abu Nayeem in al-Hilyah) 
However in Surah Duha, Allah says, 
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But the bounty of the Lord - rehearse and proclaim! 
(93:11) 

Here Allah 4 wants us to proclaim the bounties bestowed 
upon us unlike the content in hadith, Ibn Katheer * brings in 
one more verse to support the hadith in question and then 
correlates all together. He quotes the verse from surah Yusuf 
in which prophet Yaqoob * advises his son prophet Yusuf *# 
not to divulge his dream to anyone as the person who 
understood the dream may harm him on becoming envious of 
the would be stature prophet Yusuf X2. 
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“O my son, do not relate your vision to your 
brothers " (12:5) 

Ibn Katheer # says this may be understood as a 
command to conceal the blessing until it comes to pass and 
becomes apparent, as it says in the hadith, “Help yourselves 
to meet your needs by being discreet, for everyone who is 
blessed is envied.” (Tafseer Ibn Katheer) 

Al-Minnaawi * explains this as “Help yourselves to meet 
your needs — by being discreet” means, “ Conceal your goals 
from people, and seek Allah’s help to achieve them”. Then 
he gave the reason for discretion, “for everyone who is 
enjoying a blessing is envied” that is, if you disclose to 
people what you are trying to achieve, they will envy you and 
put obstacles in your way to prevent you from achieving your 
goal. The time when you can speak of the blessing, as 
mentioned in the verse, is after it happens and there is no fear 
of hasad (envy). 

One should avoid telling about Allah's favor for oneself 


to people who are known for their jealousy. 
Al-Haythami said in Majma al-Zawa'id (8/195), Al-Muajam al-Kabiir 
16644, Al-Albani in al-Silsilah al-Saheehah, 3/436 
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“Protect yourselves from the Fire, even with part of a date” 
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In the hereafter there will be many serious stages, which 
one has to encounter, and our affectionate Prophet # 
informed us beforehand about this turmoil and even disclosed 
the safety measures for saving ourselves from these. One of 
the most effective measures, which can be found in ahadith, 
is charity. People are of varied economic backgrounds and a 
doubt may arise in the mind of a poor person that his small 
charity is not worth anything. For these a great 
announcement came from none other than an affectionate 
Prophet & , even a petty thing like a part of a date if given in 
charity may be able to save one from hell fire. May Allah 
shower his choicest blessing on the Prophet # . There are a 
couple of incidents related to this hadith, one is in Nasai in 
which Al-Mundhir bin Jarir narrated that his father said, 
“While we were with the Messenger of Allah # in the early 
hours of the morning, some people came who were naked 
and barefoot, with their swords hung (around their necks). 
Most of them may be all of them, belonged to the tribe of 
Mudar. The face of the Messenger of Allah # changed when 
he saw them in poverty. He went in (to his house) then he 
came out and ordered Bilal to call the Adhan and then the 
Iqamah. He (the Prophet #) prayed, them he addressed, 
(reciting the Verses): 

"O mankind! Be dutiful to your Lord, Who created you 
from a single person (Adam), and from him (Adam) He 
created his wife [Hawwa (Eve)], and from them both He 


created many men and women: and fear Allah through 
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Whom you demand (your mutual right), and (do not cut the 
relations of) the wombs (kinship). Surely, Allah is Ever and 
All-Watcher over you.' (4:1) 

‘Fear Allah and keep your duty to Him. And let every 
person look to what he has sent forth for the 
tomorrow, ' (58:18) 

Then they gave in charity, some giving a dinar, others a 
dirham, or a garment, or a Saa (a weight in those times) of 
wheat or, a ‘Saa’ of dates, until he said, “Even half a date." A 
man from among the Ansar came with a bag of money, 
which his hands could hardly lift. The people followed one 
another (in giving charity) until I saw two heaps of food and 
clothing, and I saw the face of the Messenger of Allah # 
shining like gold (with joy). The Messenger of Allah # said, 
“Whoever sets a good precedent in Islam, he will have the 
reward for that, and the reward of those who acted in 
accordance with it, without deduction from their reward in 
the slightest. And whoever sets an evil precedent in Islam, he 
will have a burden of sin for that, and the burden of those 
who acted in accordance with it, without deduction from their 
burden in the slightest." (Nasai 2554) 

In another narration, Adi bin Hatim # reported 
Messenger of Allah # as saying, “Allah will surely speak 
with every one of you without an interpreter. He (the man) 
will look at his right side and will see nothing but (the deeds) 
which he had done before, and he will look to his left side 
and will see nothing but (the deeds) which he had done 
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before. Then he will look in front of him and will find 


nothing but Hell-fire facing him. So protect (yourselves) 


from (Hell) Fire, by giving in charity even half a date; and if 
he does not finds it, then with a kind word". (Riaz —ul- 
Saliheen 1:139) 


Benefits of charity: 


Protects the oppressed man 

Wipes out the sin 

Preserves wealth and brings forth sustenance 

Brings joy to the heart 

Necessitates having trust in Allah and thinking well of 
Him 

Charity repels the devil 

Purifies one's soul and develops it 

Endears the slave to Allah and to His creation 

Conceals all his defects in the same manner that 
stinginess conceals every good trait. 

Charity increases one's life span 

Incites people to supplicate for the person and to love him 
Repels the torment of the grave from the person 

Provides shade for him on the Day of Judgment 
Intercedes for him with Allah, eases the difficulties of 
this world and the Hereafter for him 

Makes it easier for him to do all good deeds; indeed, its 
benefits are many times more. ) Nakhai *) 


Charity is done because of the feeling of beneficence in a 
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person and this is from the attribute of almighty Allah, 
which is the Most Beneficent. In case charity has this 
lonely benefit of inculcating this attribute of Allah then 
even this is enough for a believer. (Ibn Qayyim -The Way 


to Patience & Gratitude) 
Sunan an-Nasai 2552, In-book reference: Book 23, Hadith 0, English 
translation: Vol. 3, Book 23, Hadith 2553 
Sahih al-Bukhari 6540, In-book reference: Book 81, Hadith 129, USC- 
MSA web (English) reference: Vol. 8, Book 76, Hadith 548 
Sahih Muslim 1016 d, In-book reference: Book 12, Hadith 87, USC-MSA 
web (English) reference 
Ibn Majah, English reference: Vol. 1, Book 1, Hadith 185, Arabic 
reference: Book 1, Hadith 190(Sunnah.com) 


الدّْيّا ِجْنْ yeh‏ وَجَنَه الگافر 


rh‏ صن کے لے یل اورکافر کے لے جت ے۔ 
“The world is the prison for a believer and the paradise for‏ 


a non — believer” 


The hadith can be understood by many aspects: 
1. The prison is full of prohibitions and paradise if full of 
permissions. A person in prison has prohibitions about travel, 
food, clothes, meeting people, using common gadgets, 
reading and name anything he has restricted or no access. In 
paradise, whatever one desires is always there. An- 
Nawawi #5 in sharah Muslim says, “The believer is 
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imprisoned and prohibited in the world from forbidden 
desires and disapproved acts, being responsible to do 
laborious acts of obedience." On similar analogy the believer 
has to follow the desires of Allah كك‎ in everything in life so this 
is apparently compared to life in prison due to restrictions hence 
the world is prison for a believer. The unbeliever never cares for 
the desires of Allah * so he enjoys the world to the best of his 
abilities hence it is like heaven for believers. 

2. When a believer will enter paradise and sees the bounties of 
the Lord there, life in the world will seem like a prison. The 
unbeliever facing the hardships in hereafter will feel the world 
was a paradise. 

The hadith encourages believers to live in the world as if 
living in a prison by practicing ‘Zuhd’. Ibn al-Qayyim 455210, “I 
heard Shaykh ul-Islam ibn Taymiyah ےک‎ saying, ‘Zuhd entails 
abandoning what does not bring about benefit in the Hereafter. 
Wara (abandoning a part of the permissible for fear of falling 
into the impermissible) entails abandoning what you fear its 
consequences in the Hereafter.’ Then, Ibn al-Qayyim :& 
commented, “this statement is one of the best and most 
comprehensive definitions of Zuhd and Wara’.” 

In numerous verses of holy Quran, the concept has been 


explained in detail in different manners. 
اليا الخو خر وی‎ d Si ل‎ 
But you prefer the worldly life, While the Hereafter is better and 
more enduring. (87:16,17) 
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In another verse Allah, provides a consolation to the 
believers as they see around them the unbelievers having all 
means of worldly enjoyment 

G3 1:85 ag tle Gb ud ae $t y; 

And do not extend your eyes toward that by which We have 
given enjoyment to [some] categories of them, [its being but] 
the splendor of worldly life by which We test them. And the 
provision of your Lord is better and more enduring. (20:131) 

When Junaid * was asked about Zuhd, he said, “It is 
freeing of heart from always desiring" 

Imam Ahmad تک‎ described three categories of Zuhd 

1) Staying away from anything that is haram, this is for 
common people 

2) Leaving many halal (permissible) things, this is the 
Zuhd of pious people 

3) Giving up anything that distracts oneself from “being 
occupied with Allah". This is the Zuhd of knowledgeable 
people 

Further Imam Ahmad * mentions six things which if 
present in a person indicates his Zuhd. 

No desire for leadership 

Moderation in spending 

Moderation in appearance 


Avoiding too much interaction with people 
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Learning to control one's desires 

Moderation in things not concerning Allah * 

The balance between fulfilling the needs of the day-to- 
day life and yet not destroying the splendid life in the 
hereafter is not an easy task except for the ones who Allah * 
blesses. Islam neither endorses ascetics nor supports over 
indulgence in the collecting worldly bounties. The real 
objective is in between the two extremes, which is aptly 
summarized by Ibn Qayyim I as, “If the permissible things 
distract a slave from Allah ** then it is best to refrain from 
them And in case these strengthen his relation with Allah * 
and increase his thankfulness then it is better to continue 
doing them." 

Sahih Muslim 2956, In-book reference: Book 55, Hadith 1, USC-MSA 
web (English) reference: Book 42, Hadith 7058 

Ibn Majah Vol. 5, Book 37, Hadith 4113, Arabireference: Book 37, 
Hadith 4252 


Jami ` at-Tirmidhi 2324, In-book reference: Book 36, Hadith 21, English 
translation: Vol. 4, Book 10, Hadith 2324 


AE Boz اچچ و‎ 


-— ege 
“Modesty is a virtue through and through” 


Imam Sayuti defines ‘Hayaa’ as 
انحصار النّفس عن خوف ارْتِگاب القبائح‎ 
‘State of being overwhelmed by fear on doing 
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something blameworthy.’ Therefore, when a man finds in 
himself an urges, which prevents him from commit 
something censured, or dispraised, it is haya. Haya is such an 
important component of Islam that it has been considered as 
part of Iman as stated in Sahih Bukhari. Abu Huraira # 
reported, * The Messenger of Allah * said, “Faith has sixty 
to seventy branches, the best of which is to declare there is 
no God but Allah, the least of which is to remove something 
harmful from the road, and modesty is a branch of 
faith.” (Bukhari 9, Muslim 35) 

The haya has numerous categories and most of them are 
well known as one does not like his faults to be known by 
anyone especially those whom one adores. In holy Quran, 
Allah = reminds the humankind that when they are busy in 
doing all sorts of vices, their Lord is watching them 


lbs di‏ بان الله یری 
"Does he not know that Allah sees (everything)? " (Qur'an‏ 
)96:14 

When this knowledge progresses to be inculcated in the 
day-to-day working of a man, it generates a state of ‘Ihsaan’ 
i.e., Allah & is watching me, and once this is state is reached, 
the life becomes different. In this state, one 15 automatically 
secured from committing sins. Prophet # told a man he was 
advising, “I advise you to be ashamed of Allah ® as you 
would have shame (in the presence) of a righteous man from 
your people." (Ahmad). In this state even if sins are 
committed, they are few and immediately person repents. 
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May Allah 5 bless all of us with this. Imam Ibn Qayyim *& in 
‘Madarij Salikeen’ mentions, “If the heart is living then haya 
is perfect”. He further categorizes haya into ten types: 

1. Al-Hayaa (the shamefulness) of committing a crime: 
When Aadam * fled in Paradise. Allah said, “Are you 
escaping from Me O Aadam?” He answered, “No, my Lord 
rather being ashamed in front of You.” 

2. Hayaa Taqseer (the shamefulness of deficiency): This 
is like the Hayaa of the Angels who glorify Allah day and 
night and do not disobey Him and when the Day of Judgment 
comes they say, “You (O Allah) are far from imperfection 
and we did not truly carry out Your worship.” 

3. Hayaa Ijlaal (modesty regarding the magnificence of 
Allah): This Hayaa is of having knowledge of the majesty of 
Allah; this hay is directly proportional to this knowledge, 

4. Hayaa Karm (modesty in being hospitable): Like the 
Hayaa of the Prophet # from the people when he called them 
to the walima (wedding party) of Zainab and they sat with 
him for a very long time and he stood up and was shy from 
telling them to leave. 

5. Hayaa Hishmaa (Shyness regarding personal matters): 
Like the Hayaa of Ali bin Abi Taalib & in asking the Prophet 
$ regarding the discharge/wetness a man feels when being 
aroused, due to his status of the being son in law of Prophet # 

6. Hayaa Istissghar lil nafs (modesty and humbling one’s 
soul): Like the Haya of the slave of Allah from His Lord 
when he asks Him for his needs, whereby he realizes that he 
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is so needy and is humbled by it. 

7. Hayaa Muhabbah (bashfulness of love): This is the 
Haya of the one who loves when he remembers what he feels 
for his beloved. This is to such an extent that 1f this feeling 
occurs to him in the absence of his beloved then it stimulates 
the Haya in his heart and reaches his face (bashfulness) and 
he does not know why he feels this is. 

8. Hayaa Uboodiyah (shyness in worship): This Haya 5 
combined with love and fear and one witnesses that his 
worship of the One being worshipped (Allah) is not good 
enough and the worth and value of the One being worshipped 
is higher and more magnificent than his worship. Thus this 
worship will certainly obligate his feeling shy of Allah. 

9. Haya Sharaf wa Izzah (being ashamed of nobility and 
honour): If the value and the goodness of his sacrifice, giving 
and goodness is less (than he is capable of) then Haya 
emanates from this great and powerful soul and his soul 
becomes ashamed even though he has sacrificed (but it is not 
according to the caliber of his capability). 

10. Hayaa of the person from his own self: It is the Haya 
of the honorable, noble and lofty soul, which is not pleased 
with the deficiency within itself, which 15 (the deficiency) of 
being satisfied with less (goodness). So he finds himself 
being shy from himself to such a degree that it is as though 
he possesses two souls one soul feels shy from the other. This 
is the most complete type of Haya, because if a soul feels 
shyness from his own self then it will obviously feel a greater 
shyness from other than himself.’ 
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Imam Ibn Al-Qayyim *& further said, *...Whoever has a 
trait similar to one of Allah's attributes, that trait will lead 
him to Allah, and will bring him closer to Allah's Mercy, and 
will make him/her beloved to Allah; for Allah ® is Most- 
Merciful, and He loves the merciful; He is Most Generous, 
and He loves the generous; He is All-Knowing, and He loves 
the knowledgeable; He is strong, and He loves the strong 
believer—who is more beloved to Him than the weak 
believer; He is Modest, and he loves the people of modesty; 
He is Beautiful and He loves the people of beauty; He is One 
(witr) and he loves the people of the witr (prayer)." 


May Allah * bless all of us haya. Aameen. 

Bukhari 78/3232 number 5788 ), Muslim (8/11 No. 83 ), Abu Dawood in 
his Sunan (35/1330 number 4226 ) and Ahmad in al - Musnad (24/770 
number 19632 and 24/770 number 19623 and 24 / 770 with No. 19601 , 
24/770 No. 19597 , 24/770 No. 19584 , 24/770 No. 19542 , 24/770 No. 
19533 , 24/770 No. 19464 and 24/770 No. 19452 ), Al-Bazzar in his 
Musnad (57/837 No. 3035 ) 


BU iBT الْمُؤين‎ ise 


جب مو of‏ ماسے Me IA TUI‏ دہ اسے داكا Fe‏ 


*When the believer makes a promise it is as if his hand has 
been seized (meaning he will fulfill it) " 


It means that if the believer promises something he 
fulfills it, because breaking of promise is one of the morals of 
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the hypocrites. Therefore, if the believer promises you 
something, it is as 1f you took it with your hand and achieved 
it with you. This is an exaggeration in describing the believer 
with his extreme zeal to fulfill his promise. So fulfilling 
promise is one of the signs of faith, just as the breaking is one 
of the signs of the hypocrite. 

In a hadith in Bukhari, the signs of hypocrite are clearly 
mentioned as the one who breaks promises; hence, a sign of 
Muslim is that he keeps his promise. Abu Huraira reported 
the Messenger of Allah # said, “Among the signs of a 
hypocrite are three, even if he fasts and prays and claims to 
be a Muslim: when he speaks he lies, when he gives a 
promise he breaks it, and when he is trusted he 
betrays." (Bukhari 33, Muslim 59) 

Al-Daylami in Musnad al-Firdaws-75 


Ut bE onic کی مو من کے لے اس ہمان سے تین دن‎ 
“It is unlawful for a believer to sever relations with his 
brother for more than three days" 


It means that if something unexpected happens between 
the believer and his brother in the faith, then it 15 not 
permissible for him to forsake him for more than three days, 
because the excess of it leads to boycott and rude behavior 
that is forbidden, and this is if it is in a worldly matter. The 
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malady of severing relationship with one another is so 
rampant that there are few people only who are spared 
nowadays form this vice. For petty issues people outcast their 
relatives, friends, colleagues, spouses and even parents. The 
hadith has emphasized the importance of social life in Islam 
in which nobody can severe relationship with one another. 
Allah = mentions in holy Quran, 
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O mankind, fear your Lord, who created you from one soul 
and created from it its mate and dispersed from both of them 
many men and women. And fear Allah , through whom you 
ask one another, and the ( do not break the relation of) 
wombs. Indeed Allah is ever, over you, an Observer. (4:1) 

In this verse, Allah * gives a strict warning to those who 
severe relationship with one another. Allah ® loves 
humankind and wants them to live affectionately and 
brotherly. Abu Hurairah said, The Messenger of Allah # 
said, “People’s deeds are presented before Allah on Mondays 
and Thursdays, and then every slave (of Allah) is granted 
forgiveness (of minor sins) if he does not associate anything 
with Allah in worship. However, the person in whose heart 
there is rancor against his brother, will not be pardoned. With 
regard to them, it is said twice: Hold these two until they are 
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reconciled." [Muslim] 
Hence all of us must pledge that we reconcile with all our 
brothers with who we have damaged our relations so that our 


Allah * becomes pleased with us. Aameen 

Al-Bukhari included it in his Sahih (78/3217 No. 5749 and 79/3292 No. 
5908), Abu Dawood in his Sunan (35/1378 No. 4328), Al-Tirmidhi in 
Jama‘ah (27/1309 No. 1938) and Ahmed in Al-Musnad (25/1037 No. 
22998 and 25/) 1037 No. 23045 and 25/1037 No. 23053), Malik in Al 
Muwatta (48/526 No. 1646), Ibn Hibban in his Sahih (68/750 No. 5761 
and 68/750 No. 5762), Al-Tiyalisi in his Musnad (18/34 No. 587) and Al- 
Hamidi in his Musnad (0/51 No. 373), Ibn Abi Shaybah in his Musannad 
(22/3761 No. 24864), Abd bin Hamid in his Musnad (1/16 No. 225), Al- 
Kharatay in "Bad Morals" (0/32 No. 535), and Al-Shaashi in his Musnad 
(No. 16/191 No. 1031 and 16/191 with No. 1032) and Tabarani in Kabir 
(93/244 with No. 3853 
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“He who deceives (cheats) is not one of us” 

The background of this hadith is that once Messenger of 
Allah # happened to pass by a heap of corn. He thrust his 
hand in that (heap) and his fingers felt wetness. He said to the 
owner of that heap of corn, “What is this?" He replied, “O 
Messenger of Allah! These have been drenched by rainfall." 
He remarked, “Why did you not place this (the drenched part 
of the heap) over the corn so that people might see it? He 


who deceives is not of us." 
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In this hadith, deceiving a customer is being mentioned but 
the hadith in broad context includes every aspect of life. Holy 
Quran mentions this as 
GRE] p 
Woe to those who give less [than due, (83:1) 

‘Tafwif’ signifies ‘giving short measure and weight’, 
because generally things that can be measured or weighed are 
used in transactions. Nevertheless, the basic purpose of 
weighing or measuring is none else but to give a person what 
he deserves. It, therefore, indicates that the rule is not 
restricted to weights and measures only, but it includes all 
other means through which the rights of someone are 
evaluated, assessed or appraised. It is obligatory that all 
rights be given to the deserving persons in full, whether they 
are assessed by weight, measure, number or any other means. 
In terms of this concept of Tafwif, it is prohibited to give to 
any person less than his due. (Maariful Quran) 

In addition to financial transaction, the deceiving 
mentioned in hadith includes almost every aspect of life. Any 
official, doctor, teacher, engineer, or ruler who is not sincere 
to his job comes under this group. Holy prophet 4 
said, “There is no Muslim whom Allah places in a position of 
authority over people and he is not sincere towards them, but 
he will not smell the fragrance of Paradise." (Bukhari) 

People sometimes  exaggerate their financial and 
socioeconomic status, their personal looks at the time of 
marriage. These all come under the ambit of deception from 
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which we all have to safeguard. Once a believer saves 
himself from the disease of cheating he can be amongst a 
group about which holy prophet # said, “Whoever dies free 
from three things — arrogance, cheating and debt will enter 


Paradise." (Tirmidhi-1572) 

Ibn Majah (21/804 No. 2586), Al-Hakim in Al-Mustadrak (19/127 No. 
2114 and 19/126 No. 2113), Al-Bayhaqi in Al-Sunan Al-Kabir (13/446 
No. 10069), , Al-Lakai in Explaining the Fundamentals of the Belief of 
Ahl al-Sunnah wal-Jamah (4 / 5 No. 1541), Al-Tahawi in Mashkal al- 
Athar (0/151 No. 1135), Abu Awana in his extract (1/12 No. 123), Al- 
Hafiz Ibn Hajar in High Talabat (25/687 No. 2591) , Ibn Abi Shaybah in 
his Musannaf (24/4396 No. 28361) And 16/3381 No. 22680) 


oz 


dh Se وگئی َير‎ fe 
Cet Fietz lre Meny Un )كاف‎ Mu G/Ds 


“What is little and sufficient is better than an abundance 
that distracts" 


Wealth is a blessing from Allah * and it helps a person to 
satisfy his needs but it should he used with due care. Wealth 
helps a person to feed, cloth, make a shelter and live a 
comfortable life. In addition to the worldly benefits, wealth 
has lot of religious benefits as well like paying zakat, 
sadaqah,  qurbani, feeding poor, building mosques, 
orphanages, helping patients, schools and soon. 
Simultaneously wealth has many risks involved like getting 
involved in sin- full activities as most of them are possible 
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only when one is healthy. Therefore, a balance needs to be 
made between the earning and spending. In earning one has 
to define a limit and avoid being greedy. Messenger of Allah 
# said, “Two hungry wolves sent in the midst of a flock of 
sheep are no more destructive to them than a man's greed for 
wealth and fame is to his Deen." (Riyazusaliheen 1/484) 
Hence, one has to understand the difference between his 
needs, comforts, luxury and show off. The earlier one gets 
satisfied and contented with his wealth the better it is for his 
peace of mind 

Messenger of Allah # said, “Richness is not having many 
possessions, but richness is being content with 
oneself." (Tirmidhi 2373) 

In everyday news one comes cross stories of billionaires 
who set up new factories for the money is collected by all the 
unlawful means just to outperform another billionaire. In the 
race, they lose their peace of mind, health, social life and 
eventually their salvation is at stake. 

The basic focus of Islam is how a man can spend his life 
happily with the pleasure of his Creator in his mind. The 
overall experience of wise people is that whenever the 
worldly provisions exceed a certain limit, they distract a 
person from his focus of hereafter. Holy prophet # said, “He 
has succeeded who is guided to Islam and is granted 
sufficient provision and is content with it." (Ibn Maja 4138) 

May Allah * provide barkah (blessing) in out wealth and 
provide contentment with it. 
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Ahmad in Al-Musnad (25/923 No. 21255), Ibn Hibban in his Sahih 
(34/161 No. 688 and 40/236 No. 3398), Al-Hakim in Al-Mustadrak 
(27/192 No. 3620), Al-Tiyalisi in his Musnad (53/69 No. 1061) , Al- 
Tabari in Tahdheeb Al-Athar (5/247 No. 2496 and 5/247 No. 2497 and 
5/247 No. 2500), Al-Tabarani in Al-Awsat (1/2 No. 3001), Abu Al-Sheikh 
Al-Asbahani in Hadith Proverbs (0/74 No. 161) and Abu Naim Al- 
Asbahani in Hilyat Al-Awliya (0/44 No. 803, 0/196 No. 2235, 0/467 No. 
13449) 


ete Mle te جوالٹی کے يال دابل‎ eO Lf E z ie ( Je ur) 


*The likeness of the one, who takes back his gift, is that of 
one who goes back to its vomit and eats it" 


In Islam, there are many types of worships, which can be 
done with wealth, and sadaqah (charity) and hadya (gift) 
include them. Ibn Taymiyah * stated that Sadaqah (charity) 
is that which is given for the sake of Allah * as an act of 
worship, without intending to give it to a specific person and 
without seeking anything in return, rather it is given for 
charitable causes, such as to the needy. A gift is given with 
the intention of honoring a specific person, either because the 
recipient is your friend whom you love, or because you want 
something in return. 

The Prophet # said, “Exchange gifts, as that will lead to 
increasing your love to one another." (Bukhari) 


Hence, there is a reward for giving gifts and we all should 
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inculcate this habit. On one hand Allah, wants his servants to 
give gifts and simultaneously the opposite has to be bad. So 
not giving gifts means not conforming to the desires of 
shariah. Now one step further is taking back the gift which 
has been bestowed on someone and for this holy prophet * 
said ,"The likeness of one who takes back his gift is that of a 
dog that eats until it is full and vomits; then it goes back to its 
vomit and eats it again" (Ibn Maja 2384) 

This example has been given as just seeing the vomitus 
produces nauseating feeling and then the concept of eating it 
back is something extremely repulsive and has hence been 
aptly compared to the ill-mannered action of asking a gift to 
be returned. 

Al-Bukhari (51/1598 No. 2477 , 51/1614 No. 2506 , 51/1614 No. 07 , 
90/3657 No. 6609 ), Muslim in his Sahih ( No. 31/702 No. 3149) , Abu 
Dawood in his Sunan (17/958 No. 3123 and 17/958 No. 3124 ) , Al- 
Tirmidhi in Jama (14/890 No. 1282 and 14/890 No. 1283 and 31/1447 
No. 2151 and31/1447 No. 2152 ) , Al-Nisae in Al-Sughra (32/1808 No. 
3670 ) Ibn Majah in his Sunan ( 15/717 No. 2389 and 15/720 No. 2397 
and 15/720 No. 2398 and 16/723 No. 2403 ), Ahmed in Al-Musnad (6/11 
No. 1828 ), Ibn Khuzaymah in his Sahih (8/411 No. 2277 ) , Ibn Hibban 
in his Sahih (57/517 No. 5212 and 57/518 with No. 5213 and 57/519 No. 
5214 and 58/522 No. 5217 ) ,Al Mustadrak (19/129 No. 2258 ) , Al-Nisai 
in Al-Kobra (53/2023 with No. 5360 and 53/2023 ), Abdullah bin 
Mubarak in his Musnad (1/11 with No. 203), Al-Tiyalisi in his Musnad 
(No. 257/7 No. 2762 ), Abdul Razzaq in his Musnad(23/1775No.15980) 
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atu s sia 
ے یآے۔‎ lm cx 
“Affliction comes from (loose) talk” 

Tongue is one of the great blessings of Allah ® as one 
performs zikr, tilawat, preaching, trade, education all with its 
help. The tongue is one of the intermediaries needed for the 
greatest bounty which one can have and that is the Iman 
(belief) about which Messenger of Allah # said, “Faith is 
knowledge in the heart, words on the tongue and action with 
the physical faculties ."(Ibn Maja 1/65) 

But it is double edged sword, on one hand it makes a 
person so close to Allah * that Allah ® starts talking about 
him as mentioned in a number of Ahadith. However, if 
tongue is not used properly it brings about so many 
afflictions that one can hardly enumerate. Those of the world 
are like frequent disputes, quarrels, abuses, hate speeches and 
so on. However, the worse are the ones in hereafter and they 
are too many to enumerate. Holy Prophet # said to Muadh, 
“Is there anything that topples people on their faces - or he 
said on their noses - into Hellfire other than the harvests of 
their tongues?” ( Tirmidhi) 

On another occasion some people asked Allah's 
Messenger # “ Whose Islam is the best? i.e. (Who is a very 
good Muslim)?” He replied, “One who avoids harming the 
Muslims with his tongue and hands.” (Bukhari 11) 

There are so many hadith on the dangers of tongue, Imam 
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Ghazalli enumerated some hazards in Ihya ul uloom, and 
these are (in abridged form) 

Unnecessary talk, excessive talking, quarrels, 
ornamentation in talking, obscene talks, cursing, songs, 
excessive laughing and unlawful jokes, ridiculing, disclosing 
secrets, false promising, lying, backbiting, false oaths, 
hypocrisy, tale bearing, slander, unlawful praising, careless 


talking etc. 
‘The likes of the hadith’ of Abu Sheikh Al Asbahani 47 


bith gals en 
کے داش کی طرں ہوتے ہیں۔‎ PS 


“People are like the teeth of a comb” 


The meaning is the people human beings are equal just 
like teeth of a comb. This hadith is a panacea to the current 
day racism and supremacist ideologies. It breaks down all of 
these ideologies to a bubble by claiming all people are equal 
in the eyes of Lord. Allah * says in holy Quran 


s CEET UL oar ut 
A GME الله‎ Ó An الله‎ he ان أَحُرَمَكُمْ‎ sud 


O mankind, indeed We have created you from male and 
female and made you peoples and tribes that you may know 
one another. Indeed, the most noble of you in the sight of 
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Allah is the most righteous of you. Indeed, Allah is Knowing 
and Acquainted. (49:13) 

The current verse proceeds to set down the basis of an all- 
comprehensive and all-pervading principle of human 
equality. All people are the descendants of 'Adam and 
Hawwa' *& and have been declared equal in the sight of Allah 
كل‎ . No one is allowed to take pride or to degrade others on 
the basis of pigment of his skin, the amount of wealth he 
possesses or by his rank or by his social status, descent or 
pedigree, but by his moral uprightness and the way he 
discharges his obligations to Allah ** and man. The entire 
human race is but one family. Division into nations, tribes 
and sub-tribes of all sizes, and races is meant only to give a 
better identification of one another. (Marifulquran) 

Prophet Muhammad # mentioned in his last sermon, 

لافرق بين عربی ولا اعجی الا بالتقوى 
“There is no superiority of an Arab over a non-Arab or of a‏ 
non-Arab over an Arab and no superiority of a white person‏ 
over a black person or of a black person over a white person,‏ 
except on the basis of personal piety and righteousness."‏ 

The teaching is something which if people adhere to will 
bring peace and harmony to the much-disturbed world of 
today. 

Ibn Abi Al-Dunya in the Brotherhood (0/2 No. 24), Al-Dulabi in 
Nicknames and Nouns (3/82 No. 100107 and 3/82 No. 689), Abu Sheikh 
Al-Asbahani in Hadith Proverbs (0/18 No. 44 and 0/18 No. 45and 143) 


and Abu Naeem Al-Asbahani in Hilyat Al-Awliya (0/485 with number 
14842) 
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لوق je‏ التي 
LM UA‏ 


“Richness is the richness of the soul” 


The meaning of this hadith is clarified in a hadith of 
Bukhari in which the Prophet # said, “Richness does not 
mean, having a great amount of property, but richness is self- 
contentment.” 

Self-contentment literally means being satisfied with one 
life. People are in mad pursuit to excel each other in career, 
portfolios, bank balance, ownership of properties, costly cars, 
and at the back of mind is this dream of getting satisfied. The 
situation becomes like drinking salty water to quench one's 
thirst. The more we drink thirstier we become. The solution 
lies in something else to which the hadith points out i.e., stop 
the rat race and get contended with whatever is in one's 
possession. This will block a major distracter of peace of 
mind and once this step is achieved then one can proceed to 
have real bliss (tranquility) of soul by a medicine about 
which Allah # says in Quran 


fat oe by See Aa e ENIL A مود ووه داب‎ 0 
DII GBF کر اللہ‎ Uo الله الا‎ Sy Bari Gh s امَنْوَا‎ Gol 
Those who have believed and whose hearts are assured by 


the remembrance of Allah. Unquestionably, by the 
remembrance of Allah hearts are assured.'(13:28) 


46 


The combination of stopping mad pursuit of worldly 
assets and remembrance of Allah * will lead to a state of 
heart, which is somewhat comparable to the state of a person 
in paradise. The reason is that in paradise one will not be 
pursuing any wish, as they will be fulfilled as soon as 
desired. The second reason is the inhabitants of paradise 
are close to their Lord and the closeness, which can be 
achieved in this world, happens because of the remembrance 
of Allah &. May our Lord bless us with contentment and sure 


our malady of greed. Aameen- 

Al-Bukhari in his Sahih (81/3420 No. 6108 ), Muslim in his Sahih (19/431 
No. 1817 ), Al-Tirmidhi in Jama'ah (36/1599 No. 2402 ), Ibn Majah in 
his Sunan (38/1410 No. 4170 ) , Ibn Hibban in his Sahih (34/161) No. 
681 and 40/228 No. 3291 and 69/853 No. 6323 ) ,Al-Hakim in AI- 
Mustadrak (27/252 No. 3929 ) ,Ismail bin Jaafar in his hadiths (0/3 No. 
187 ) ,Wakaa bin Jarrah in Zuhd (0/23 No. 176 ) , Al-Hamidi In his 
Musnad (0/183 with the number 1022 ) , Ahmad in Al-Zuhd (0/59 No. 
2395 ), Hanad bin Al-Sirri in Al-Zuhd (0/59 No. 618 ), Ahmed bin Asim 
Al-Thaqafi in its part (0/1 No. 4 ) 


oz 7 30242 2 
ony Bey السَعِيدٌ مَنْ‎ 


- 


تیک کت وہ ے جود سر e [redu ]u»‏ کل لتاے۔ 


“The felicitous person takes lessons from the (actions of) 
others” 


The eternal success of a person depends on his efforts to 
learn the way of Islam and one of the best ways is to listen to 


47 


the scholars and spiritual masters who teach us the holy book 
and the path of Sunnah. The Person who is destined to be 
successful will follow the advice of the pious people and 
himself tread the same path. Meanwhile a person who 
follows his whims and fancies and then keeps a hope for 
eternal salvation is a fool who is going to meet his eternal 
disaster. When one reads the fate of the transgressors like 
Pharaoh, Nimrod, tribe of Aad, Thamoud etc., it should 
inculcate a fear in person least the same may not happen to 
him in case his deeds match them. Simultaneously one must 
have hope of Divine pleasure if the path of successful is 
followed, who have been defined in Quran as 

Gals chy من‎ agde الي نعم الله‎ ATE السو‎ abi os 


asa oie s ctus gas 
And whoever obeys Allah and the Messenger - those will be 
with the ones upon whom Allah has bestowed favor of the 
prophets, the steadfast affirmers of truth, the martyrs and the 
righteous. And excellent are those as companions. (4:69) 
May Allah * guide us to their path, which is defined as 
‘Siratul Mustaqeem', a straight path that leads straight to 


Divine pleasure. Aameen 

Al-Bukhari ( No. 3061) 59/1964 and No. 60/1976 No. 3179 and 82/3459 
No. 6249 and 97/3856 No. 7056 ) , Muslim in his Sahih ( No. 54/1181 No. 
4910 and 54/1181 No. 4911 and 54/1181 No. 4913 ) , Abu Dawood in his 
Sunan (34/1308 No. 4148 ), Al-Tirmidhi in Jama (32/1451 No. 2157 ), 
Ibn Majah in his Sunan (1/7 No. 45 and 1/10 No. 75 ) and Ahmed in Al- 
Musnad (21/270 No. 15886) ,Ibn Hibban in his Sahih (No. 6280/810 and 
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69/813 No. 6283 ), Al-Darmi in Sunan (1/23 No. 214 ), Al-Nasai in Al- 
Kubra ( No. 9873 74/3703 ) and Al-Tabarani in Al-Kabeer (136/568 No. 
8793 and 136/) 568 No. 8794 and 136/570 No. 10288 ) and Abu Al- 
Sheikh Al-Asbahani in Tabaqat Al-Muhadithin in Isbahan (8/70 No. 264 
and 14/285 No. 952 and 14/447 No. 1321) 


ين اشعار شی Aisle dto‏ فصاحت والی توم T,‏ زر مويه 


*In some poetry there is wisdom and some eloquent speech 
is as effective as magic" 


This hadith has two parts, which are found in hadith 
books at many places separately. In Islam, poetry is not seen 
in good perspective when considered as a whole as this 
usually is concerned with romance, fiction, epitales and the 


likes. Allah * says in Quran 
55509553395 lal ctos es e s 
We did not give Prophet Muhammad, knowledge of poetry, 
nor is it befitting for him. It is not but a message and a clear 
Qur'an(36:69) 

Since most of the poetry is based on falsehood hence 
Allah ® absolved the holy prophet # of this tag of being a 
poet. In hadith, there is clear mention of abstaining from 
poetry. Saad reported Allah's Apostle # as saying, “It is 
better for the belly of any one of you to be stuffed with pus 
rather than to stuff (one's mind) with poetry." (Muslim 


49 


28/5610) 

However, in poetry often there are many beneficial topics 
like poems on tales of wisdom, love of Allah 9 , praises of 
prophets and saints. These do not come under the ambit of 
dislike in Islam. On rare occasions even a Prophet # has said 
some poetic verses as Abu Huraira # reported Allah's 
Messenger * as saying, “The truest word spoken by an Arab 
(pre-Islamic) in poetry is this verse of Labid, “Behold! Apart 
from Allah everything is vain." (Muslim) 28/5604) 

Conclusion about poetry is the content will decide 
whether it is prohibited, permissible or rewarded. 

Second part of hadith deals with the eloquence of some 
orators. Two men came from the East and addressed the 
people who wondered at their eloquent speeches on what 
Allah's Messenger # said, “Some eloquent speech is as 
effective as magic.” Since magic is very subtle and effective, 
hence oration of some people has been likened to magic. In 
the sermons of Abdul Qadir Jeelani, * the people would feel 
a change of heart in a small period and it is on record that a 
few people even died due to severe emotional outbursts. 
Every coin has two sides, on the negative side of the effect of 
magical speech there are innumerable incidents wherein 
leaders gave a fiery speech and the people turned into frenzy 
mobs destroying lives and properties of people. So this magic 


of speech can be harnessed for good as well as bad. 

Hafiz Ibn Hajar in Manaiulaasar (25/697 number 2675 ) , Abu Ali al - 
Musli in his Musnad (1/109 number 2278 and 1/109 number 
2527 ) ,Tabari in refining effects (1/74 No. 574 ) , Tahhaawi to explain the 
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meanings of effects (25 / 20 4660 number ) , Ibn in his Saheeh (68/758 
5872 number and 68/758 number 5874 ) and Tabarani in Kabeer 
(136/573 11595 ), Abu Dawood in his Sunan (35/1417 No. 4421 ) and Al- 
Tirmidhi in Jamaah (43/1864 No. 2905 ) and Ibn Majah in his Sunan) 
34/1315 No. 3779 ), Al-Tiyalisi in his Musnad (257/13 No. 2783). 


giis sue] asian sie 


باو xt‏ لكا حفواورور گزرےکام لینا eu‏ كابقل>- 


“The kings’ pardon preserves the kingdom” 


Pardon is such a great quality that it is one of the 
attributes of Allah si*The Pardoner’. People flock to Him 
repeatedly keeping his Pardon in mind because of this 
attribute. Amongst the people, those who inculcate a portion 
from this are blessed. Allah ® says to holy Prophet # in holy 
Quran, 

Gell gé وَآَخرِض‎ au 525 خُذ العَفْوَ‎ 
"Show forgiveness, enjoin what is good, and turn away from 
the foolish (i.e. don't punish them). " [9:199]. 

This is a teaching for all the Ummah to show the habit of 
pardoning people in their hearts. The higher a person 15 in his 
authoritative position the more a tendency to cause arrogance 
and injustice. Hence, in the hadith under discussion it is 
mentioned that if the kings develop this quality there will be 
peace and stability in the nation. The people will like their 
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king and hence a more efficient system of administration will 
work, as the feelings of rebellion will be lesser. Hence, 
Caliph Umar # was heard to say, “Anyone who does not 
show mercy will not be shown mercy. Anyone who does not 
forgive will not be forgiven. Anyone who does not pardon 
will not be pardoned or protected.” (Al-Adab Al-Mufrad 
371) 

Once the system of pardoning develops, people are united 
together by the bond of love and affection and the kingdom 
flourishes. In the opposite scenario of revenge and 
vengeance, more and more violence breeds in the system and 
in case a person is not able to vent out his vengeance against 
the king then he will always try to harm the kingdom. Hence 
pardoning of the kings saves the kingdom. One of the oft- 
repeated applications of holy prophet # was 


GE اللهم إنك عفو تحب العفو فاعف‎ 
"O Allah, You are the Pardoner and you love to pardon, so 
pardon me.” (Tirmidhi 3513) 


esl ts e EA 
oth e تضرم وكا جس ے وہ‎ Ve ud 


“Everyone will be with those whom he loves” 


Love is defined as an intense feeling of deep affection and 
deep interest in something, which gives pleasure. A human 
being has a natural tendency to love and this innate force 
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needs to be harnessed in proper direction to generate 
astonishing results. Just as the force of water if harnessed 
generates electricity which lights up whole country, force of 
love can light up soul of a person and those around him. The 
feelings of love are usually because of the beauty, perfection 
and favours. All these are present to the best possible extent 
in Allah * followed by his Prophet # .So our love for them 
must exceed anything else, this is followed by our love for 
pious people as they show us the path of salvation. The 
hadith is one of the indicators of the mercy of ‘The Merciful’ 
who realized that many of his slaves would not be able to 
reach high level in paradise. For these this a glad tiding that 
made the companions so happy that Anas bin Malik 4& 
said, “I never saw the Companions of the Messenger of Allah 
so happy about anything as I saw them happy about this 
news." A man said, “Messenger of Allah! A man loves 
another man for the good work which he does, but he himself 
cannot do like it." The Messenger of Allah & said, “A man 
will be with those whom he loves." (Abu Dawood 5127) 
Anas 4 reported that a man asked the Prophet # ,““When 
will the Final Hour come?" He said, “Have you not made 
preparation for it?" He replied, “I am not prepared for a 
terrible event, but I love Allah and His Messenger." Prophet 
& replied, “A man is with the one he loves." (Al-Adab Al- 
Mufrad 352) This hadith is usually taken as an 
encouragement to love the Prophet # and the righteous as it 
leads to closeness to them. However being «with whom he 
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loves’ does not necessarily imply that one’s station and 
reward will be the same as the beloved in every respect. One 
should imitate beloved ones in their actions and not 
contradict them. By not doing so, he is not considered 
beloved. Love without following beloved is not fully 
beneficial because the Jews and Christians love Moses and 
Jesus and are not with them, because they contradict what is 


in their books. 

Al-Bukhari (62/2060 No. 3518, 78/3250 No. 5838, 78/3251 No. 5842 and 
93/3742 No. 6771) and Muslim (No. 53/1179 No. 4905 and 53/1179 No. 
4906 and 53/1179 No. 4907) And 62/1296 No. 5383 and 62/1296 No. 
5384 and 62/1296 No. 5385) Abu Dawood in his Sunan (35/1425 No. 
4527) and Al-Tirmidhi in Jama‘ah (36/1609 No. 2415 and 36/1609 No. 
2416) and Ibn Khuzaymah in his Sahih No. 4753) 


و سے 


ما هَلَكَ )334 عرف $53$ 
ومدق Az‏ بل موتاجوليق قدرييهانا >- 


“A man who knows his worth will not be ruined” 


One of the maladies in man is his ego because of which 
he considers everyone else inferior to himself. This generates 
the feeling of pride and the famous saying is pride has a fall. 

It is narrated on the authority of Abdullah bin Masood 4& 
that the Messenger of Allah # said, “He who has in his heart 
the weight of a mustard seed of pride shall not enter Paradise. 
A person (amongst his hearers) said: Verily a person loves 
that his dress should be fine, and his shoes should be fine. He 
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(the Holy Prophet رظ‎ remarked: Verily, Allah is Graceful and 
He loves Grace. Pride is disdaining the truth (out of self- 
conceit) and contempt for the people." [Muslim 171] 

In every discussion, an arrogant person wants to prove 
himself as correct and rest as incorrect as the ego inside a 
person prevents him to do so. This is 'takabur' One who is 
full of pride can never see the light of truthfulness as the 
concept of pride is based on falsehood because a man can 
never have pride if he understands his origin and end. In 
Hadith Qudsi it is mentioned, 

Jt‏ الله es Je‏ الْكبْرِياءُ ردَايى وَالْعَطلمَةُ إِرَارِى فَمَنْ 36565( وَاحِدًا 
S35 s‏ في 8l‏ 
The Prophet # said that Allah says, "Pride is my cloak and‏ 
majesty is my lower garment, and I shall throw him who‏ 
competes with me regarding one of them into Hell. [Abu‏ 
Dawood 4090]‏ 

The greatness belongs to Almighty and He will never 
tolerate any petty creature to rival Him. Human beings can 
just earn the wrath of the Lord by indulging in pride. There is 
a famous episode about Malik bin Dinar #5 in which he 
advises the son of the governor to walk with humility and not 
in arrogance as he used to do. The boy out of arrogance 
enquires from Malik whether he knew the background of 
him. He replies, “Your origin is from a dirty fluid called 
semen, your end will be foul smelling corpse and in between 


periods you are carrying a lot of filth in your belly". On 
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listening to this admonishment, the boy repented and never 
walked arrogantly. 

May Allah * bless us with the understanding of ourselves 
which in turn lead to understanding Lord. 


Jed play shall Ip 
LA L LKA ے اہ واور‎ dus چوروپالونڑ كسك‎ 1f Ue c e UE 


*The child (born out of wedlock) belongs to the one on 
whose bed it is born, and stoning to death is for the 
fornicator ? 

The Islamic perspective of having extra marital sexual 
relation is one of the grave sins, which carries capital 
punishment if the criteria for establishing the crime are met. 
The crime creates a ripple of crimes like animosity in 
societies, which in turn had led to murders on so many 
occasions, and the inheritance laws get severely affected by 
this crime. The apparent damage to society is less than then 
spiritual damage due to this crime like in one hadith of 
Bukhari, Allah's Messenger # said, “When an adulterer 
commits illegal sexual intercourse he is not a believer at the 
time of committing it-". The adultery is one of the crimes, 
which are very difficult to prove, and in many cases virtually 
impossible to prove, like confession of the accused 
or declaration of the four eyewitnesses who have seen the act 
clearly without any ambiguity. Some schools require that the 
confession be repeated four times in definite and 
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unambiguous words," and on four separate occasions. The 
witnesses who can testify have to fulfil the stringent criteria, 
(details are mentioned in books of fiqh). In case someone 
makes an accusation but fails to prove then he or she is 
punishable by 80 lashes. The idea of mentioning all this is 
that this punishment, which 15 criticized by many so-called 
modernists, has been aptly awarded to the perpetrator and yet 
no innocent person will be sentenced. 

However if the act is because of rape then the female has 
no fault and the punishment is to the perpetrator. In all cases, 
the responsibility of taking care of the child is to be borne by 
the male partner and he will get the parentage of the 
biological father. 

May Allah * save all the ummah from this heinous 
crime? 

Al-Bukhari in his Sahih (34/1261 No. 1969,) Abu Dawood in Sunan 
(7/441 No. 1973) and Ibn Majah in his Sunan (No. 552/10/2009), Ahmed 
in Al-Musnad (No. 38/437 No. 1429), Ibn Hibban in his Sahih (42/284 


No. 4179), Al Darmi in Sunan (13/691 No. 2217 and 13/691 No. 2216), 
Al-Nasa 'i in Al Kubra (40/1688 No. 4570 and 40/1689) 


SAM ad من‎ GS la ليد‎ 
GL IE ol 
“The upper hand is superior to the lower hand” 


Charity 1s one of the cardinal features of Islam with zakat 
(one form of charity) being as one of the five pillars of Islam. 
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Allah # says in Quran, 
AE الله يه‎ OU zb مِنْ‎ alat Les ost Ge aad ال ڪٿ‎ JUS ن‎ 
Never will you attain the good [reward] until you spend [in 
the way of Allah ] from that which you love. And whatever 
you spend - indeed, Allah is Knowing of it. (3:92) 

A believer is supposed to be a forerunner in all the works 
of piety and charity is one of them. The Prophet # said, “The 
upper hand is better than the lower one (1.e., the spending 
hand is better than the receiving hand). Begin (charity) with 
those who are under your care; and the best charity is that 
which given out of surplus. And he who asks (Allah) to help 
him abstain from the unlawful and the forbidden, Allah 5 
will fulfill his wish; and he who seeks self-sufficiency will be 
made self-sufficient by Allah."(Bukhari 1/296) 

On one hand, Allah 38 wants one to spend in charity and 
simultaneously refrains believers from begging. There a 
number of ahadith which speak ill about begging 

Ibn Amr - reported, The Messenger of Allah * said, 
“If you knew what it meant to beg, no one would go to 
anyone else and ask him for anything." (Nasai 2586) 
Messenger of Allah # said, “It is better for anyone of you to 
carry a bundle of wood on his back and sell it than to beg of 
someone whether he gives him or refuses." (Bukhari and 
Muslim) 

Hamza, son of Abdullah 4 reported on the authority of 
his father that the Apostle of Allah # said, When a man is 
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always begging from people. He would meet Allah (in a 
state) that there would be no flesh on his face. (Muslim 2263) 

In some instances shariah does permit begging, Qabeesah 
ibn Mukhaariq al-Hilaali & said, “I incurred a debt (in order 
to reconcile between two parties) and I came to the 
Messenger of Allah # to ask him (for help) with it. He said, 
"Stay with us until the zakat comes, and we will order that 
something be given to you.” Then he said, “O0 Qabeesah, 
asking for help is not permissible except in one of three 
cases; A man who has incurred a debt (in order to reconcile 
between two parties), for whom it is permissible to ask for 
help until he has paid it off (then he should refrain). A man 
who has been stricken by a calamity that has destroyed all his 
wealth (for whom it is permissible to ask for help until he 
gets enough to get by — or he gets enough to meet his basic 
needs). In addition, a man who is stricken by poverty and 
three men of wisdom among his people acknowledge that so 
and so has been stricken by poverty (it becomes permissible 
for him to ask for help until he gets enough to get by — or to 
meet his basic needs). Apart from these cases asking for help, 
O Qabeesah, is haraam and the one who begs is consuming 
something haraam." (Ahmad, Muslim) 

Hence, the path desired is that one must spend more and 
more in charity and simultaneously the poor must try his best 
to make his ends meet without asking anybody and 
praying to Allah for his blessings. 


Tirmidhi in Jama ` (36/1591 No. 2371), Ahmad in Al-Musnad (17/947 No. 
21772), Al-Tabari in Tahdheeb Al-Athar (1/5 No. 63), Al-Tabarani in Al 
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Kabeer (24/83 with No. 7511 and 24/83 with No. 7512, Muslim1792 


C‏ الله من K Y‏ الاس 
چول وگو كشك ادا نيب كرتاو ال کار اوا ی کر 


“He who does not thank the people is not thankful to 
Allah” 


'Shukr' means to be grateful, thankful and acknowledge 
the beneficence of the ‘Bestower.’ When a person thanks his 
benefactor, the latter has tendency to bestow more and 
conversely for a thankless person one does not like to 
help. On pondering one will conclude that the greatest 
benefactor for a person is his Creator, Allah. So one has to be 
thankful to Him all the time. Right from the womb of mother, 
through infancy, childhood, youth, and old age and in the 
next world on every moment, one is dependent on his 
bounties. Every cell of our body reminds us of the complex 
mechanisms which are being managed by the Lord without 
us even aware of these happening. 

Al-Qurtubi #5 reported that Prophet Dawood * said, “O 
Lord, show me the hidden blessings upon me." Allah said, 
“O David, breath," so David took a breath. Allah said, “Who 
counts these blessings in each day and night?"(Tafsir al- 
Qurtubi 2:52) Just to ponder on our breathing, every 
complete breath of ours involves millions of neurons, nerves, 
dozens of muscles, lungs, blood, this all is happening without 
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any effort of our own, and we are unaware and hence 
thankless. 

Every entity around us right form flora & fauna, 
underground minerals, water cycle, perfect functioning of 
celestial bodies are just to name a few. These are all blessings 
of Allah on us without which our existence is just impossible. 
Any sane person would accept that even if we spend every 
moment of our life in thanking Him still it would be less as 
his blessing continues beyond this world as well. The quality 
is such that one of the attributes of Allah is ‘Shakoor’ Allah 
says in wed 

1G SAE D AUS a thas clos cid 
That He may give them in full their rewards and increase for 
them of His bounty. Indeed, He is Forgiving and 
Appreciative. [Quran, 35:30] 

Although when used for Allah *& Shakoor means the One 
who gives abundantly in response to little. He appreciates the 
smallest deeds of ours with an unlimited appreciation. Had it 
not been so then how can a human being deserve paradise, 
which is everlasting by doing deeds for a few years on earth? 
On similar analogy, people bestow favours on us like our 
parents, teachers, family members, relatives, colleagues, 
neighbors and so many others. One must show good 
character by thanking everyone for his favours. Junayd كه‎ 
reported that Sarri Saqti *& said, “Gratitude for a blessing is 
itself a blessing." (Shuab al-Iman 4091) 
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When a person expresses his gratitude to his benefactor, 
he is bound to get more from his benefactor. Conversely, a 
thankless person is bound to get wrath of the benefactor. 
Ahmad in Al-Musnad (No. 2791) and al-Kharati on the virtue of 
gratitude to God for his grace (0/4 No. 82) and Abu Sheikh Al- 
Asbahani in Hadith Proverbs (0/39 No. 99) 


2 


حبك الشَّىْءَ يُعْيِى وَيْصِمْ 
2d‏ ےآ پک M ier‏ اور بر ہک ے۔ 


“Your love of something can blind and deafen [you] 


Love is a strange entity; it can make a person reach close 
to Allah & in such a short time that people who have spent 
years in hard worship may envy him. Simultaneously it can 
destroy a person in such a way that he is eternally damned. 
So one had to understand this correctly. Allah 4# says in 


Quran, 
dw وی‎ 24i اددھ‎ mm 


"Those who believe are stauncher in their love for 
Allah" (2:165) 
Hence, the indicator of faith is intense love of Allah 3. 
Now let us focus on hadith of Saliheen. 
Anas ibn Malik 4» reported, The Messenger of Allah # 
said, “None of you have faith until I am more beloved to him 
than his children, his father, and all of the people." (Bukhari 


62 


15, Muslim 44) 

In this love of the prophet # is a sign of faith and not just 
love but love above anything else. 

On combining the above-mentioned verse and hadith we 
can deduce that the love of Allah and his prophet # must be 
intense and above anything else. Love must be so much that 
we with love and not as a compulsion follow all of their 
instructions. The scholars have described this phenomenon 
by saying that in initial phases one follows shariah as a 
compulsion then he does them lovingly. In the initial phase 
one finds many faults in shariah due to his lack of love like 
decrease in bank balance on paying zakat, feeling cold on 
going to masjid in winter, performing abolition when one 
feels tired and so on. However when the love finds place in 
heart it hides all the difficulties and so called faults in 
following shariah. 

This love must develop to such an extent that whatever 
criticism we hear of our beloved Allah and whatever is 
related to him has no effect on us and we continue to follow 
his instructions with love and fervor. May Allah bless us with 
this level of Iman. 

Other interpretation of the hadith is that once one is blind 
in love for world affairs he pursues them blindly without 
thinking what is right or wrong. Allah says in Quran, 

Your riches and your children may be a trial: whereas 
Allah, with Him is the highest reward. So fear Allah as much 


as ye can; listen and obey; and spend in charity for the 
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benefit of your own souls. And those saved from the 
covetousness of their own souls, — they are the ones that 
achieve prosperity. ' (64:15-16) 

A person desires to become rich and strives his best to 
achieve this goal. He is least bothered about the source of 
wealth whether permissible or not? Therefore, the money has 
made his deaf and blind and he is not able to 
differentiate good from bad. Similarly Islam encourages 
taking good care of family. Some people in doing so 
transgress the limits of shariah and endeavor to provide all 
sorts of luxuries to their kith and kin and eventually displease 
Allah. For these people above verse encourages them to 


listen and obey Allah. 

Ahmad in Al-Musnad (25/923 No. 21232 and 28/78 No. 26922), Abdul 
Bin Hamid in His Musnad (1/14 No. 207), Abu Dawood in Zuhd (0/14 
No. 208) Al-Khararii (0/54 No. 795), Al-Tabarani in Al-Awsat 
(18/82,4209) 


لت e sel cz Eod‏ کٹ had‏ 
ولو ںکی ین ایی ہد یے كم ig‏ سے اچاب او e ci un‏ الس ہیں اور صان انچ LoL‏ 
PP d‏ روا 


*Hearts are predisposed to love someone who does them 
good and to detest someone who does them harm"? 


The natural tendency of a person is to love the benefactor 
and endeavor to behave kindly to them. Philosophers have 
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described three main reasons of loving someone, beauty, 
benefactor and professional excellence. The quality of loving 
benefactor is seen in animals, not to talk of humans. A 
human being who fails to love his benefactor falls below the 
level of even animals. The opposite is also quite evident a 
person develops ill feelings about the person who harms him. 
The ill feeling generates the bad qualities of anger, back 
biting, envy, and revenge. A perfect Muslim is the one who 
maintains the good characters even during the difficult 
circumstances of being provoked. May Allah bestow this 
level of patience to us. 


539406 - 85 - Abu Na im al-Asbahani in Hilyat al-Awliya - (Ibn Abd al- 
Rahman - Hadith No. 5104) 


Jes كْمَنْ لآ‎ Si مِنَ‎ Ql 
گنادے توب ہک نے والا یما جیے اس کو گنا کیا ہی تال‎ 


“One who repents from sin is like someone without sin” 


If sins are mountains then repentance is like dynamite, 
which shatters rocks into fragments. Allah says in holy 
Quran, 

Say: O 'Ibaadi (My slaves) who have transgressed 
against themselves (by committing evil deeds and sins)! 
Despair not of the Mercy of Allah, verily, Allah forgives all 
sins. Truly, He is Oft-Forgiving, Most Merciful"( 39:53) 
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Repentance is such a virtue, which can bring salvation to 
a person who has spent his whole life in vices. There are 
three basic components in repentance: 

Knowledge of having committed an act, which is 
displeasing to Allah * Once this is deeply engraved in a 
person he moves to second stage 

Remorse for the sins committed and this is not just lip 
service but deep feeling in the heart, which drives a person to 
Lord to seek remedial measures. Then a person moves for 
third step 

Action: it involves stopping committing the sins 
immediately and it involves asking forgiveness to Allah for 
the deeds committed. For the sins involving rights of people, 
one to address the concerns of people as well. It may include 
returning their dues or asking forgiveness and so on. The 
most important action is making full determination not to do 
the sins again 

Once all the above stages are through then if Allah *® 
wishes he 15 entitled for the good news made in above verse. 
One of the attributes of Allah * is ‘Tawaab’ one who accepts 
repentance of his slaves. So Allah * loves those of his slaves 
who repent. In above hadith a simile is drawn between a 
sinner who repents and the person who does not sin. This 
doesn't mean that they are truly equal but a sinner can 
achieve the status of pious if he repents hence this hadith 
encourages a sinner to repent and have hope in Allah * about 
these sins being washed off. 
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Shaykh al-Islam Ibn Taymiyah 45 said, “The one who 
repents from sin is like the one who did not sin. He is 
included among those who fear Allah and thus deserves that 
Allah should grant him relief and a way out, for our Prophet 
Muhammad # is the Prophet of mercy, so everyone who 
repents will have a way out according to his teachings. This 
is unlike the teachings of those who came before us, for 
among them the one who repented would still be punished 


with penalties such as killing themselves and so on.” 

Hadith No. 17416 - from the book Al-Mujam Al-Kabir by Al-Tabarani 
Hadith No. 18900 - from the Book of Al-Sunan Al-Kabir by Al-Bayhaqi 
Hadith No. 10129 - from the book Al-Mu'jam Al-Kabeer Al-Tabarani 


cS Y U يَرَى‎ 3a I 


ebur سے ود غیر مام شض‎ UA ہو جاہے دوجو‎ bu” £ 
* The person who is present sees (witnesses) what an absent 
person cannot see” 


The hadith is quite self-explanatory as the person who is 
present at the place of some event has much more knowledge 
of the event as compared to person who is not present. The 
person who is not present interprets an event according to the 
narrator's whereas the eyewitness interprets the event with 
his own understanding. Suppose one hears about an accident, 


a vague picture forms in mind but the person who has 
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actually witnessed it will have an entirely different 


understanding of the event. 

Abu Na'im Al-Asbahani in Hilyat Al-Awliya (10016, 10015, 10014, 
3801), Abu Al-Sheikh Al-Asbahani in Hadith Proverbs (135), Al-Tahawi 
in Mashkal Al-Athar (4334), Al-Bazzar in His Musnad (576) 


AT جَاءَكُم گريم‎ Ih 
اگ رکوئی خض نهار پا ںآ سے تملا ليق قوم يبل عرزت هوقا »حرا مكرود‎ 
* If there comes to you a man who is respected among his 
own people, then honor him” 


The respect for the noble people in a community has been 
deeply enshrined in the Islamic teachings. This is important 
for the wellbeing of the society. Abu Sayid al-Khudri & 
reports, “When the tribe of Banu Quraiza was ready to accept 
Saad’s # judgment, the Messenger of Allah # sent for Saad. 
He came, riding a donkey and when he came near, the 
Messenger of Allah * said to the Ansar, “Stand up for your 
leader”. Then Saad & came and sat beside the Messenger of 
Allah ”.....(Sahih al-Bukhari) 

This Hadith implies the desirability of respecting people 
of virtue (Ahl al-fadhl) and standing up for them when they 
arrive. The great Hanafi jurist, Imam al-Haskafi * states, “It 
is permissible rather recommended to stand up out of 
reverence for a person that enters. It is also permissible to 
stand, even for the one who is reciting the Qur’an, for a 


68 


knowledgeable scholar." Allama Ibn Abidin 5 comments on 
the above statement of al-Haskafi by stating, "Meaning when 
one is entitled to respect. It is stated in al-Qunya, that to stand 
up in the Masjid out of respect for the one who enters and 
standing of a person engaged in the recitation of the Qur'an 
for a person out of respect is not disliked (makruh) if the one 
whom one is standing for is entitled to be shown respect. In 
Mushkil al-Athar, it is stated that standing up for another 
person is not disliked in itself, however what is disliked is 
that the one whom one stands up for desires people to stand 
up for him. Ibn Wahban ےک‎ said, “In our times it would be 
desirable (mustahab) to stand up, for not standing up may 
create enmity, hatred and hostility among people, especially 
in a place where people are accustomed to standing 


up." (Radd al-Muhtar ala al-Durr al-Mukhtar, 6/384) 
Al-Tabarani in al-Awsat (5419, 6472), Abu Naim al-Asbahani in Hilyat 
al-Awliya (8586), Al-Bayhaqi in al-Sunan al-Kabir (25183) 


Xen E Sed sedi 
ues كو كتيل‎ ud 


“False oaths lead to destruction of countries” 


The tongue is a small organ in the human body but is 
extremely dangerous if not controlled properly. A simple talk 
for a few minutes can lead one to paradise and few foolish 
words can drag a person to hellfire. Prophet Muhammad # 
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said "Truth leads one to Paradise and virtue leads one to 
Paradise and the person tells the truth until he is recorded as 
truthful, and lie leads to obscenity and obscenity leads to 
Hell, and the person tells a lie until he is recorded as a liar. 
(Muslim 2607) The higher level of lie is lying under an oath, 
which is called as baki الْيَمِينُ‎ A desert Arab came to the 
Prophet # and said, “O Allah's Messenger, what are the 
major sins?" The narrator reported the hadith and it contains, 
‘The false oath.’ It also contains, I asked, “What is the false 
oath?" The Prophet # replied, “It is that (oath) by which one 
takes possession of the property of a Muslim person, while 
he is lying.” [Bukhari 6920] 

This crime is so often prevalent in work places around us, 
in markets traders use this to sell off their products, in courts 
the result of false oaths is so evident and false oaths are 
creating a havoc in family lives in marital disputes, property 
disputes and likes. Hence on larger scale these false oaths can 
lead to disputes and fights between families, tribe and even 
countries. May Allah save all of us from this malady. 


Aameen 
Musnad of the Shehab, GI, S 18, h255, Al-Sunan Al-Kubra, G10, S35, 
Musnad of Abu Hanifa, S 243 


Ls 36$ JU 655 Js مَنْ‎ 
-> a dt eio. Ui 


“Whoever is killed protecting his wealth, he is a martyr” 
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Martyrdom is one of the high status symbols in Islam and 
Allah says in Quran, 

Think not of those who are slain in Allah's way as dead. Nay, 
they live, finding their sustenance in the presence of their 
Lord; They rejoice in the bounty provided by Allah: And with 
regard to those left behind, who have not yet joined them (in 
their bliss), the (Martyrs) glory in the fact that on them is no 
fear, nor have them (cause to) grieve. They glory in the 
Grace and the bounty from Allah, and in the fact that Allah 
suffereth not the reward of the Faithful to be lost (in the 
least). [3:169-171] 

In numerous ahadith the special advantages of being martyr 

are 
e Once the first drop of his blood is shed, all of his sins are 
forgiven. 
e Martyr can see the beauty of his palace in Paradise. 
e The martyr will not be tested in the grave, nor will he be 
punished in the grave. 
e The martyr will not feel fear on the Day of Judgment. 
e A crown of honor will be placed on his head, which has 
jewels that could illuminate the Earth 
The martyr will be able to intercede for seventy members 
of his family, who can be rescued from the punishment of the 
Hellfire and will enter Paradise in honor of the martyr. 
There are numerous ahadith, which illustrate the 
magnanimity of Allah 35 who includes numerous other 
people under the umbrella of the term martyr even if they 
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have died from other causes and in above-mentioned hadith, 
one of these is dying while protecting the wealth. Others 
includes the following: 

The Prophet # said, “He who is killed in the way of Allah 
is a martyr; he who dies of plague is a martyr; a woman who 
dies due to pregnancy and a woman who dies during 
delivery, her baby will drag her into Paradise with the 
umbilical cord." (Musnad Ahmad) In another hadith Prophet 
& said, 

“Whoever recites the Divine Names in the last three 
verses of Surah al-Hashr after the dawn or after Maghrib then 
dies that day or that night, dies a martyr" (Tirmidhi) 

The Messenger of Allah # once said to Anas رفك‎ his 
servant boy, “My son, if you are able to always be on 
ablution, then do so, for the angel of death when he seizes the 
servant's soul while the latter is in ablution, he records 
martyrdom for him.” (Ibn  Asaakir  9/253).Prophet 
Muhammad # said, “He who truthfully asks Allah for 
martyrdom, Allah will raise him to the high status of the 
martyrs, even if he dies on his bed." (Sahih Muslim) 

Allah's Apostle # said, “Five are regarded as martyrs: They are 
those who die because of plague, abdominal disease, drowning or a 


falling building etc., and the martyrs in Allah's cause. (Bukhari ) 

Bukhari 2480, In-book reference : Book 46, Hadith 41, USC-MSA web 
(English) reference : Vol. 3, Book 43, Hadith 660, Sunan an-Nasa'i 4095, 
In-book reference Book 37, Hadith 130, English translation: Vol. 5, Book 
37, Hadith 4100 ,Jami at-Tirmidhi 1421, In-book reference : Book 16, 
Hadith 38,English translation: Vol.3, Book 14, Hadith 1421,Ibn Maja 
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Vol.3,Book20, Hadith 2580, Arabireference : Book 20, 2678(Sunnah.com) 


eu Jue 


Pers 
> 


II‏ کادارورارنیترے۔ 


“(The value of) an action depends on the intention behind 
it^" 


Imam Nawawi #5 defines intention as ‘the resolve of the 
heart to do an obligatory or non-obligatory action.' Imam 
Bukhari * starts his famous book, Sahih al Bukhari with the 
hadith, “The reward of deeds depends upon the intentions 
and every person will get the reward according to what he 
has intended.” Ibn Rajab Al-Hanbali #5 said, “Al-Bukhari 
prefaced his book with this hadith referring to that every 
action performed for the sake of other than Allah is null and 
void, whether in this worldly life or in the Hereafter. Imam 
Shafi * said, “This hadith is a third of all knowledge.” The 
words, "actions are only by intention", mean that deeds, 
which are performed in accordance with the Sunnah, are only 
acceptable and rewarded if the intentions behind them were 
sincere. Any action performed by a human being has some 
driving force behind it and one has to constantly ponder why 
one is doing an action? This will enable one to improve the 
quality of one's deeds. Imam Ghazalli * says every single act 
and deed of life could be turned into a virtue if it is done with 
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the right and righteous intention (niyyat) in as much as even 
if two spouses cohabit with each other just in order to seek 
the legitimate pleasure, the act turns into a pious act. Every 
day actions done by us can be turned into deeds of reward if 
we make good intention. All of us eat food to satisfy our 
hunger, if we make an intention that the food being eaten is 
to provide energy for fulfilling duties put forward by Allah * 
then this eating is worship. A person goes to work to earn his 
livelihood, if he makes an intention of earning a halal 
livelihood, this job is a worship. In worship the clearer the 
intention the higher the reward. However, a good intention 
cannot make any impermissible act a virtue. 

The reward will increase according to the level of ikhlaas 
(sincerity) in the deed. Allah 48 says the rewards for good 


deeds are from ten times to seven hundred times 
QE سَبْعَ‎ ERS ES JES al أَمْوَالَهُمْ فى سَبِيلٍ‎ Gear Gall Es 
وَاسِعٌ عَلِيمٌ‎ Aly يُضَاعِفْ 5 يَشَاءُ‎ Xl حَبَّةٍ‎ BEM فى كل‎ 


The example of those who spend their wealth in the way 
of Allah is like a seed which grows seven spikes, in each 
spike is a hundred grains. Allah multiplies His reward for 
whom He wills, for Allah is vast and knowing. (2:261) 

May Allah ® bless all of us with good intention (ikhlaas). 
Bukhari in his Sahih (1/1 No. 1 and 2/40 No. 54 and 49/1567 No. 2419 
and 63/2130 No. 3719 and 67/2639 No. 4800 and 83/3497 No. 6339 and 
90/3645 No. 6587), 

Muslim in his Sahih ( 40/861 No. 3641), Abu Dawood in Sunan (7/441 
No. 1920), Al-Tirmidhi in Jama ` (22/1126 No. 1645), 
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An-Nasa'i in Al-Soghra (1/61 with No. 74, 27/1722 No. 3419 and 
35/1834 No. 3774) , 

Ibn Majah in his Sunan (38/1427 No. 4261), Ahmad in Al-Musnad (9/2 
No. 168 and 9/2 No. 300) and Ibn Khuzaymah in his Sahih (1/20 No. 
143 ), Ibn Hibban in his Sahih( 33/143 No. 389 


paste il iss 
ہوتاے۔‎ LEG اک تقو کا‎ 


“The leader of a people is their servant” 


The leaders nowadays consider the state and the people as 
their property and use them to the best of their advantage for 
their ulterior political gains. Our beloved Prophet # taught us 
verbally and demonstrated practically how a leader is a 
servant of the people. He * said, “Each of you is a shepherd, 
and each responsible for his flock" (Bukhari) 

A shepherd takes so much pain to look after his flock 
and sometimes even risks his life to take care of the flock; the 
same attention is needed of the leaders for their people. 
Whenever the people were in trouble our beloved prophet كله‎ 
was first to join the people in case of trouble. When 
unbelievers surrounded the Muslims and it was decided to 
dig a trench to defend the city, he participated in the digging 
as any common person. In the construction. of masjid 
Nabawi, he participated actively. He said, “There is no leader 
who closes the door to someone in need, in hardship, and in 
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poverty, but that Allah closes the gates of heaven to him 
when he is in need, in hardship, and in poverty." (Tirmidhi 
1332) 

Throughout his lifetime, he lived humbly amongst the 
people and never maintained a distance from the people, 
never iced in castles, always served the people guiding them 
from the darkness to light. The leadership is a trust which has 
been bestowed by Allah 4 to some person and he is 
answerable for this to Lord. He has to adhere to the principles 
of shariah in discharging his responsibilities and in doing so; 
he wins the great gift of pleasure of the Lord. 

Maqasidulhasna- Chapter 2 hadith number 40 


\ 7 É Al 
سب سے بجر ددے جو منواز نع ہو-_‎ Ue 
*The best of affairs is that which is balanced" 


soz 


Zo 
خير الا مور‎ 


The word أوسطها‎ is used in many meanings, which have 
been translated as balanced. It means the middle path 
between two extremes. Allah in Quran has used the word as 


DE. د یل ا 7ت2‎ pun QU dius xr رک‎ 
BSE على الاس ويون الرَسُول‎ elici 1s S Kass a کم‎ ae وَكَذْلِكَ‎ 

es 
Thus, We have made you a justly balanced community that 


you will be witnesses over the people and the Messenger will 
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be a witness over you. (2:143) 

Imam Razi * comments on this verse, saying, “The justly 
balanced (wasat) in reality 15 the furthest point between two 
extremes. There is no doubt that the two poles of excess and 
extravagance are destructive, so to be moderate in character 
is to be furthest from them, which is to be just and virtuous. 
(Tafsir al-Kabir 2:143) 

Wahb ibn Munnabih * said, “Verily, everything has two 
ends and a middle. If you hold one of the ends, the other will 
be skewed. If you hold the middle, the two ends will be 
balanced. You must seek the middle ground in all 
things." (Hilyat al-Awliya 4818) 

The Prophet # once said to his close companion Abdullah 
ibn Amr # “Have I heard right that you fast every day and 
stand in prayer all night?" Abdullah replied, “Yes, 0 
Messenger of Allah". The Prophet ** said, *Do not do that. 
Fast, as well as, eat and drink. Stand in prayer, as well as, 
sleep. This is because your body has a right upon you, your 
eyes have a right upon you, your wife has a right upon you, 
and your guest has a right upon you." (Al-Bukhari, 127) 

Prophet # sent his companions to teach Islam to the 
people he advised them, “Facilitate religious matters to 
people and do not make things difficult. Obey each other and 
do not differ amongst yourselves." (Al-Bukhari, 69) 

Ibn Qayyim # says, “Allah has not ordained any 
command except that Satan has two incitements in it; 
negligence and dereliction on the one side, and extremism 
and exaggeration on the other. He cares not in which trap of 
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the two you fall as long as you eventually fall." 


May Allah guide us to balanced path for salvation! 
Hadith proverbs by Abu Sheikh Al-Asbahani Hadith No. 338 


CUI‏ برك gal‏ فی بُكُورها E‏ اليس 
اےاللد ام ری امت کے IA d‏ کے دن کے ابت ال حص ut‏ کت دے - 


“Allah, bless my nation in its early rising on Thursdays!” 


Getting up early from bed has been the culture of 
Muslims and for this holy prophet # mentioned the blessings. 
In this hadith, it is mentioned on Thursday however in 
most of the ahadith the blessings have been mentioned 
without any fixed date. Messenger of Allah # said, “O Allah, 
bless my nation in their early mornings (1.e., what they do 
early in the morning)." (Abu Dawood 2606). The holy 
Prophet would always get up before dawn for prayers. 
Narrated Abu Hurairah « Allah's Messenger # said, “The 
most excellent prayer after that which is obligatory is the 
(voluntary) late night prayer.” [Muslim] If we cannot get up 
for Tahajud prayers then getting up for Fajr prayers is 
obligatory for all of us holy prophet # liked the Sunnah 
prayers performed just after dawn very much and said, “The 
two Rak'ah before the dawn (Fajr) prayer are better than this 
world and all it contains.” [Sahih Muslim] 

Nowadays the culture of sleeping late at night and 
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eventually waking up late has swept across the world and 
Muslims are no exception. What to talk about tahajjud, the 
percentage of Muslims present in Fajr (morning) prayers in 
masjid is not even 5%. In night, a huge amount of time is 
wasted on internet, televisions and likes and in morning 
hours one is asleep. The treatment for this is simple ‘early to 
bed and early to rise." 

Abu Barzah # reported, “... He (Prophet) would 
dislike sleeping before it (Isha prayers) or talking after it 
(Isha Prayers)." [Sunan Abi Dawud 4849] 

In early morning, there is many blessings so the important 
works like recitation of Quran, travelling for religious 
pilgrimage or otherwise and in fact, any work in which one 


desires blessing must be started early. 


Magasidulhasna chapter 1, A, hadith number 1 
Akhbarulisbahan, Abu Nayeem Isfahani hadith, 983 


Wide 5,2 Sf shah S 


“Poverty can almost turn into disbelief” 


Poverty is one of the testing moments in one's life. When 
one is in poverty and finds himself and his family suffering 
while the rich, enjoying the worldly pleasures his heart is 
broken. In case his faith is strong, he considers it as the test 
of his faith and adheres to shariah rulings but the moments 
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can shake his faith. One may attempt to gain wealth by illegal 
means and that may progress to even disbelief. Our beloved 
Prophet # taught us a supplication 
ex وَيعْدِلآنِ قال‎ Jis Jui idis A بك مِنَ‎ Sel ren 
The Messenger of Allah # used to say, “O Allah, I seek 
refuge with You from Kufr and poverty." A man said, "Are 
they equal?” He said, “Yes.” (Nasai - 5485) 

In the hadith, the Prophet # is seen to be comparing 
poverty with disbelief in view of the difficulty of standing on 
the path of shariah in this situation. Aisha ف‎ said, “The 
Messenger of Allah often used to seek refuge (with Allah) 
from debt and sin. I said, *O Messenger of Allah, how often 
you seek refuge from debt! He said, “Whoever gets into debt 
speaks and lies, and makes a promise and breaks it." (Nasai 
5454) 

A poor person is bound to take a debt, which is difficult 
to repay, as his income is meagre so he falls into a vicious 
cycle of lying, breaking promises and sometimes cheating. In 
many instances, the borrower has even murdered the person 
from whom he had borrowed. So many cases of suicides 
have been reported by poor people because of their failure to 
repay the loans they have taken. In view of the crimes which 
may be committed because of poverty, the Holy prophet 


taught us to ask Allah for safety from poverty. 

Musnad Ahmad bin Mani, Al-Mu jamul Awsat, Hadith: 4056, 
Suhabul Iman of Bayhaqi, Hadith: 6186, 

Ithaful khiyarah, Hadith: 7247, Al-Maqasidul Hasanah, Hadith: 789, 
Ibn Abi Sheeba 26072160585 5 
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السَّمَرُ Aus‏ مِنَ العَدَّاب 


سفرعذا بکاایک ef,‏ 3 


*Travelling is a portion of punishment" 


Travelling has been called a torment because being away 
from home deprives a person of all the comforts and safety 
one enjoys at home. In another hadith the reason has been 
put, forward as, "Travelling is a portion of the torment. It 
denies you your sleep, food, and drink. When you have 
accomplished your purpose, you should hurry back to your 
family." (Muwata Malik 54/39) 

At home in addition to the personal comforts one is 
able to keep a contact with all his family members so his 
concern for them is allayed and in journey one always longs 
for his family. One of the major disadvantages of the journey 
is that one is deprived of the time, which used to be given to 
the prayers like recitation of Quran, zikr, durood and other 
daily routine (mamoolat). This leads to spiritual discomfort, 
just as the body is uncomfortable on being provided with 
routine food and rest, the soul too gets upset on being 
deprived of its routine nourishment. Ibn Taymiyah *& used to 
sit of long time after Fajr prayers and used to call it as his 
"breakfast" and obviously it is the breakfast of soul. Hence, in 
journey one has to bear the worldly discomfort and spiritual 


discomfort as well so aptly being called as a ‘torment’. 
Al-Bukhari in his Sahih (56/1855 No. 2868 ), Al-Darmi in Sunan (21/1028 No. 
2637), Al-Nasa’i in Al-Kubra (70/2855 No. 7554 and 70/2855 No. 7553), Al- 
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Bayhaqi in Al-Sunan Al-Kabir (12/427 No. 9739) 


SHEN 915) BS 


oU] AC‏ ۔ 


“The best of provision is piety, righteousness (taqwa)” 


Imam Ibn Rajab * said, “Taqwa means that a person 
should make a fence between himself and that which is 
harmful. Taqwa of Allah means that a person should make a 
fence between himself and between Allah's Punishment, 
anger and displeasure by doing all that He has ordered and 
abstaining from all that He has forbidden." [Jami al-Uloom wal 
-Hikam] 

Ali ibn Abu Talib said, “Taqwa means fearing Allah, 
acting according to the Quran and Hadith, being content 
with what is little, and preparing for the Day of Judgement.” 

When one controls his desires to limits prescribed by 
Allah, he is rewarded by Allah by calling him the most 
noble. Allah says in Quran, 


LE dhl إن ترك عند‎ 
Indeed, the most noble of you in the sight of Allah is the 
most righteous of you. (49:13) 
Once one achieves the status of taqwa he is blessed with 
one of the most lofty gifts from Allah and that is the love of 
the Divine as Allah says, 
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NESE ELE املو تقولا‎ oe e 
نموا‎ AT casia ci ين امو ود لحت اجنام‎ 


2 25 
we 


CA BU VEE p هم‎ SS انا‎ d ceal ues Wl 


There is not upon those who believe and do righteousness 
[any] blame concerning what they have eaten [in the past] 
if they [now] fear Allah and believe and do righteous deeds, 
and then fear Allah and believe, and then fear Allah and do 
good; and Allah loves the doers of good. (5:93) 

Not only in hereafter, the gifts start flowing in this world 
only, Ibn Umar # said, “Whoever has taqwa of his Lord 
and maintains ties of kinship, his term of life will be 
prolonged, his wealth will be abundant, and his family will 
love him." (Adabul Mufrad - 59) 

The life full of piety is a life full of the pleasure of Lord 
and is no less than then the life in heaven as the best 
blessing in heaven is the pleasure (riza) of Lord, which one 
can get even in this world. May Allah bless us with taqwa 
and riza. Aameen 


Abu Dawood in his Sunan (5/296 No. 1505), Ibn Hibban in his Sahih 
(37/202 No. 2746), Al-Nasa’i in Al-Kubra (75/3545 No. 9663 and 
70/2859 No. 7560) and Al-Bayhaqi in Al-Sunan Al-Kabeer (10/404 No. 
8131) 
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الْمَجَالِسٌ BAY‏ 
جاب ل ابات وارى کے سا ہیں Si JÉ Li‏ بات دو سر" uf AL bbs‏ رن چایۓ) 


*Meetings are under trust (confidential) " 


The proceedings in a meeting are a trust amongst the 
people present in the meeting and everyone must maintain 
the secrecy of the meeting. This is important in all the 
aspects whether these are related to business, offices, 
military, and family meetings just to name a few. To 
divulge secret to a third party is highly reprehensible and it 
destroys the relation of trust amongst the people. In a few 
situations, the rule does not apply, like in a hadith the 
Prophet * said, “Meetings are confidential except three: 
those for the purpose of shedding blood unlawfully, or 
committing fornication, or acquiring X property 
unjustly." (Abu Dawood 4869) 

Al-Kharatay in the Illness of the Heart (0/50 No. 677), Al-Kharatay in 
Makarem Al-Akhlaq (0/42 No. 664) and Al-Bayhaqi in Al-Sunan Al- 


Kabeer (No. 12/66/19456) Abu Dawood in his Sunan (No. 
4289/35/1360) 


May Allah (Most High) bless the best of his creations, 
Muhammad and his family and his companions. 
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الدر الشمين فى مبشرات السی الأمين 85 


PRECIOUS GEMS AMONGST THE GLAD 
TIDINGS OF THE 
TRUSTWORTHY PROPHET # 
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Translator s Preface 


The personality of Shah Waliullah was a dynamic one. 
On analyzing his works one becomes perplexed about the 
vastness of his knowledge in almost every field of religion. 
His contribution to the study of hadith in the Indian 
subcontinent is so famous that it needed no introduction but 
his depth of knowledge in ‘tasawuf or *tazakiya', whatever 
the terminology we use, is unparalleled. Amongst his works 
on this subject the current book is possibly without any 
similitude. This book titled 

الأمين الدر الشمين فى مبشرات النى 
is based on the sayings of holy Prophet # in dreams or in‏ 
kashf (unveiling), so a little clarification is needed before‏ 
proceeding further. The issues, which need to be understood‏ 
before reading this booklet of Shah Waliullah, “ are‏ 
following in my understanding:‏ 

Seeing the holy Prophet # dream is a great virtue for 
any believer and numerous authentic ahadith prove it. The 
Prophet # said, “Whoever sees me (in a dream) then he 
indeed has seen the truth." (Sahih al-Bukhari 6996) There 
are so many incidents of the believers seeing Prophet # in 
dream that it is impossible to refute it. When one sees the 
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holy Prophet # in a dream then actually one has seen him 
only in dream, as Satan cannot imitate him. Holy Prophet 
& said, 
فى‎ Ex لا‎ Suc Ob oh 35 eed فی‎ a5 من‎ 
"Whoever sees me in a dream has indeed seen me, for the 
Shaitaan cannot imitate me." (Muslim 2266) 

Based on this hadith majority of scholars have formed 
an opinion that the person seen as a holy Prophet # is in 
reality him only. Mullah Ali Qari *& whilst commentating 
on this hadith writes in Mirqat, “It is like he has seen the 
Holy Prophet # in real life, but he will not be considered 
as to be a Sahabi, neither is it obligatory to carry out the 
orders given to him by the Holy Prophet € within the 
dream." 

In many instances the appearance and circumstances 
are not befitting the Prophet &. In these situations, the 
scholars say that it is the defect in the person who has seen 
the dream. Just for analogy if one sees a picture in a mirror, 
which is rusted or broken, the image will not be fine as the 
defect 15 in the mirror but not in the picture. However, 
some scholars authenticate the appearance if that matches 
the appearance as mentioned in hadith otherwise call it a 
false dream and on this issue, there are a number of views, 
which are beyond the scope of this book. When it is 
explicitly clear that seeing a Prophet # in a dream is an 
established reality and in this booklet most of the traditions 
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are the saying of the holy Prophet # in dreams. Shah 
Waliullah 4& has interpreted most of this himself and at some 
place; clarifications have been added to make the subject 
clear. 

Seeing the holy Prophet 4 in ‘Kashf ‘(unveiling or 
inspiration). 

‘Kashf is a spiritual state wherein the veils are removed 
between the person and what is seen. Kashf can be true 
spiritual or can be ‘istidraj’. The former can be considered as 
a miracle and the occurrence of miracle at the hands of 
'Awliya' (saints) is an established fact amongst all the 
scholars. In the story of Maryam | how the provision came 
to her from Allah * is stated in Quran is an authentic incident 
and Maryam * was not a Prophet % she was a pious woman. 
It is narrated in the famous hadith “Umar ibn ul Khattab 4& 
once deputed an army and made a person Ameer upon them 
who was called Sariyah .ھ‎ After this one day when Umar ذه‎ 
was giving Khutbah, he called out (loudly), “Ya Sariyah, the 
mountain" and he proclaimed this thrice. When the 
messenger of that army came back from journey and asked 
Umar ہے‎ by saying, “O Ameer ul Mo'mineen! We 
confronted the enemy and we were getting defeated, but 
suddenly a voice was heard i.e. O’ Sariyah, the mountain, and 
this was heard thrice. We turned our backs towards the 
mountain and due to this Allah defeated the enemy. He asked 
Umar “Were you proclaiming that.” (Kanz ul Amaal, 
Hadith :35788) 

This happened because of the removal of apparent 
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barriers between Umar 4 and the army led by Sariyah æ». 
This unveiling is called as kashf. This is the blessing from 
Allah and has nothing to do with ‘Ilm ul ghaib' (knowledge 
of unseen) which is a pure attribute of Allah = . 

The scholars who are of the opinion that the Prophet # 
can be seen without dreams as well quote the hadith narrated 
Abu Huraira وف‎ I heard the Prophet # saying, 

a un ess 5 ak cas eu من رآئی‎ 

“Whoever sees me in a dream will see me in his 
wakefulness, and Satan cannot imitate me in shape." Abu 
Abdullah -2 said, "Ibn Sirin said, 'Only if he sees the Prophet 
in his (real) shape.' (Bukhari 9:87;122) They mean the 
waking state is this kashf. Those who oppose the idea of 
seeing Prophet # outside dreams interpret the hadith in two 
ways : 
¢ It is concerning those people present at the time of the 

Prophet # This means that those who see him in a dream, 

will be enabled by Allah to see him in real life. 
¢ One who sees holy Prophet # in dream will see him in 

the hereafter with his eyes. 

Ibn Hajar al-Haytami #5 (famous muhadith from Shafie 
school of thought) says, "The meaning, that this is a 
reference to the Day of Reckoning is a stretch as there is no 
point in constricting the meaning to this as all of us will see 
the Prophet # on the Day of Reckoning, those who have seen 
him during sleep and those who have not. Ibn Abi Jamra * (a 
great muhadith buried in Cairo), in his commentary on the 
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hadiths he selected from the collection of Bukhari, held this 
particular hadith to have a general meaning of both during 
and after the Prophet’s # life. This vision being for the one 
who is able to follow the Sunnah of the Prophet # and others. 
He went on to say that anyone who denies this denies the 
trustworthiness of the Prophet & and the ability of God and is 
a denier of the miracles of the saints which have been 
confirmed by the sound proofs of the Sunnah." 

Prophets are alive in their graves. 

Since kashf is proved by hadith now a few words about 
the life of Prophets in grave. The Prophet 2 said, “The 
Prophets are alive and they pray in their graves." (AI- 
Bayhaqi in his Hayat al-Anbiya and Abu Yaala in his 
Musnad). In another hadith holy Prophet # said, “Send 
salutations in abundance on me on Friday, as your sending 
salutations are presented to me." The companions inquired, 
“How is it possible that you receive our salutations when 
your body will have decayed?” The Messenger of Allah * 
said, “Verily Allah has made forbidden on the earth that it 
eats the bodies of the Prophets” (Abu Dawud, Nasai, Ibn 
Majah, Darami and others, and authenticated by many, such 
as Ibn al-Qayyim). However this life is not same as the life 
before death. In this life, one does not need food, water, sleep 
like the one does in this world. It is the life of ‘barzakh’ (an 
intermediary place between this world and akhirah). The soul 
of holy Prophet is in the highest stages of ‘ilyin’ but has a 
strong association with his body (which is in his blessed 
grave in Medina) as the ahadith prove Prophets offer 
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‘salat’ (prayers) in graves (not as compulsion but they love to 
do it). This much is mentioned in the writings of great 
scholars but only Allah knows the fine details of it. The great 
muhadith, Hafiz Ibn Hajar al-Asqalani *& states, “Death will 
never come to the blessed Messenger of Allah in his grave, 
rather he will remain alive, due to the fact that the Prophets 
remain alive in their graves" (Fath al-Bari, 17/22) 

The Aqeedah of Prophets being alive in their graves is a 
fact accepted by all the scholars since centuries. However, 
there are other two extreme groups about this concept. Both 
are deviating away from the balanced path of Shariah. 

One group either refutes all these spiritual states or gives 
some alternative interpretation to the above-mentioned 
ahadith and sometimes raises objections on the chain of 
narrators .They just consider the Prophet # an ordinary 
person who delivers messages from Allah ** like a postal 
worker. Other extremist view put so much emphasis on this 
subject that they fall into the trap of Shaitaan and do just 
what Christians did with Prophet Isa 3:9 i.e., elevate his 
status so much that the concept becomes shirk like 
considering holy Prophet & as omnipresent (hazir-o-nazir) as 
is the attribute of Allah. This disturbance in balance has been 
beautifully described by Ibn Qayyim ےت‎ as, “Allah has not 
ordained any command except that Satan has two incitements 
in it; negligence and dereliction on the one side, and 
extremism and exaggeration on the other. He cares not in 
which trap of the two you fall as long as you eventually fall." 
Following instructions of Prophet # given in dream. 
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If a person sees the Prophet # and he tells him something 
that goes against the clear meaning of the Quran or Sunnah, 
or tells him of some matter about which there has to be proof, 
he should not act upon. It is reported by Sheikh Ali Muttaqi 
ts that a person saw the Holy Prophet & in a dream ordering 
him to consume alcohol. He became very disturbed by this 
dream; thus, he referred to the Ulama of his time to find out 
the interpretation and explanation of his dream. The scholars 
gave various explanations about his dream. During this, the 
issue came to Sheikh Muhammad bin Uraat * who was a 
very pious scholar, he said that the fact is that the Holy 
Prophet # said, “Do not consume alcohol." However, due to 
his misunderstanding and the disorder of his mind he 
understood the contrary and heard him saying, “Consume 
alcohol. Rather than do not consume alcohol." 

What one sees in a dream is not binding; what is binding 
is the facts that one learns when awake. One should note that 
the dreams of the Prophets are wahy (revelation), but seeing 
the Prophets in a dream is not wahy — according to scholarly 
consensus. Rather it is ‘bushra’ (glad tidings), as was 
explained by al-Nawawi كه‎ . 

May Allah * give us the correct ‘marifat’ (gnosis) of the 
holy Prophet # and fill our hearts with his love and respect. 
This quality made Shah Waliullah * to produce a work like 
this and he aptly named it as *Precious gems from 
the glad tidings of trustworthy Prophet * 


Abrar 
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Author s Preface 


بسم الله الرحمن الرحيم 


الحمد لله الذي رفع قدر نبيه المصطفى فحرم على الشيطان أن يتمثل به فمن راه فقد 
رای الحق بلا مراء واشهد ان لا اله الا اللہ وحده لا شريك له واشهد ان سيدنا محمدا 
عبده ورسوله المحصوص بالشفاعة الکبری صلى اللہ عليه واله وصحبه بجوم GAB!‏ 
وقادة التقى اما بعد فيقول اضعف عباد اللہ الكريم ا مد المعروف بولی الله بن عبد 
الرحيم العمري الدهلوي هذه اربعون حدیثا من احاديث النبي صلی الله عليه وسلم 
التي تروي من جهة الرؤيا او من جهة مشاهدة روحه الكريمة جمعتها في هذه الرسالة 
منها مالا واسطة بيني وبينه صلی الله عليه وسلم ومنها ما يكون بيني وبينه صلی الله 
عليه وسلم واسطة واحدة ومنها ما يكون بيني وبينه صلی الله عليه وسلم واسطتان أو 


اكثر میتھا بالدر الثمين في مبشرات النبي الامين صلی الله عليه و سلم 


In the name of Allah, the Merciful, 


Praise be to Allah who elevated the status of his Prophet, 
the Chosen One, and forbade Satan to manifest himself like 
Prophet # Whoever sees him has seen the truth without 
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doubt. And I bear witness that there is no god but Allah 
alone, with no partner, and I bear witness that our master 
Muhammad is his servant and his messenger, and the greatest 
intercession is specific to him, may Allah's prayers be upon 
him and his family and his companions, the stars of guidance 
and leaders of piety. The weakest servant of Allah, Ahmed 
who is known as Waliullah bin Abdul Rahim al-Umari- al- 
Dehlawi, says that these are forty hadiths from the hadiths of 
the Prophet # which are narrated from the Prophet # by the 
perspective of dream or from the vision of his honorable 
spirit. 

Amongst the ahadith, I collected in this booklet I have 
received some directly from the holy Prophet # without any 
intermediary between him and me. In the remaining, there 
are two or more intermediaries between him and me. I named 
it the precious gems amongst the preaching of the faithful 
Prophet # 
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الحديث الأول رأيت البى صل الله عليه وسلم فى المنام كأفى دخلت عليه 
وقعدت بين يديه و هو مراقب واضعا ذقنه على صدره ففاضت على منه صلی الله 
عليه وسلم ثلاث صور مثالية الاولى جسم مخروطى لكل من اعلاه واسفله عرض 
واسفله اكثر عرض من أعلاه والخانية جسم مبطوح كالسخط فى كالعود المركوز 
فيه والغالثة عود قائم على الارض فوقه جسم كالسخط ثم فاض على ان الاولى 
تمثيل نسبته صل الله عليه وسلم فانها مستوعبة لتهذيب المراتب السافلة 
الجسمانیة والعالية الروحانية والثانية تمثيل لنسبة السالكين الذين فسحت ذسبتهم 
فى مايل الاسفل فقط asd,‏ تمشيل لنسبة المجذوبين الذين فسحت ذسبتهم فى ما 
يلى الاعلى فقط فلما فهمت المراد بهذه الصور الخلاث رفع (gil‏ صل الله عليه 
وسلم راسه وتبسم الى ومد يديه واشار الى البيعة فقدمت حتى اتصلت ركبتاى 
بركبته فاخذ صل الله عليه وسلم يدى بين يديه فصافح ثم وضع ذقنه على صدره 
وغمض عينيه فعلت كما فعل ففاض على قلبى تلك النسبة التى فهمتها او لا 


بیس نے خواب میں حضو ر i‏ علیہ وک eo‏ يبل ان کے ساسح onte‏ ايل تمورى 
moe‏ سك ہو ے م SG‏ می ہیں۔ااس وق تآ پک تین مثالى صور تمل Sb nb da‏ 
EL ed er‏ کے دونوں حك چوڑے  FE‏ يبك والاحص اوپہ وك کے مقا سبد میں 
یھ زیادچوڑاتھا۔دوصربی ای صورت خم UE AF dx uta e dod‏ 
eur‏ كلذ یکی bu EP au, ad bust tating‏ تھی۔اس 
کے بعد مج RUNE ATTORE‏ ہے ہت P‏ کے مراتب اور اوج 
ددعل درجو لکی جامعہ شی ۔دوسری صور کی SA er‏ جن کے لیے صرف يي کے 
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درو می ںکشا دی ہے تی ری صورت میں اس نسب تکااتلہار مواج موب کے مناسب سے جك نسب تكو 
ای دجو ل میں لگا ہے جب میں gia‏ مثالو كو LU uae m IS uw‏ 
ETF Uter Lex ARE Sry‏ بڑھابیہا لك كك يرس زان ھآپ Ju‏ 
ove‏ نے o) ue‏ خو ڑ یکو ست مہ رک پر رک كر م اقب يبل de‏ گے او ر Aum‏ 
uif‏ می TFL‏ اتا می ابی I‏ ین پر رک ہک S sum‏ دو ران مير ول یل 
تنام bE‏ مويل GGE ke tut?‏ 


First Hadith: I saw the Prophet € in a dream, as if I entered 
and am sitting in front of him. He is sitting in contemplation 
(muraqaba) with his chin touching his chest. His three 
representational images manifested before me. The first 
image is a conical body whose both ends are wide but lower 
end 15 wider than the upper, and the second image is a flat 
body like a stick which has been fixed in some hard object, 
and the third image was of the Oudh (type of wood) which is 
fixed in the ground and on this plank there was some discrete 
thing similar to his body. Then it was revealed to me that the: 


First image is the representation of his lineage, because it 
shows the capacity for the refinement of the lower bodily and 
high spiritual ranks. 

Second image is a representation of the relation of the 
‘seekers’ of the path of Allah # for whom there is ample 
space in the lower levels only. 

Third representation is the relation of those who are 
captivated or magnetized, whose attributes are related to 
higher levels. When I understood what was meant by these 
three pictures, the Prophet # raised his head and smiled and 
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extended his hand to take the pledge of allegiance (bayat) , 
so I came close to him until my knees touched his knees. 
Then he shook hands with me and again started 
contemplating with his holy chin touching the holy chest 
with his eyes closed. I followed him by keeping my chin on 
chest and closing my eyes doing the contemplation in a 
similar way. The relationship to the images manifested itself 
in me, as I had understood them. 


[In the path of 'tareeqat' (Sufism, spiritual training) there are two 
kinds of paths. First is called as 'Salook' and the people who tread 
this are called as 'Salikeen'. They start their spiritual training 
under some mentor and gradually move forward. Other path is 
that of ‘Jazb’ in which the people are ‘attracted’ by the Divine 
intervention directly without going through the systematic path of 
salook. These people are called as 'Majzoob'. Both are the 
accepted paths and numerous saints have followed one or 
another.] 


الحديث ell‏ بينا انا مراقب فى المسجد ف بلده كهنبايت بعد العصر اذا 


شاهدت روحه الكريمة صل الله عليه وسلم قد حضرت على فالبسنى رداء فظهر 
لى فى ذلك الحين بعد دقائق العلوم الشرعية و لم تزل تتزايد حينا بعد حين 
te Let sci‏ عم رک نما کے بعر ل عاقب SB te‏ پک ددع 


ات تابر ل اور کے پادر یں ڈھانپ لیا۔اسوقت شرم علوم کے ا رار gh‏ سكت اوجرن سلسلہ a‏ 
lex‏ 


Second Hadith Once I was contemplating * in the mosque in 
the town of ‘Kahnebayet’ after Asr (late afternoon) prayers. 
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His holy soul came and put a robe on me. Instantly some of 
the fine details of shariah manifested on me and this process 
is continuously increasing. 


[*Contemplation (Muraqaba) literally means to ‘keep an eye 
on something’. In this, a person meditates deeply on 
somethings like attributes of Allah = death, stages of life in 
hereafter, etc. The method described by the scholars of the 
field is as is described in the above narration.] 


الحديث الشالث رأيت ف المنام أن الحسن والحسين رضى الله عنهما نزلا فى 
Ge‏ وبيد الحسن رضی الله عنه قلم قد انكسر لسانه فبسط يده ليعطينى وقال 
هذا قلم جدى رسول الله صل الله عليه وسلم فامسك يده وقال Qe‏ يصلحه 
الحسين فأصلحه ثم ناولنيه ثم جىء برداء فرفعه الحسين رضى الله عنه وقال هذا 
رداء جدى رسول الله صلی الله عليه وسلم ثم ألبسنيه فمن يومكذ انشرح صدرى 
للتصنيف ف العلوم الشرعية والحمد لله 


ut‏ کاب کن د ew Mun a^ o Ae‏ كف dex S‏ بتاور 
حضرت Aut AZ MP?‏ تلم تھا ج سکی نوک فوئ موی ue uf‏ نے اپناباتھ Stee‏ 
نحت وو idee A ap‏ الث علیہ و سل P‏ ہے۔ os A‏ کے اور وہ P P‏ 
نر شی الد عت ut pef‏ ا کی وك می UE BAS‏ بجر ایک oe‏ اور 
Pot em‏ الد gb‏ چادر میرے نانار سول اٹہ صلى الد علیہ وسل مکی peut Aisle‏ 
Abel te our olei‏ علوم کی deii‏ کے uu J it‏ سج 
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Third Hadith: I saw in a dream that Hassan ےھ‎ and Hussein 
&& descended in my house and in the hand of Hassan #, is a 
pen, which had broken his nib. He spread his hand to give it 
to me and said, “This is the pen of my grandfather, the 
Messenger of Allah # Then he stopped giving me and 
instead gave the pen to Hussain # who repaired the nib and 
then gave to me. Then a robe (shawl)* was bought and 
Hussein # said, “This is the robe (shawl) of my grandfather, 
the Messenger of Allah # and then he dressed me with it. 
From the day on, my chest is opened up to the writing and 
compiling of Knowledge of Shariah, and all praises to Allah. 


[* The tradition of putting a robe or shawl in many Sufi 
lineages is done when they designate someone as 
'mentor ' (Sheikh) ] 


الحديث الرابع سألته صلی الله عليه وسلم سوالا روحانيا عن معنى dj‏ كنت 
نبيا وادم منجدل بين الماء والطين ففاض على روی من روحه الكريمة الصورة 
المثالية التق كانت قبل ان یوجد فی عالم الأجسام وأن فيضانها فى الحضرة المثالية 
كان عد كون آدم منجدلا بين الماء والطين وأنه له صلى الله عليه وسلم ظهورا 
تاما فی تلك الحضرة وهو المعبر عنه بالنبوة فى هذا الحديث ولذلك لما وجد فى 
العالم الجسمانی انتقل معه القوى المثالیة إلى العالم الجسمانی فظهر من العلوم ما 
لم يكن بحساب 


میں نے حضو P‏ ےد وحال طوری اس حر کا d ut ge‏ او رآ دم علیہ 
eid TË tu e nd iei‏ مکی روں مارک می ری رو پر جلو کر موک اور 
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Ut عام مثال‎ b m Me اجام میں نے‎ dez o پکی ودمثالى سور ت‎ TE 
كال طورير‎ aed" کے ما بین تتھے۔ اس وقت‎ e rie اس وقت تاج‎ 
AF اتر عام مثا لکی تنام‎ LOLI P بآ پ اس عا م میس‎ Se بی دج‎ E :بو تيد فار‎ 
Lon اس ےآ پ سے بے م عاو م ظاہر‎ Wu بھی‎ 


Fourth Hadith: I asked him # a spiritual question about the 
meaning of his saying, “I was a Prophet and Adam 5&8 was 
wedged between water and mud," and his holy soul 
manifested on my soul with the image that had existed before 
he came in the world of bodies. It was this soul's presence in 
the ‘realm of representation’ * when Adam 3&8 was wedged 
between water and mud. In addition, at that time he was 
perfectly manifested as Prophet, which is expressed as the 
Prophet hood in this hadith. Therefore, when he came in the 
physical world, the representational powers moved along 
with him to the physical world, so unlimited knowledge 
manifested from him. 


[*Realm of representation  ةيلاثملا‎ allehas been described a 
realm which is between this world and the hereafter 
(akhirah). Scholars are of the opinion that whatever exists in 
this world has a representational image in this world. Its 
existence can be understood by comparing it to dream like 
state.] 


الحديث الخامس سألته صل الله عليه وسلم سؤالا روحانيا عن معنى قوله 
كان فى عماء مافوقه هواء وما تحته هواء فى جواب من قال أين كان ربنا قبل أن 
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يخلق خلقه ففاض على Fy‏ من روحه الكريمة صورة نور عظيم فی dll‏ بعد 
هيولانى قد أحاط بمجامع هذا البعد بخطوط شعاعية فقيل هذا النورهو العجلى 
المشار إليه بهذا القول وهذا البعد الهيولانى هو العماء وهذه الاحاط بالخطوط 


الشعاعية هو القهر المشار إليه بقوله تعا ی وهو القاهر فوق عباده 


ie سوال لو پچھااس قول کے بارے میں جب‎ ores کم‎ » dead" faut 
Ug Bye 88, میں آپ‎ ey nee OE FOR Gu qe BT 
کی ر وں مہا کک مج ينابر موی ۔ وہ ایک شيم نو رکی‎ BC ZB بھی موجودنہ‎ Ae یش فوااس کے‎ 
KU ede AA سے تھا‎ nL نمام عا مکواحاطہ‎ eR ewe a نشل‎ 
تقال ككلامالقاهر فوق‎ AU GEL? euo, ہے ال اعاٹے سے‎ Voit طرف عدیث‎ 


عبأدة ل مب ردے۔ 


Fifth Hadith: I asked him # a spiritual question about the 
meaning of his saying, “He was in the clouds with air above 
it and below it” in the answer to those who said, “Where was 
our Lord before He created His creation?" * Then his holy 
soul manifested on my soul, it was in the form of a great 
Noor (light). This Noor was greater than the Noor, which 
filled all the horizons and all the dimensions with radial rays 
of light. Then he said this is the Noor, which manifested 
as theophany, which is indicated in the hadith. Surrounding 
of everything by radial lines of light indicates omnipotence, 
which is mentioned in the saying of Allah *= “He is the 
dominant over his slaves" ** 
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[*Waki bin Hudus narrated that his paternal uncle Abu 
Razin + said, ‘O Messenger of Allah, where was our Lord 
before He created His creation?' He said: He was above the 
clouds, below which was air, and above which was air and 
water. Then He created His Throne above the water. "(Ibn 
Majah voll, book 1, hadith 182) 


[**He is the Supreme controlling and influencing power 
inherent in all His servants and in His Created beings, 


] )6:18( 
الحديث السادس أشار صل الله عليه وسلم إشارة روحانية مخاطبا لهذا الفقير 


إن مراد الحق فيك ان يجمع الله تعالى شملا من شمل الأمة المرحومة بك 


epe eee AA طرف روعاف اشمار‎ SB کم نے ای‎ uade 
"Lu تچھ بیس مک‎ Slt ل بي سب ےکہ ددا کی امت مر حو مہ کے تام‎ 


Sixth Hadith: He € made a spiritual gesture, addressing this 
poor person; the Divine intention is that Allah Almighty will 
merge the best of characters of the ummah in you. 


حديث السابع all,‏ صل الله عليه وسلم عن التسبب وتركه أيهما أحسن لى 
ففاض منه على روی فيض برد بسببه قلبى عن الأسباب والأولاد ثم انڪشف 
الأمر بعد ساعة فرأيت الطبيعة تركن إلى الأسباب ورأيت الروح تركن إلى التفويض 

میں ن ےآپ dead"‏ و Wye‏ مر ے ل LAC eut Se RM‏ 
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UP‏ كك راد چ ری ری رو ںانک طرف سے يقل جار موا لور کے وناو اساب اور obl‏ ستول سرد 
موكيا ph A‏ کے بعد مھ پر ظاہر Mn‏ میرک طبيعت و نیا کے Si‏ طرف اور میرک روں الث کے 
ng ea A‏ » نال ه- 

Seventh Hadith: I asked him # about adopting or 
abandoning the worldly means, which is better for me? Then 
the blessings (inspiration) flowed on my soul from his soul 
and all the worldly stuff and children lost all significance to 
me. After a moment the essence of the matter was revealed 


and I found myself inclined to worldly means and my soul 
inclined to Divine trust التفویض‎ 


الحديث الشامن سألته صل الله عليه وسلم سوالا روحانيا عن سر تفضيل 
الشيخين على على رضى الله عنهم مع أنه أشرفهم ذسبا وأقضاهم LSS‏ وأشجعهم 
جنانا والصوفية عن آخرهم ينتسبون إليه ففاض على قلى منه صلی الله عليه 
وسلم أن له صل الله عليه وسلم وجهين وجها ظاهرا ووجها باطنا فالوجه الظاهر إلى 
zal]‏ العدل ف الاس وتأليفهم وإرشادهم إلى ظاهر الشريعة وهما بمنزلة الجوارح 
له فى ذلك والوجه الباطن الى مراتب الفناء والبقاء وعلومه المروية كلها إنما تنبع 


من الوجه الظاهر 


AME حضرت اب وکر اور‎ ade طور پر ہے‎ enel الث علبي‎ Tht 
عنہ ان سے نسب  کم شیا عت یں‎ AP eo تکیوں دی جالى سے‎ m 
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ag‏ توف کے سب سال ا نکی طرف منوب ہیں پھر a vp‏ مکی طرف سے 
يرس دلي ايك فيض جارى هوا تمل ے ہے Sine‏ حضور s aed‏ يتين ہیں ايك ام ری 
اورایک ET‏ تا رک Se pede‏ لوگوں میں عل وانصاف Pa PE‏ امور اور احا مکی 
euer vtl‏ تن ل فو Lipf Lado, epi‏ 
uias‏ ۔آ OO Ke o PE‏ کے در جات او رآپ te‏ کے ہوے علوم ے eO‏ 
PERI TET‏ حیشیت کے اند ر کی در By‏ 


Eighth Hadith: I asked him # a spiritual question about the 
secret of preferring the two Sheikhs (Abu Bakr and Umar 4#) 
over Ali à» even though he is more honored to them in 
lineage, knowledge and in bravery and all Sufis have lineage 
belonging to him. So flowed a blessed understanding to my 
heart from his heart. There are two manifestations of the 
Prophet outwardly and inwardly. The apparent aspect of 
establishing justice in people, counselling them, and guiding 
them towards the known aspects of the Sharia, so these are 
like the organs of the body for him in this respect. Regarding 
the inward aspects they are related to stages spiritual 
annihilation * «Ui! spiritual preservation +) and all the 
knowledge imbibed from him. These too are in a way 
included in the apparent aspect of his manifestations. 


[‘Fana’ means spiritual annihilation, which is one of the 
important phases of mystical experience. In this state, the 
seeker becomes extinct in the will of Allah ® 

‘Baqa’ means attaining a constant spiritual relation with 
Allah ,9 which is permanent and is achieved after fana.] 
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الحديث التاسع سألته صلى الله عليه وسلم سؤالا روحانیا عن الشيعة فأومی إلى 
أن مذهبم باطل وبطلان مذهبم يعرف من لفظ الإمام ولما أفقت عرفت الإمام 
عندهم هو المعصوم المفترض طاعته الموحى إليه وحيا باطنيا وهذا هو معنى النبى 


فمذهبم يستلزم إنكار ختم النبوة قبحهم الله تعالى 


بل gei‏ الث علو صلم سے شیعوں کے ياس يبل دوعالی طوريد ایک سوال پو چھا 
T‏ علیہ الصلاۃ السلا م JL aati‏ ہب بالل ہے۔اور ان کے مخ ہب کے بطلا نکی و يبل لف ایام 
ىا ے o Zee dene‏ افاقہ موا فول اس UAE XP‏ جا Curt Af‏ 
oz‏ متصوم eeu‏ ل کی اطاعت ان کے ییہاں فرش سے اور[ كل طرف اضفی طورير 
وی KE e de‏ مطلب ہے۔ ان کے اس ب EP od‏ 
Ninth Hadith: I asked him # a spiritual question about the‏ 
Shiites, so he came to the point that their doctrine is invalid‏ 
and the invalidity of a doctrine is because of the term of the‏ 
‘imam.’ When this state was over, I realized that in their‏ 
view the imam is a person who is free from sins, has to be‏ 
followed compulsorily and gets divine revelation. These are‏ 


the fitting in the definition of Prophet € hence in their beliefs 
there 15 refusal of finality (ending) of Prophet hood. 


الحديث العاشر سألته صل الله عليه وسلم عن هذه المذاهب وهذه الطرق أيها 
أولى عنده بالأخذ و أحب ففاض عل قلى منه أن المذاهب والطرق كلهاسواء لا 
فضل لواحد على الآخر 
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يل نےآپ sw‏ ے شف اہب فق اور طم uu‏ کے È‏ ط رلقول سك بارے میں 1 JG‏ 
Ut‏ ان سك AG‏ رکون ے کی میس پیبرو یکر ول اود Ark‏ مر ول پر جوا بک gui‏ 
Sin‏ سب کے سب برا بر یں او رک ای ککودوسرے پر فضيلت یں ے_ 


Tenth Hadith: I asked him # about various schools of 
thought (in fiqh) and paths (in tareeqat), which is better to 
follow or love? Answer flowed in my heart from him that all 
of these are equal and there is no preference for one over the 
other. 


[The jurists are of the opinion that whichever school of 
thought (of Ahles Sunnah wal jamaat) one follows in Fiqh is 
correct and difference between them is in minor issues. 
Similarly, all the schools of thought of 'tareeqat' too have 
same basic beliefs and teachings and all of them lead to same 
destination, which is Allah * 


الحديث الحادى عشر رأيت العلماء المحدثين العاملين بعلمهم المهذبين 


يفضلونهم بتهذيب لطائفھم الكامنة ولا يفضلونهم فى تهذيب لطائفھم البارزة 


SAS MI شین جو اپنے م پر عم لکرتے ہیں اور اپنے ظاہرکی اطائف‎ sike hsi ut 
اطائف‎ P سے جو زیادہ مجنت‎ eue وک مکو‎ e m ure امال )کوو رست‎ 
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کیو ری می کرت ہیں اور اپنے اہ رکی اطائف يرز يإد«دعيان #ل دی ہیں۔ 


Eleventh hadith: I saw the scholars of hadith who act as per 
their knowledge (they have learnt) and rectify their eminent 
subtleties are more beloved to him € than most of Sufis 
(mystics). The latter include the people who give more 
preference to rectification of latent or hidden subtleties and 
do not give preference to rectification of eminent or external 
subtleties. 


[This implies that the apparent shariah rulings are foremost 
important and the people who ignore them and feel by doing 
few spiritual rituals they have become great saints are at 
colossal loss. All the great men of our ummah became great 
by first following all the apparent rulings of shariah and then 
treading the path of spirituality. Imam Malik «€ summarized 
this in best form, “Whoever studies Jurisprudence (tafaqaha) 
and didn't study Sufism (tasawwafa) will be corrupted; and 
whoever studied Sufism and didn't study Jurisprudence will 
become a heretic; and whoever combined both will be reach 
the Truth. "] 


الحديث pre Gull‏ أصابتنى مجاعة فدعوت الله أن يكشفها فرأيت روحه 
الكريمة صلى الله عليه وسلم نزلت من السماء معها رغيف كأن الله تعالى أمره أن 
يطعمنى ذلك الرغيف فأعطانيه فانكشفت الحاجة آخر ذلك اليوم أو أول الغد 


والله أعلم 
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Jed یں‎ ru ا سے غلا‎ oe HL Ut aM UR موک نے ہت پر‎ oct 
سے ب‎ LAB نازل مول ی ےک اللہ‎ voe get آپ صل الثد علیہ و سل مکی رورح مهار‎ 
C oo وہ رون وی ۔ اک دن دد یہر کے !عد یاا‎ LLLA میر ےکھا ےکا اتظا مک یں۔‎ Su 


س برے می حاجت bod‏ 


Twelth Hadith: Once hunger troubled me and I prayed to 
Allah # to dispel it, I saw his # soul coming down from the 
skies with a loaf of bread as if Allah * had told him # to feed 
me that loaf of bread. Then he € gave me this loaf of bread. 
On the same day in late afternoon or next day early morning 
my needs were fulfilled. 


الحديث الشالث عشر لم اتعش ليلة من الليالى فألهم بعض أصحابنا أن 
يهدى إلى إناء من لبن فشربته ثم نمت على وضوء فرأيت روح النبى صل الله عليه 
وسلم فأومأت إلى أنى أنا الذى أرسلت اللبن وألقيت الخاطر فى قلب الرجل 


ILUS وہ کے رود كابيال بدي‎ Mine) ب كايا ميس ایک سا تح‎ tert 
Los uto مكل دو مار‎ Mm لیااور وض وک عالت می سو كيد می نے‎ da ut 
پ کے ہا ی کے ول لي‎ NE یاک دود‎ IL يمر طرف اشا كيك یل ہی تھا کی‎ 


At Jr ul 


Thirteenth Hadith: One night I did not have dinner, then 
one of my acquaintances had an inspiration to gift me a bowl 
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of milk which I drank and slept in the state of ablution. I saw 
the soul of Prophet € who made a gesture towards me in 
which he conveyed “It was me who sent you the milk and I 
had put the inspiration of doing so in the heart of that 
person". 


الحديث الرابع عشر أخبرنى cally‏ أنه cell ch‏ صل الله عليه وسلم فى 
المنام فبايعه ولقنه all‏ والإثبات على طريقة الصوفية فبايعنى كما بايعه cell‏ 
صل الله عليه وسلم ولقنى كما لقنو البى صل الله عليه وسلم 


میرے والد صاحب SEL‏ انہوں نے حضور aei‏ مکی نز يارت خواب می کی اور پر 
ai‏ بیع یکی اور اور ED‏ یکا کر LE C‏ مط لق AU‏ روالد صاحب نے مھ سے ای 
uo LU‏ سلمنے ان س ےکی en? enda Sx AP‏ 
وسم Aud‏ تی نکی AF‏ 


Fourteenth hadith: My father told me that he saw the 
Prophet # in a dream, and then pledged allegiance (bayat) to 
him € and he was taught the negation (nafi) and confirmation 
(ithbaat) (which a method of reciting kalima) in the manner 
of Sufism. Then he (my father) pledged allegiance to me 
(bayat) as the Prophet 3 had done and taught me as the 
Prophet # had taught him. 


[ Bayat’ is the pledge of acceptance of a person as a guide 
(Sheikh, Murshid) who teachs the path of tareeqat ( spiritual 
journey towards Allah) ] 
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الحديث الخامس عشر أخبرن والدى أنه کان مريضا فرأى النبى صل الله 
عليه وسلم فى الوم فقال كيف حالك Gl‏ ثم بشره بالشفاء وأعطاه شعرتين من 
شعور لحيته lei‏ من المرض ف الحال وبقيت الشعرتان عنده فى اليقظة فأعطانی 


أحدها فى عندى 


میرے واللد صاحب نے تھے بتااککہ ايك دفعہ وه يهار اور اننہوں نے te?‏ علیہ ول مکوخواب 
بل ديكصا اود ابول نے فر مایا ”تم ant‏ پچ را كو حت یاب ون ےکی بغار ت فر ال اور ايك دا ڑگ 
ميارك سے دو موس مہا رک uw AL‏ نے فورا شف sid‏ وہ بال ان سك ttn‏ بھی 


مو جو BYE‏ سے ايك ابول نے مک دبااور دہ میرے پاک موجودے۔ 


Fifteenth hadith: My father told me that he was sick and he 
saw the Prophet # in sleep, so he said, “How are you, son?" 
Then he gave him good news of recovery from sickness and 
gave him two hairs from the hair of his beard, so he 
recovered from the disease immediately. The two hairs 
remained with him in his wakefulness, so he gave me one of 
them, and it is with me. 


[Sanctity of holy relics is an accepted fact and since the 
dawn of Islam Muslims have done their best to preserve them 
due to love for holy Prophet € Anas ibn Malik + narrates 
that, "I saw the Messenger of Allah while the barber was 
shaving his head [after the Farewell Hajj], and his 
Companions were circling around him, ensuring that a single 
hair would not fall except into the hands of one of 
them." [Sahih Muslim] 
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Even in the times of companions, the holy relics were used 
for curing the sick. Uthman ibn Abdullah ibn Mawhab تق‎ 
said that, "My family sent me to Umm Salama #* the wife of 
the Prophet , (afier he had passed away) with a bowl of 
water," and [the narrator] held three fingers together to 
indicate the size of the small container that held some of the 
blessed hairs of the Prophet, "And whenever anyone would 
be afflicted by the evil eye or any type of harm, they would 
send a vessel [of water] to her [to dip the hairs into, then 
drink for its healing ability]. So I peered inside the container, 
and inside I saw a few reddish hairs [of the 
Prophet ].” (Sahih al-Bukhari) 


الحديث السادس عشر Gul‏ سيدى الوالد بهذه الصيغة من الصلاة على 


البى صل الله عليه وسلم »اللهم صل على محمد AM ell‏ وآله وبارك وسلم‹ 
وقال قرأتها فى المنام على البى صل الله عليه وسلم فاستحسنها 


میرے وال صاحب نے کے ار شاو فرماپاکہ Ut‏ حضور صلی iod e ligu a‏ مول 
اللهم صل على حيس PST gall‏ وآله وبارك وسلجر۔ یں AL‏ خواب میس oO oem‏ 


AUR نبول نے اسے‎ ueg 


Sixteenth Hadith: My respected father, instructed me to 
recite prayer (durood) for the Prophet # with these words “O 
Allah, bless Muhammad, the unlettered Prophet # and his 
family, and bless him and grant him peace." And he said, “I 
read it in a dream on the Prophet # and he appreciated it.” 
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[ Durood' means to praise and honour Prophet Muhammad 
# with extreme love and compassion. With regard to Allah & 
it means Allah * honoring and exalting Prophet € before the 
angels and showering exclusive and choicest blessings and 
mercies upon him in this world and the next. With regard to 
the angels, it means the angels exalting Prophet Muhammad 
# through making special dua to Allah to shower choicest 
blessings and mercies upon him. With regard to the 
believers, it is a combination of the both i.e. showing honour 
and respect to Prophet Muhammad كله‎ as well as making dua 
to Allah to invoke his choicest blessings and mercies upon 
him. Allah خلا‎ says in Holy Quran, “Indeed, Allah confers 
blessing upon the Prophet, and His angels [ask Him to do 
so]. O you who have believed, ask [Allah to confer] blessing 
upon him and ask [Allah to grant him] peace." (Quran, 33: 
56) The benefits of durood are numerous, some salient ones 
are, for one durood ten sins are forgiven, ten good deeds are 
entered our book of deeds and ten positions are upgraded. 
Those who recite Durood in maximum number will be 
nearest and dearest to the Prophet Muhammad * in the next 
world, the problems of world and hereafter are solved, 


supplications are accepted etc.] 


الحديث السابع عشر duel‏ سيدى الوالد قال أخبرفى شيخ السيد عبدالله 
القارى قال حفظت القران على قارىء زاهدكان يسكن ف التربة فبينا نحن 
نتدارس إذ جاء قوم من العرب يقدمهم سيدهم فاستمع قراءة القارى وقال بارك 
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الله أديت حق القرآن ثم رجع وجاء رجل آخر بذلك الزى فأخبر أن النبى صلى الله 
عليه وسلم أخبرهم البارحة أنه سيذهب إلى البرية الفلانية لاستماع قراءة القارى 
هناك فعلمنا أن السيد الذى كان يقدمهم هو النبى صل الله عليه وسلم قال وقد 


رأيته بعينى هاتين و الله أعلم 


مر سے وال صاحب نے Ae‏ ان کے Aur‏ قاری نے "LÀ‏ میس قرآك اي پر ہی زكار جا ذظ 
سے حفظکرتا تھاج ايك iE EU Gok‏ دن ہم پڑھ در ہے ASE‏ ع بی لوگ ute‏ 
T TT‏ نک LPM‏ قار یک قراءت IS‏ ےکہااور ال ون و 
قر ن کا des A “WI?‏ كك اور ايك دوسراآدى الى AU ee‏ حضور صلی الثد علیہ وسلم نے 
Usus ut‏ فلان جكل میں قرآن سن Ue‏ توم بج E‏ وه جو ان £L‏ 
edu T"‏ کم Get DET‏ یں ذا کوان دو MOT‏ الله أعلم 


Seventeenth Hadith: My respected father told me that his 
mentor Sheikh Abdullah Al-Qari said, “1 memorized the 
Qur'an from an ascetic reciter who used to live in a deserted 
place. Once we were studying when some of the Arabs came 
and they were led by their chief, so he listened to the 
recitation of the reciter and said, “Allah * less you, you have 
fulfilled the rights of Quran". Then they left and another man 
came with that outfit and told, “The Prophet # told them 
yesterday that we would go to such-and-such wilderness to 
listen to the reading of the Qari there, so we knew that the 
master who was leading them was the Prophet € The teacher 
said, *I saw him with these two eyes" and Allah knows the 
best. 
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الحديث الخامن عشر أخبرنى سيدى الوالد أنه أراد فى ابتداء طلبه أن يلتزم دوام 
الصيام ثم تردد فى ذلك لاختلاف العلماء فيه فتوجه إلى الى صل الله عليه وسلم 
فرآه فى النوم كأنه أعطاه رغيفا قال Jus‏ أبو بكر الصديق رضی الله عنه الهدايا 
مشتركة فقدمته إليه فاخذ منه كسرة ثم قال عمر رضى الله عنه الهدايا مشتركة 
فقدمته إليه فأخذ منه كسرة ثم قال عثمان رضى الله عنه الهدايا مشتركة فقلت 


إن قسمتم الرغيف بينكم فأى شىء يبقى لهذا الفقير فأمسك 


ہیر ےوالدصاحب Sji‏ طلب کے ابند ائی دنو eit‏ كنار روزو رکھوں ليان ol‏ 
کی خخلف را ےک وجہ سےتز بذ ب میں تا میس نے حضو ر صلی اللہ علیہ و سل مکی طرف توچ ف رمال اور خواب میں 
rw 2 MO Ee de len? 6;‏ ین 
سب لوگ ش ریک ہوتے ہیں“ او آپ کے I AWE Lied TU‏ عد WL‏ 
دی مس سب شر یک ہوتے ہیں“ اورای کککڑا Wid Tee MP geri AVL ut‏ 
ua‏ س رک اوت LB FIL GAM Nhu TU ur‏ 
Pte? A E UY‏ عد FL‏ 


Eighteenth Hadith: My respected father told me that in the 
beginning of his quest he wished to perform the continuous 
fasting, and then he hesitated because the scholars differed 
about it, so he fixed his attention to the Prophet # In the 
sleep my father saw him £ as if he had given him a loaf of 
bread, and my father said that Abu Bakr Al-Siddiq 4 said, 
“Gifts are common" and he approached him # and took a 
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piece of bread from him. Then Umar ےھ‎ approached him € 
and said, “Gifts are common “then he took a piece of him. 
Then Uthman 4e said, “Gifts are common". So I said, “If you 
divide the loaf among yourselves, then what remains for this 
poor person, then he stopped". 


الحديث التاسع عشر asl‏ سيدى JUI‏ أنه ركب فی رمضان إلى مكان 
فأصابه ا حر والتعب فنعس ف تلك الحالة فرأى ell‏ صل الله عليه وسلم فأعطاه 
طعاما لذيذاً متخذا من الأز والحلاوة والزعفران والسمن فأكل حتى شبع وأعطاه 
ماء باردا فشرب حتى روى ثم استيقظ ولا جوع له ولا عطش ds‏ يده ريح 


الزعفران 


میرے والد صاحب نے حك تياك ر مضان میس ووسفر 72700297209 كل وج Ue‏ 
کی Ler doa‏ حضور aed‏ مکی زیار تکی اور حضور i‏ لزي كعاناعطافر اياج ييل 
Je te‏ ران او رك تھا۔انہوں all) Bos‏ جب RE‏ ے ras‏ وا VW SHAS‏ 
اود ز عفرا نکی خوشبوان کے ہاتھ EU. Ut‏ 


Nineteenth Hadith: My respected father told me that he 
travelled in Ramadan to a place and he felt heat and 
tiredness, so he fell drowsy in that state. He saw the 
Prophet # gave him delicious food full of sweetness, saffron 
and margarine, so he ate until he was full, and he gave him 
cold water, which he drank until he was satiated. Then he 
woke up without hunger or thirst and the smell of saffron was 
in his hand. 
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الحديث العشرون أخبرفى سيدى الوالد قال بلغنى أن البى صل الله عليه 
وسلم قال أنا أملح وأخى يوسف أصبح فتحيرت فى معناه OY‏ الملاحة توجب قلق 
العشاق اكثر من الصباحة وقد روى فى قصة سيدنا يوسف عليه الصلاة والسلام 
أن النساء قطعن أيديهن حين رأينه وأن الناس ماتوا عند رويته ولم يرو عن نبينا 
صل الله عليه وسلم من هذا الباب شىء فرأيت النبى صل الله عليه وسلم فى 
المنام فسألته عن ذلك فقال جمالى مستور عن أعين الناس غيرة من الله عز وجل 
ولو ظهر لفعل الناس أكثر مما فعلوا حين رأوا يوسف 


میرے وال دصاحب ML‏ کے ہے Ut fece‏ کے ہوں ج بکہ می اچھائی وس ف علیہ الام 
صبيح ہیں“ ۔اس حدیث کے Ute Len‏ حك ہر خلان ہوا۔ .لاحت UP e‏ لے زیادہ بے 
noe aj‏ سے صباحت کے متا سبك میں حط رت لوسف علیہ السلام کے Ut‏ مص رکی عو WU‏ 
کاٹ لین Be un‏ حضو صلی اللہ علیہ و سم کے بارے ٹیش ای SS‏ وایت OOF‏ ہے۔ A‏ لوكو لكا 
Lee‏ نکاتاب نہ لان ےکی وجہ سے e estf ue‏ تضور صلی الد 
علیہ و سل مکی زیا ت ہوک اود شی نے ان سے اس باس ٹیس در ياف کیا رآ پ صلى الڈد علیہ وم نے اد شاد رابا 
”ال ے مر a‏ لکو غیر تك وجہ ere ute‏ صن و جال ظاہر ہو جائے ف 
لوگ اس سے بھی زیاد ہک LU‏ جا ہوں نے خضرت لوس ف علیہ السلا مكو دك “BUT‏ 


Twentieth Hadith: My respected father, told me that 
regarding the hadith (tradition) of Prophet ™ in which he 
said, “I am more graceful and my brother Yusuf 3:8 is more 
handsome". I was confused about his meaning, because 
gracefulness creates more anxiety in lovers than 
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handsomeness. While it is narrated in the story of our Yusuf 
3x% that women cut their hands when they saw him, and 
many people died as they could not bear the beauty of Yusuf 
š4. And nothing of this sort has been narrated about our 
Prophet # I saw the Prophet € in a dream, so I asked him 
about that, and he said, “My beauty is hidden from the eyes 
of people because of possessive and passionate approach 
towards Prophet # by Almighty Allah. If it had manifested, 
people would do more than they did when they saw Yusuf 
Seg," 


[The beauty of Prophet is evident from numerous ahadith. 
Some of them are: 


Abu Hurairah # narrates, “The Messenger of Allah was so 
clean, clear, beautiful and handsome, as though his body was 
covered and molded in silver. His hair was slightly curled. " 
Jabir ککدھ‎ said, "I once saw the Messenger of Allah on the 
night of a full moon. On that night, he wore red (striped) 
clothing. At times, I looked at the full moon and at times at 
the Messenger of Allah . Ultimately I came to the conclusion 
that the Messenger of Allah was more handsome, beautiful 
and more radiant than the full moon. " 

Anas bin Malik # reports, "The Messenger of Allah was 
neither tall nor was he short. In complexion, he was he was 
neither very white like lime, nor very dark, nor brown which 
results in darkness (he was illuminant, more luminous than 
even the full moon on the 14th night). 

Baraa bin Aazib narrates, "The Messenger of Allah was a 
man of a medium build, (slightly tall); he had broad 
shoulders; he had dense hair which reached his ear-lobes; he 
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wore a red striped lower garment and a shawl. I never saw 
anybody or anything more handsome than him " 

Abu Hurairah # narrates, "I did not see anyone more 
handsome as the Messenger of Allah. It was as if the 
brightness of the sun had shone from his auspicious face. I 
did not see anyone walk faster than him, as if the earth folded 
for him. A few moments ago, he would be here, and then 
there. We found it difficult to keep pace when we walked with 


him, and he walked at his normal pace. "] 


الحديث الحادى والعشرونأخبرنی سيدى الوالد قال رايت النبى صل الله عليه 
وسلم فى الرويا وظهر على فى تلك الحالة بعض الكمالات الإلهية الظاهرة به صلى 
الله عليه وسلم فوقعت ساجدا بين يديه فعض عل أصبعه ومنعنى عن السجود 
بذلك 


AM دورال نک ہآ‎ Ms و خواب میں‎ "i s e um i UU obe e 
ux A teur ساتنے‎ iut Sen توا یکی رف سے دۓ گے ب ابی ےکمالات مدير‎ 
Wiles ورور‎ EM ارک اشن قن‎ ui 


Twenty First Hadith : My respected father said, “I saw the 
Prophet # in the dream and in that state some Divine 
manifestation appeared before me through Prophet # and I 
went in prostration before him. He ™ pressed his finger 
between his teeth and forbade me from prostration before 
him". 

[Prostrations (sajda) is done to praise, glorify and humble 
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oneself in front of Allah کا‎ . It is permissible for Allah 3 
alone. Muadh ibn Jabal « came from Syria, he prostrated to 
the Prophet , € who said, "What is this, O Muadh?” He 
said, "I went to Syria and saw them prostrating to their 
archbishops and patriarchs, and I wanted to do that for 
you.” The Messenger of Allah said, “Do not do that. If I were 
to command anyone to prostrate to anyone other than Allah, 
I would have commanded women to prostrate to their 
husbands. " (Ibn Majah 1853) However, in the shariah before 
Islam it was done by way of honoring people, as the parents 
and brothers of Yusuf 5&E did, and as the angels did to Adam 
sts. This was by way of greeting and showing respect, not by 
way of worship. Nevertheless, according to the Islam, it is 
forbidden and prostration is for Allah * alone.] 


الحديث GUI‏ والعشرون أخبرنى سيدى الوالد قال كنت أصنع طعاما صلة 
بالبى صل الله عليه وسلم فلم يفتح لى سنة من السنين شىء أصنع به طعاما فلم 
أجد الاحمصا مقليا فقسمته بين الناس فرأيته صلی الله عليه وسلم وبين يديه هذه 


میرے وال صاحب WAT WEL‏ ثاب LM sib WALL‏ 
ġie‏ سال می رے پا ی پگ دستیاب نہ تھااور NES?‏ ست بخ ہوجو و ےے_ میں STL‏ 
uta ute utu?‏ نے Vm‏ وم کے ساس تے او رآپ 


خوش او uL‏ 


Twenty Second Hadith : My respected father said, “I used 
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to prepare food in order to bestow thawab to the Prophet & 
Incidentally, one year I could not find anything to prepare 
food with, except for some fried chickpeas, so I distributed it 
among the people. In the dream, I saw him # sitting with 
these chickpeas kept in front of him and he appeared happy 
and rejoicing .” 


الحديث eJl‏ والعشرون أخبرنى سيدى الوالد قال رأيت We‏ رضى الله 
عنه فى النوم فسألته عن ذسبتى القلبية هل ہی نحو مماكنتم تكسبونه فى صحبة 
البى صل الله عليه وسلم قال توجه الى قلبك واستحضر نسبتك فاستحضرتها 


فقال هى هى 


یر ے واللد صاحب نے تایا الیک دن یل نے خو اب يبل us‏ اٹہ عت کو دریکھا اور ان سے اپ سيت 
tee ote‏ نے ei?‏ مکی صحبت میں م س FS‏ 
"YL‏ اد لک طرف موجہ ہواوراپقی نسب ت WF‏ “ہیں بیں نے اسخحضا رکیانانہوں 


L i‏ کے کے 


Twenty Third Hadith : My respected father told me, “I saw 
Ali # in dream, so I asked him about my spiritual lineage or 
connection, and is it same what he had acquired in the 
company of the Prophet € ”. He said, “Concentrate on your 
heart and observe your lineage." I did it until it was 
manifested. Then he said, “It is the same." 


[‘Nisbat’ in Arabic means an affinity or connection 
between two people. In Tareeqat, it is the affinity that 
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develops between Allah كل‎ and the seekers. It is of various 


types like the affinity of omnipresence, the affinity of purity, 
the affinity of intense love, the affinity of spiritual ecstasy, the 


affinity of unity, the affinity of peace, and the affinity of 
remembrance. In many instances, saints were not able to 
discern their Nisbat and there are numerous incidents 
wherein saints looked for their Nisbat out of their curiosity 
and above tradition is related to it.] 


الحديث الرابع والعشرون أخبرنى سيدى الوالد قال رأیت الی صلی الله 
يتجاوزه إلا نی فأخذ رسول الله صلى الله عليه وسلم روحی فى ضمن روحه فرأيت 
بحرا من النار ثم ظهرت المقامات السابقة من الصبر والتوكل ونحوهما إلا أن هذه 


أصول والأولى فروع 


میرے والد صا حب نے مج سے فر مایا بیس نے حضو ر سی الڈد علیہ وک مکو خواب میس دیکھاادرانہوں نے Gh‏ 
Shee tu ASA‏ کے اس حدکک PVE‏ سك آ کے صرف اندياء تی جا E‏ ے_ 
pgi A oca utu Ue oo od gigt‏ نوکل 
Sul‏ سا بات تام ہو ۓگو VSAA PE EAN‏ 


“ut 


Twenty Fourth Hadith :My respected father told me, “I saw 
the Prophet # in a dream, he influenced me spiritually and I 
crossed all the stations (maqamat) of spirituality till I reached 
a place beyond which only Prophets could go. Then he 
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embraced my soul in his soul and I saw a river of fire and 
previous stations like patience, trust and likes got manifested 
as if they are the real ones and whatever stations were 
achieved before appeared just branches." 


[‘Maqamat’ are the stations, which are the necessary 
foundation for human perfection and are achieved by all the 
seekers of Allah &. Some of these are Tawba (Repentance), 
Zuhd (Renunciation), Faqr (Poverty), Sabr (Patience), 
Tawakkul (Trust), Riza (Satisfaction), Fana (Annihilation) 
and many more. It takes a significant time and efforts to 
cross each station depending upon the capabilities of the 
seeker and Divine help. There are instances when these were 
traversed in a very short time as is evident in above 
narration. ] 


الحديث الخامس والعشرون أخبرفى سيدى الوالد قال رأيت الى صلی الله 
عليه وسلم فى المنام جالسا مراقبا من مسجد من ياقوت شفاف أرى باطنه من 
ظاهره والصحابة والأولياء متحلقون عندہ فلما وصلت الباب قام سيدى عبد 
القادر الجيل والشيخ cle‏ الدين النقشبندى فخرجا إلى وتذاكرا فقال سيدى 
عبدالقادر أنا أولى به لأن آبائه كانوا آخذين بطريقتى وقال الشيخ بهاء الدين أنا 
أول به لأنه G5‏ بروحانية جدہ al‏ أمه وكان آخذا بطريقتى ثم اصطلحا على أن 
یتولانی أولا الشيخ بهاء الدين ویفیدنی بعد ذلك سيدى عبدالقادر بما شاء ثم 
أدخلنى المسجد الشيخ بهاء الدين وأجلسنى بين يدى cell‏ صل الله عليه وسلم 
فلما فتح النبى صل الله عليه وسلم بصره كنت أول من وقع بصرہ عليه 
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Jue ute?» Feo میں نے حضور صل الث عليه مکوخواب میس‎ e والد نے‎ Keg 
دیکھا جا‎ oo ی اور الى خقاف کی کک باہرے اندر وفى‎ indes دي‎ Ut ded 
Qe Bite PMS او اولیا ےکر ام ہوجو و ے۔ جب میس در وازے پر‎ S od سکتا تھا ۔آ‎ 

s t Sot Mies 2 slit‏ طرف دان اور حضرت عبر التقادر de‏ نے فرہایا نك اس 

VIVERE T0 IS Bib pe wt L كل‎ Pn EP. 
سے تے پچ راس بات یر‎ rele nA uiui ےکی کک‎ a 
Wie? اور اس کے بعد مجم پر‎ fie ef er بہاال‎ ë d مرک‎ Sin اتشات‎ 
مسر کے اندر لے گے اور‎ t P up il o AE Uo فيض چاہیں‎ se e 
et P كحولى قز نكل‎ AL Unis کے سان‎ am 


Twenty Fifth Hadith : My respected father told me, “ I saw 
the Prophet € in a dream, sitting and contemplating in a 
masjid made of ruby which was so transparent that whatever 
was inside could be seen from outside. The companions and 
saints were sitting close to him, and when I reached the door, 
Sheikh Abdul Qadir Jelani # and Sheikh Bahaa-udeen 
Naqshbandi #s got up and approached me. Then Sheikh 
Abdul Qadir Jelani said, “I have more right on him because 
his fathers used to follow my way, and Sheikh Bahaa-udeen 
Naqshbandi said, “I am having more right on him as his 
spiritual training underwent under his grandfather (maternal) 
who belonged to my lineage". Then both decided that Sheikh 
Bahaa-udeen Naqshbandi would do my initial spiritual 
training and after that Sheikh Abdul Qadir Jelani would grant 
me with his blessings, whatever he wanted. Then Sheikh 
Bahaa-udeen Naqshbandi took me inside the masjid and 
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made me to sit before Prophet # when the Prophet # opened 

his eyes then his first sight fell on me.” 

الحديث السادس والعشرون أخبرنی سيدى الوالد قال شككت فى فسب رجل 

يدعى السيادة فرأيت (eil‏ صل الله عليه وسلم مستلقیا على سرير ورأيت الرجل 
مستلقيا تحت السرير فقال ell‏ صل الله عليه وسلم لو لا ذسبه لم يكن ههنا 


JB Ute Af oae Cu ين‎ Au n tee 
ے ۔ ر تضور‎ E کے‎ peu ہیں اور دو‎ n deo SSM sles نے حضو ر صل‎ 
“pnt بل ہوتادہ يبال ير‎ E گرا كا نسب‎ PULL I Seid" 


Twenty Sixth Hadith: My respected father told me, “I 


doubted a man claiming his lineage to Prophet # I saw the 
Prophet & lying on a bed, and this man lying under the bed. 
The Prophet * said, “If his lineage was not correct, he would 
not have been here." 


الحديث السابع والعشرون أخبرنى سيدى الوالد قال كان رجل من أصحابنا 
لا يمز العنباك ولكنه كان قد هيأ القدرة لأضيافه فرأى ell‏ صل الله عليه وسلم 
فى النوم أو اليقظة لا أدرى أى ذلك كان مقبلا إليه ثم أعرض وخرج من ذلك 
المكان قال فشد فشددت إليه وقلت يارسول الله ماذنى فقال فی بيتك القدرة 
ونحن نكرهها 

میر ےک رم والد Gedi‏ ہمارے ساخخیوں میں سس 2229 كرجا US‏ 
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نے ا سك نظام اپنے مہمانوں کے eal Lae‏ وک مکو خواب یا ہیارک e Ut‏ 
tae uf eL‏ س ےکون سی صورت LM uam AP‏ سے رخ 
v‏ سے جلدی Be‏ گے۔اس UP‏ اسے اہ سك ed s ad d‏ شی 
es‏ يس ا “Le et ale I Ut Se fa‏ 


- € 


Twenty Seventh Hadith: My respected father told me, “A 
man amongst our companions did not use tobacco but he had 
kept the arrangement of smoking for his guests. He saw the 
Prophet € in sleep or wakefulness - I do not know which of 
the way it was. He approached him # and then he € turned 
away and left that place. And gradually hurried. He said, “Oh 
Messenger of Allah! € What is my fault? He said in your 
house there is hookah (a special device for smoking) and we 
dislike it." 


الحديث الغامن والعشرون أخبرفى سيدى الوالد قال كان رجلان من 
الصالحين أحدها عالم عابدوالآخر عابد ليس بعالم فرأيا النى bo‏ الله عليه 
وسلم فى ساعة واحدة على صورة واحدة كانه أذن للعابد أن يدخل فى جلسه ولم 
يؤذن للعالم فسأل العالم بعض القوم عن ذلك فقال هو يميز العنباك والبى صلى 
الله عليه وسلم يكرهه فلما كان الغد دخل على العالم فوجده يبكى لما رأى الليلة 


فأخبره عن السبب فتاب عن ساعته ثم ll bh‏ صل الله عليه وسلم من الليلة 


الآتية على صورة واحدة كأنه أذن للعالم وقربه منه 


می ر ےکر م والدنے بتایادو خض سے ان يل سے ایک عالم اور عاد تیاور دوس را مص صرف عابر ووو ںکو 
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duf جل میں حاض ہو ےکی احجازت گی اور عا مكو‎ ds مکی زیارت تصیب‎ ad 
AM سل مكو‎ aer نے بتاپاکہ حضور‎ UE ۔عاہرنے عا مکواحجازت نہ ل ےکی وجہ‎ 
Mis سے وہ رو ر ے ہیں۔ عام نے‎ of رات کے واق‎ E IC کے يال‎ eeu eut 
pei f eM کی اس پار حضو رصب‎ AA, "i معدل كرك دا ی رات و ولو نور صل لفان و‎ 
AU کو بھی باد يإ یک اجات وک اور ايناقر ب‎ 


Twenty Eighth Hadith: My respected father told me, 
"There were two righteous men, one of them a scholar and a 
worshiper, and the other was a worshiper but not a scholar. 
They saw the Prophet # at the same time at night. He 
allowed the worshiper to enter his council, and he did not 
permit the scholar. Therefore, the scholar asked some of the 
people about it, and they said, *He uses the tobacco and the 
Prophet # dislikes it." The next day the worshipper came to 
meet the scholar who was weeping because of the night's 
episode. The worshipper told the scholar the reason for not 
being allowed to meet the Prophet €. Then the scholar 
immediately repented from using tobacco. Next night they 
both saw him in the same appearance and this time the 
Prophet # allowed the scholar to enter and bless him with his 
proximity. 


الحديث التاسع والعشرون بلغنى عن سيدى العم أنه رأى فى المنام كأنه 
يمشى فى طريق ليس فيها أحد قال فإذا برجل يشير إلى أن تعاله ثم قال يا بطیء 
السير أنا على أرسلنى إليك رسول الله الله عليه وسلم لاوصلك إليه قال فسرنا حق 
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دخلنا على (el‏ صل الله عليه وسلم فجعل على رضى الله عنه يدى تحت يده ثم 
ناول النبى صل الله عليه وسلم يده وقال يارسول الله هذه يد al‏ الرضا محمد فبايع 
البی صل الله عليه وسلم ثم قال على رضى الله عنه أنا الواسطة بین النبى صل الله 
عليه وسلم وبين الأولياء والإشارة إليك قال ثم لقنن الأذکار 


میرے چاچا رم Urnp uelut SFL UL‏ جتبال میرے سوا 
is‏ نیس ا اتک یک Ë‏ نے کے اپنے TU‏ کااشمار ہکیااو رکہااسے ست رو U‏ على ہوں بك رسول 
الد صلى الثد عليه Lut Ca ui feti Ms‏ ہاؤں۔ تم دونوں حضور صلی الثد علیہ وس مکی 
so Ut‏ نے می رابا تک ا orm AM Ut Aa‏ ساحن oU‏ اور ضا 
uai cz‏ وم نے d em Ae‏ عنہ e um UU‏ 
و Mon‏ کے در ميان واسط مول اوري bet Sees AGL Uwe nL,‏ اشک 
URL QE‏ کے بع رآ پ نے کے اوک رک NUES‏ 


Twenty Ninth Hadith : My uncle informed me, “I saw in a 
dream as if I was walking on a road in which there was 
nobody else. A man pointed to me to come to him and said, 
‘Oh slow walking person! I am Ali æ , the Messenger of 
Allah € sent me to bring you to him.’ We reached Prophet 5 
and Ali held my hand and then presented his hand to 
Prophet # and said, ‘This is the hand of Abu Raza 
Muhammad’ then Prophet # took allegiance (bayat). Then 
Ali æ said, ‘I am the mediator between the Prophet ™ and 
the Awliya (saints) and while mentioning this word he 
pointed to you (Shah Waliullah)." After this, he taught me 
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the method of performing dhikr (remembrance). 


الحديث الشلاثونبلغنى عن سيدى العم أنه قال رأيت ll‏ صل الله عليه وسلم 


فى الوم فلم يزل يدنينى منه حتى صرت نفسه 


میرے کرم چاچانے فرمایا” میس نے خواب میں حضور صل الث علي و سل مکی زياد تک اور وه za‏ 
قري بکرتے کے يبال کہ لآ AGG? Y oe‏ سو لکامقام پی) 


Thirtieth Hadith : My respected uncle informed me, * I saw 
the Prophet € in dream, and he € kept on bringing me close 
to himself till I became like him ." 


'[Fana fi Rasool' — ‘Annihilation in the Messenger’. It is one 
of the stages in the in the path of tareeqat. At this point, the 
seeker is pervaded by an overwhelming love for the Holy 
Prophet Muhammad **. This is a love, which is greater than 
anything he has yet experienced. The Holy Prophet € 
becomes dearer to him than his own life . Abdullah ibn 
Hisham # reports, "We were with the Prophet and he held 
Umar ibn Al-Khattab's # hand. Umar # said to him, 
‘Messenger of God! I love you more than anyone and 
anything else, apart from myself.’ The Prophet ™ said to 
him, "By Him who holds my soul in His hand, this will not 
do, unless you love me more than you love yourself." Umar 
« said: ‘Well, now you are indeed dearer to me than my own 
self.’ The Prophet ™ said, "Now, Umar, you have got it 
right." ( Bukhari).] 
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الحديث الحادى والشلاثون أخبرن الشيخ أبو طاهر عن القشاشى أنه كتب 
إلى oll‏ صل الله عليه وسلم كتابا فى بعض حاجاته صورته يارسول الله صلی الله 
عليك وسلم أنت أقرب إلى منى أم هذا فبحق قربك منى وإن بعدت إلا ماشفعت 
فى وفى قضاء حاجتی كلها الدنيوية والاخروية لى ومن أحب أمين فلما كان بعد هذا 
بستة أشهر رأى السيد محمد بن علوى gall‏ صل الله عليه وسلم ف المنام يقول 
سلم على أحمد القشاشى وبشرہ بالشفاعة ثم رأى النبى صل الله عليه وسلم فى 

الليلة الآتية وقال سلم على أحمد القشاشی وقل له إنه جليسى ف الفردوس 


J اللہ علیہ و سم‎ ur? میں ے اور‎ E ے بای ایک دن وہ‎ LPL OB EX ou 
LIJI U Kay Ute AZ URLAG انہوں نے‎ KU Wi sg P 
اس استفاظہ کے‎ BER وم کیا آپ مھ سے تریب ہیں یا ہے‎ ded سك رسول‎ ead 
يك بوب‎ gU اور اس کے لے‎ Uta شفاعت فرہاے۔ اس ونیا بل تھی اور‎ ei 
علوى نے حضور صلی الد‎ bet itg nof جك ھآپ سے زیادہ‎  ناوك‎ tice 
Sere ا ملام امام امہ قش اش یکو بي اود ا کو مي‎ p نہوں نے‎ vae out علیہ و سل م کوخ واب‎ 
”مرا‎ UE Ux صلی الث علیہ وک مکوخواب یس د يلصا اور‎ im AL ue! بغار ت دو“ وو سرک رات ا‎ 
وک دہ می ر سے ہا تر جنت میں بول گے“‎ oes ملام اتمد قثا يك بغي دو اود ا‎ 
Thirty First Hadith : Sheikh Abu Tahir told me on the 
authority of Al-Qashashi that, he wrote to the Prophet € a 
kind of letter or poem mentioning about some of his needs, 
the wording was like , * Oh Messenger of Allah € are you 


closer to me or this letter? Because of this closeness, 
intercede for fulfilling all my needs in the world and 
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hereafter and whomever I love. Aameen. Who is more 
beloved to me than you are? Six months passed Syed 
Muhammad bin Alvi saw Prophet # in dream saying, 
“Convey my salaam to Ahmad Qashashi and give him glad 
tidings of my intercession." Next night again he saw Prophet 
= in dream and he € said, “Convey my salaam to Ahmad 
Qashashi and inform him that he will be my companion in 
paradise" 


[Shafa'ah -. intercession” means mediating for someone else 
to give him some benefit or ward off some harm. Amongst the 
great favours, Allah & has granted to our beloved Prophet 
Muhammad & is the Intercession (Shafa’ah) on the Day of 
Judgment. It is one of the distinctions and superiority of his 
excellence over the other Prophets. The Messenger of Allah 
= said, “On the Day of Judgment, I shall be leading all the 
Prophets be their spokesman and intercessor, but I do not 
say this by way of pride. "(Tirmidhi) It is lawful to request for 
intercession while standing on the holy grave of the Holy 
Prophet Muhammad كله‎ It is proved from the salaf that they 
requested for intercession while standing beside the holy 
grave of the Holy Prophet Muhammad * Many Hadiths 
report the holy Prophet Muhammad * as saying, “Whoever 
will pay a visit to my grave, my intercession will become due 
for him". Based on the above-mentioned hadith it is lawful to 
pay a visit on the holy grave and request for intercession. As 
the holy Prophet Muhammad # is alive in his grave, which is 
supported from mutawatir Hadiths.] 
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الحديث Gell‏ والشلاثون أخبرف أبو طاهر أخبرنا الشيخ ا حمد نخلى قال امرى 
الشيخ عيسى بن كنان الخلوق أن اكون خليفة له بمكة المكرمة وأن يجتمع 
عندی السادة الخلوتية بعد التهجد فيقرأوا الورد بقراق وكنت أميل بنفسى- إلى 
طریقة السادة النقشبندية فثقل على مخالفة الشيخ عيسى- وصعب على Jus‏ 
واستخرت الله تعا ی وتوسلت بسيد المرسلين صلی الله عليه وسلم فيسر الله تعالى 
فى ذلك العام زيارة as‏ صل الله عليه وسلم فلما وصلت إلى المدينة المشرفة 
نمت فى يوم الجمعة قبل الصلاة فرأيت فى المنام کأنی فى الروضة الشريفة من جهة 
رأس (eI‏ صلى الله عليه وسلم قبالة الباب الذى بين المحراب والقبر فإذا أنا أرى 
الى be‏ الله عليه وسلم هو الخلفاء الأربعة رضى الله تعالى عنهم فى جهة القبله 
فى زيادة سيدنا أمير المؤمنين عثمان بن عفان رضی الله تعالى عنه التى زادها فى 
المسجد فبادرت مسرعا بالوصول إلى ell‏ صل الله عليه وسلم فقبلت يده 
الشريفة ثم أيدى الخلفاء واحداً بعد واحد فلما أتممت أخذ النى صل الله عليه 
وسلم بيده اليمنى وردف إلى الروضة الشريفة والخلفاء معه واذا هناك سجادة 
جديدة مثل الذى يصلى عليها الإمام فى المحراب مبسوطة عند رأس القبر 
الشريف محاذیة للصف الأول فقال الى صلی لله عليه وسلم لى هذه السجادة 
شيخ تاج اجلس عليها وهذا الشيخ تاج رحمه الله تعالى ونفعنا به فى الدنيا والاخرہ 
کان Ly‏ لله Wyle‏ به اقام بمكة المشرفة الى حلول Call‏ وأربعين من الهجرة مدة 
مديدة ومات بها قال الشيخ أحمد النخى فهذه مشيخته منه صلی الله عليه وسلم لى 
خاصة وان كان هو صل الله عليه وسلم شيخا لجميع المؤمنين والبس SSN‏ 
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a‏ للشيخ ul‏ طاهر وأجاز له والبس ابو طاهر الخرقة لهذا الفقير واجاز له 


AK fat نے بے حا‎ dg بن کان‎ eae BHL IE hudi Ë 
P یلان‎ bie سلسد کے اورادٹڑھاؤں۔‎ bb میں ا نکو‎ eut aC کے سا ى‎ gut 
میں نے ا تا یکی طرف اسار وكيا اور “ضور‎ Boe IF CE SRG سلسلہ کے اور اوکی‎ 
BOA اذ علیہ وس مکی ذ يارت صیب‎ m BL de egi صل اللہ علیہ وک مکووسیلہ‎ 
enorm eut نے خواب‎ utu Ae NER جب می بد ہی‎ 
موجود مول ج وک قب ميارك اور‎ eV س شی ان کے سرياس کے جاب اس دروا کے‎ A» مکہ‎ s 
صلی الث علي و لم اور چاروں غلفاء بدك طرف اس کے‎ Ksi راب کے در ميان موجودے۔ میں‎ 
تی زی کے‎ ut VV UC Ut عنہ کے وور بیس‎ MP بف فر ہیں جو بعد میں حضرت عنان ر‎ P ut 
الث علیہ و سل مکی طرف بصا اود ان کے ہاتھ مپار ککا بوس لیااور ان کے بعر ارول خلفاء سك‎ m zv 
FLEAS ردوضہ اق در لکی‎ nol Aue تو ں کا بو لیا پھر ضور صلی اللد علیہ وم‎ 
بھاہو ا سے‎ eo Peu ہا ےکی جانب سے بل صف کے‎ oe AOL 
سے اس پہ یھ‎ d" a ARE ہے‎ AIL M صلی الد علیہ‎ P e tnu V راب‎ Lag lee 
کے وى‎ bee فابرہ من‎ te Aare و سے‎ MU الث علیہ‎ sre wort sy 
Ë دفات ام‎ UP 1040ھ تک اقامت پذیررے اور يمر اس‎ UE اورعارف تے۔آ پ کہ‎ 
کب نے خصوصى مسر‎ ee fué HUM bhi فرت ہی ںکہ ا كرجه‎ 
9701397 UM bi البو طا مکو 32 پہنابااوراحجازت مر حمت فرمائی۔‎ LE ci عطاکیا۔‎ 
Pelee کور ق‎ 


Thirty Second Hadith : Abu Tahir told me that Sheikh 
Ahmad Nakhli said, “Sheikh Isa bin Kinan al-Khalwati told 
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me to be his successor in Makkah Al-Mukarramah, where his 
companions may meet with me after tahajjud so that I will 
teach them the recitations of Khalwati sect. In my heart of 
hearts, I liked the recitations of Naqshbandi sect but 
simultaneously violating the orders of Sheikh was difficult 
for me. Therefore, I invoked Allah Almighty and made the 
Prophet & as intercessor. Therefore, Allah Almighty blessed 
me with the seeing of his Prophet € in the same year. WhenI 
arrived at Madinah, I slept on Friday before Friday prayer, 
and I saw in a dream. I was near the holy grave on the side of 
the head of the Prophet # at the door between the 
*Mehrab' (where imam stands while leading the prayer) and 
the grave. I saw the Prophet € and the four caliphs ےھ‎ , in the 
direction of the qiblah in the extension area of masjid, which 
was constructed by Uthman # I rushed towards the Prophet 
$$ and kissed his hand followed by the hands of all the four 
caliphs. The Prophet # took me by my right hand towards 
his *Rauza' and the four caliphs accompanied. I saw along 
the head end of the grave along the first row for prayers a 
new beautiful prayer mat was laid down as is usually present 
near the Mehrab of masjids. The Prophet %# said, “This is 
the prayer mat of Sheikh Taj. Sit on it" Sheikh Tajdin (may 
Allah bless us because of him in this world and next) was a 
great saint (Wali) and gnostic (Arif). He stayed in Makkah 
until 1040 AH. He stayed there for quite some time and then 
passed away in the same city. Sheikh Ahmad Nakhli said that 
although the Prophet € is the mentor (sheikh) of all the 
Muslims but his providing me this stature was special for me. 
Sheikh Ahmad Nakhli adorned Sheikh Abu Tahir with the 
special robe and permission and Sheikh Tahir adorned the 
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slave (Waliullah) with the robe and gave me permission (to 
enter people into to the lineage). 


الحديث الغالث والشلاثون أخبرنى الشيخ أبو ab‏ قال أخبرنا الشيخ أحمد 
النخى قال أخبرنا الشیخ السيد السند أحمد ابن عبد القادر قال أخبرنا الشيخ جمال 
الدين القیروانی عن الشيخه الشيخ بحی الخطاب KUI‏ قال أخبرنا عمى الشيخ 
بركات الخطاب عن Gully‏ عن جدى الشيخ محمد بن عبد e JI‏ الخطاب شارح 
مختصر الخليل قال مشينا مع شيخنا العارف بالله تعالى الشيخ عبد المعطى 
التونسى لزيارة البى صل الله عليه وسلم فلما قربنا من الروضة الشريفة ترجلنا 
فجعل الشيخ عبدالمعطى يمشى خطوات ويقف حتى وقف تاه القبر الشرديف 
فتكلم بكلام لم نفهمه فلما انصرفنا سألناه عن وقفاته قال كنت أطلب الإذن من 
رسول الله فى القدوم عليه فإذا قال لى اقدم قدمت ساعة ثم وقفت وهكذا حتى 
وصلت إليه فقلت يارسول الله أكل مارواه البخارى عنك صحيح فقال صحيح 
فقلت له أرويه عنك يارسول الله fro‏ الله عليه وسلم قال اروه عنى وقد أجاز 
الشيخ عبدالمعطى -- نفعنا الله تعالى به - الشیخ حمدا الحطاب أن يرويه عنه 
وهكذا كل واحد أجاز من بعده وأجاز السيد أحمد بن عبدالقادر للنخلى يرويه عنه 
بهذا السند وأجاز النخلی GY‏ طاهر وأجاز أبو طاهر لنا قلت ووجدت هذا الحديث 
بخط الشيخ عبد الحق الدهلوى بإسناد له عن الشيخ عبدالمعطى بمعناه وفيه فلما 
فرغ من الزيارة وما يتعلق بهاسأله أن يروى عنه صل الله عليه وسلم صحيح 
البخارى وصحيح مسلم فسمع الإجازة من النى صلى الله عليه وسلم فذكر 
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صحيح مسلم أيضا 


تن ابوطاہرنے ek‏ ا کو graue po P LAE 0B‏ عب التقادر نے SMe‏ 
تن جال الین نے بای ادرا نک مشرگیا ew‏ نے O1‏ دگی تال خر وی خطاب ای PIE Ne‏ 
ons‏ واللد نے Zu‏ دی ان giis AIL ML‏ وال Jur ZB‏ جن cag?‏ 
نے جو ue‏ الیل “کے۱ انہوں نے فرمایاہم اپنے Pe Aue AN INË‏ شی رح الث علیہ کے 
dv‏ حضور eM‏ مکی Lnd Ls‏ جب نم روضہ UA‏ کے قريب LS‏ 
sh IG LE Ae‏ م لے تے اوررک جاتے سے پچ رقدم اٹھاتے سے ادر SES‏ 
يجا لك کہ تم روز ے اق gu‏ اور وبال يه ابول سيك بات کی جو می ری tA tt‏ 
ge EL‏ رک کی وچ لو UU UE‏ حضور صلی اور علیہ P‏ سے اند رآ ےکی اجات 
طل بکرر ہا She tbl rS‏ تقد م اٹھاتاورنہ رک late‏ تارھا مہا لم TL‏ صل الثد علیہ و کم 
Ut xu‏ ےکہاکہ الد کے سول صلى اون علیہ و کم جو حر نيل امام خا رک ےآ پ سے رواب تک ہیی 
mV Louris olf‏ یں يمرل نے ان سے درخواس تک یکہ حك اجات دک wt‏ 
ed‏ وں اہول WF ë LUE Arbre tld‏ بکواجازت د ىك ان ےر وای یکر UL‏ 
اور اک طررح مر ایک دو سر ےکواجازت دتا ہد تاج بن عبد القاور Fee E nz‏ 
Cita vers ld C at aE Ly ae‏ 
نے ہے ace‏ غ عبد Rod‏ بول و بھی Zee‏ ليان اس مس اط اضافہ E Se‏ 
LP ae‏ حضور صلی وس يكن کے IO Lar FU dod nc‏ يها تھا اور 
BESOEN E n P see n2 da Lus‏ 


Thirty Third Hadith : Sheikh Abu Tahir told me that 
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Sheikh Ahmad Al-Nakhli narrated from Sheikh Al-Sayyid Al 
-Samad Ahmad Ibn Abdul-Qadir who narrated from Sheikh 
Jamal Al-Din Al-Qeerwani who narrated from Sheikh Yahya 
Al-Khattab Al-Maliki who narrated from his uncle Sheikh 
Barakat Al-Khattab Maliki who narrated from his father who 
in turn narrated from his father Sheikh Muhammad Abdul 
Rahman Al-Khattab, who wrote the explanation of the “Al 
Mukhtasar Al Khalil.” He said, “We went along with our 
mentor Sheikh Abdul Muti-Tunisi to visit the Prophet & 

When we approached the holy grave we started walking on 
foot, Sheikh Abdul Muti-Tunisi would take a few steps and 
stop and again did the same till we reached near the holy 
grave. There he said some things, which I could not 
understand. Then I asked Sheikh reason for stopping while 
walking, to which he said, “I was asking permission from the 
Messenger of Allah € to come to him, so if he said to me, 
Come, I took steps otherwise I paused until I reached him, 
and said, O, Messenger of Allah “ what Al-Bukhari narrated 
from you is correct, he said, It is correct. Then I requested 
him for the permission to narrate from him, he replied, do 
so." And Sheikh Abd al-Mu'ti permitted Sheikh Muhammad 
al-Khattab to narrate it from him, and this is how each one 
authorized a person after him. Sayyid Ahmad bin Abdul 
Qadir permitted Sheikh Nakhli to narrate with this chain of 
narration, and al-Nakhli permitted to Abu Tahir and Abu 
Tahir permitted me. I found the hadith in the handwriting of 
Sheikh Abdul Haq Dehlawi with this chain of transmission 
with an addition that Sheikh Abd al-Mu'ti after seeing the 
Prophet € asked him about the authenticity of both Sahih 
Bukhari and Sahih Muslim, which the Prophet = 
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authenticated and permitted him to narrate Sahih Muslim as 
well. 


الحديث الرابع والشلاثون أخبرنا أبو طاهر عن الشيخ أحمد النخلى عن البابلى 
عن سالم عن النجم الغيطى عن الشمس محمد بن محمد بن العثمانی أنه رأى csl‏ 
صل الله عليه وسلم فى مكة وقراً عليه أول سورة النحل فأجازه كل لراويه رواية 


سورةالنحل وسائر القرآن وأجاز لنا أبو طاهر 


donde f عن‎ doe uL F نمکواجازت دی جن اھ‎ Au n 
AL ےک انہوں‎ deut نكواجازت دی شل‎ Ld Abs dv 
LA می اور سور ہش ابت الى حص بڑھا۔ تضور صلی الد علیہ‎ d Add I aed ut 


ا نکوسورہ كل اورپ راق رآ ني حت كل اجازت bald‏ ميل اجازت دئ- 


Thirty Fourth Hadith : Abu Tahir told us on the authority 
of Sheikh Ahmad Al-Nakhli who on the authority of AI- 
Babli who on the authority of Salem who on the authority of 
Al-Najm Al-Ghiti. It was reported by Shams Muhammad bin 
Muhammad bin Al-Othmani that he saw in dream the 
Prophet € in Makkah and recited the initial part of Surah An 
-Nahl and permitted him to recite Surat Al-Nahl and the rest 
of the Quran, Abu Tahir permitted us. 


ا حدیث الرابع oS dell,‏ أخبرنا أبو طاهر عن الشيخ أحمد النخلی عن البابل 
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عن سالم عن النجم الغيطى عن الشمس محمد بن محمد بن العثمانی أنه رأى الشبی 
صل الله عليه وسلم فى مكة وقراً عليه أول سورة Jal‏ فأجازه كل لراويه رواية 


سورةالنحل وسائر القرآن وأجاز لنا gl‏ طاهر 


الو طاہرنے Ae‏ ا F eË Ge‏ تے تج کو امات وى باب e‏ واعازت وئ 
de‏ نكواجازت وى بم SE eua Bed Lg‏ انہوں نے خاب 
ut‏ ر صل الث علیہ es ill‏ یس اور iu our‏ حص og‏ او علیے LA‏ 


nU non Lu‏ يور اق رآن یڑ bli deem‏ ميل اجازت دئ- 


Thirty Fourth Hadith : Abu Tahir told us on the authority 
of Sheikh Ahmad Al-Nakhli who on the authority of AI- 
Babli who on the authority of Salem who on the authority of 
Al-Najm Al-Ghiti. It was reported by Shams Muhammad bin 
Muhammad bin Al-Othmani that he saw in dream the 
Prophet € in Makkah and recited the initial part of Surah An 
-Nahl and permitted him to recite Surat Al-Nahl and the rest 
of the Quran, Abu Tahir permitted us. 


الحديث الخامس والشلاثون شابكن السيد عمر بن بنت الشيخ عبدالله 
بن سالم وقال شابكنى جدی وقال شابكن الشيخ محمد بن محمد بن سليمان 
وقال شابكنى فمن شابكنى دخل الجنة إذ بذلك شابكنى شيخنا الجزاشرى 
وبذلك شابحه pl‏ عثمان المقرى وبذلك شابحه السيد أحمد Gee‏ وبذلك 
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شابكه ابو سالم التازى عن سيدى cle‏ الزواوى عن عز الدين بن Lele‏ عن 
الشيخ محمد شيرين عن الشيخ سعد الدين الزعفرانى عن والده حمود الزعفرافى عن 
أبى بكر السيواسى وناصر الدين على بن أبى بكر ذى النون المليطى وهما عن 
محمد ابن إسحاق القونوى عن الشیخ الأكبر محى الدين بن العربي عن الشيخ أحمد 
بن مسعود بن شداد المقرئ الموصلى عن الشيخ على ابن محمد ا حایحی الباهرى 
عن الشيخ of‏ الحسن على الباغوزارى قال رأيت رسول الله صلی الله عليه وسلم فى 
المنام فشبك أصابعه باصابعى وقال يا عل شابكنى فمن شابكنى دخل الجنه 
ومازال يعد حتى وصل الى سبعة ثم استيقظت واصابعى فى أصابع رسول الله صلى 
الله عليه وسلم قال الشيخ التازى كذا ينبغى من شابك أحدا أن يقول شابڪنى 


مشاب des dur E aur ety‏ نے انہول dl hei‏ سے مہرے دادانے اور 

ابول OV eA FL‏ بن من سلما نے جس me duties d LEE‏ 
ut‏ ےکااور tlf e ARE‏ مق ری سے اوراس نے مشاب g hry‏ سے اور اس نے 
مشاب کی ابو ord v‏ سے اود اس نے مشاب کیا سيد صاع الزواوى سے اور اس نے مشاب کیا مز الريلن بن 
بای سے اور ال نے ACRES PR FEU‏ سعد الريل عفر ال سے اور اس نے 
Me‏ والہ duo‏ سے اورا نے Fe‏ سی دای اور ناصصرالمدرین ed‏ بكر ذى نون 
dH‏ سے اور Ue‏ نے Ve‏ این إسحاق VIF‏ سے اور اس نے ea hd ATE e‏ رب 
سے اور اس نے rr a V e‏ اور اال نے مشاب EV‏ على ابن مر 
d fu‏ سے اور ای نے WWE Le‏ من تی الپاغو زا ری he‏ کہا ٹیش uo‏ مور صلی الد 
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علیہ و سل مکوخواب يبل اورا نہوں نے ينل الگ یال می رک ايبول بیس ڈالے ہو ے فرمایا ”مھ سے مشاب كرو مل 
note Mee £L‏ تل نے مھ كر eeu Mee dd‏ میں وال 
ہوا“ ا رآ پ سسا تك اتے میں می FG‏ او می BIS cod‏ صلى ایل علیہ صلم 
Pb usi‏ ے PL LAC Shee m‏ سے مشاہ PS‏ 
نے کے سے مشاب کیا وہ جت میں و اقل ہوا“ 


Thirty Fifth Hadith : ‘Shabaka’ (Shaking hands with 
clasping and intertwining fingers with each other) with me 
Umar bin Bint Sheikh Abdullah bin Salim, who said, 
“Shabaka with me my grandfather, who did so with Sheikh 
Muhammad bin Muhammad bin Suleiman, who said 
“Shabaka with me, whoever does so will enter heaven.” 
While saying this our Sheikh Jazairi did this, same did Abu 
Othman Al-Maqri who did same with Abu Salem Al-Tazi 
who did so with Syed Salih Zumadi who did so with 
Azizudeen Bin Jamaah who did so with Sheikh Muhammad 
Shireen who did so with Sheikh Saad Al-Din Al-Zafarani 
who did so with his father Mahmoud Al-Zafarani who did so 
with Abu Bakr Al-Siwasi who did so with Nasir udeen Ali 
Bin Abi Bakr Dhi Nun Al-Meliti, who did so with 
Muhammad Ibn Ishaq Al-Qunawi who did so with Sheikh AI 
-Akbar Mohidin Ibn Al-Arabi, who did so with Sheikh 
Ahmad Bin Masoud Bin Shaddad Al Maqri Al-Mawsili who 
did so with Sheikh Ali Ibn Muhammad al-Haqi al-Bahri who 
did so with Sheikh Abu-al-Hasan Ali Baghouzari (may Allah 
bless all) who said, “I saw the Messenger of Allah € in a 
dream, and he clasped his fingers with my fingers and said, 
“Ali, clasp your fingers with mine whoever does so with me 
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entered Paradise. Whoever does so with a person who has 
done similarly will enter paradise and he was counting, when 
he reached until seven then I woke up. My fingers were in 
the fingers of the Messenger of Allah # Sheikh Al-Tazi said, 
“Thus, someone who clasps fingers should say, “One who 
clasps fingers with mine will enter paradise” . 


الحديث السادس والشلاثون شافهنى أبو طاهر عن أبيه الشيخ إبراهيم 
الكردى عن الشيخ أحمد القشاشی عن أخيه فى الطريق الشيخ أحمد القلقشندى 
الميقاق أنه رأى فى المنام أنه دخل مع شيخه الشيخ أحمد الشناوى الحجرة الشريفة 
وسلم de‏ رسول الله صل الله عليه وسلم قال القلقشندی فسأل شيخنا البى صلی 
الله عليه وسلم فقال يا رسول اللەمن أقرب الناس إلى الله تعا ی فقال صلی الله 
عليه وسلم من استهلك ذاته وصفاته فى صفاته قلت هذا هو بعينه مضمون قول 
البی صل الله عليه وسلم فإذا أحببته كنت سمعه الذى يسمع به الحديث 


LG eis Med i hy SSE‏ امج کر وی اور انہوں VIEL‏ تح اجر Qe‏ سے 
iis‏ نبول نے مشا ہکیااپنے مم EE dus‏ ری متا ے انہوں Ut UL‏ نے خواب میں وکیا 
یش اپنے تاج FINU‏ جر رک یں وا قل salle‏ رصب اللہ عل و ei IUe "i‏ 
کچ نے عرش Made‏ ےق ی ٹن کن iL WL Ure UP‏ 
صفا LM‏ ذات وصفات ٹیل LU UG‏ باكل اس Sce‏ کا خلاصہ "e‏ اور جب میں اين 
بنرے سے cm‏ كس ككتامون ناس ےکا بن چاتاہوں “etne‏ 


Thirty Sixth Hadith: Abu Tahir did my ‘mushafaha’ with 
his father Sheikh Ibrahim al-Kurdi who did so with Sheikh 
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Ahmad al-Qashashi who did so with Sheikh Ahmad al- 
Qalqashandi al-Miqati who said, that he saw in a dream he 
and his sheikh, Sheikh Ahmad al-Shennawi, entered the 
honorable room (where Prophet is laid to rest) and greeted 
the Messenger of Allah & . He asked, “O Messenger of 
Allah! Who is closest to Allah?" He said, *One who has 
annihilated himself and his attributes in those of Allah." I 
said, “This is exactly what the Prophet # said in a hadith, 
“When I (Allah) love him (my slave), I become his ears with 
which he hears".* 


*[Abu Hurairah «* narrated that the Messenger of 
Allah € said, Allah ® said, “Whosoever shows enmity to 
someone devoted to Me, I shall be at war with him. My 
servant draws not near to Me with anything more loved by 
Me than the religious duties I have enjoined upon him, and 
My servant continues to draw near to Me with 
supererogatory works so that I shall love him. When I love 
him, I am his hearing with which he hears, his seeing with 
which he sees, his hand with which he strikes and his foot 
with which he walks. Were he to ask [something] of Me, I 
would surely give it to him, and were he to ask Me for refuge, 
I would surely grant him it. I do not hesitate about anything 
as much as I hesitate about [seizing] the soul of My faithful 
servant: he hates death and I hate hurting him. (Bukhari)] 


الحديث السابع والعلاثون شافهنى أبو طاهر عن أبيه قال أروى سورة الفاتحة 
وأوائل البقرة عن القشاشى بقراءته على البى صل الله عليه وسلم فى المنام 
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بے ال طاہر نے شاف Me AUI‏ ے اورا Hori i é p Ue‏ كا ابنذ الى حصہ Ë‏ 


elut کم سے خاب‎ a حضو ر صلی‎ Lodi کی ےک‎ unteye LAL GS 


Thirty Seventh Hadith : Abu Tahir did my ‘mushafaha’ 
with his father, who said, *I recite Surat Al-Fatiha and initial 
part of Al-Baqarah on the authority of Al-Qashashi by 
reciting it on the pattern of the Prophet € in a dream". 


الحديث العامن والكلاثون شافهنى أبو طاهر عن أبيه قال TIT‏ سورة إذا 
زلزلت عن الفقيه المقرى الشيخ تقى الدين عبد الباق الحنبل بقراءته فى المنام على 
رسول الله bo‏ الله عليه وسلم ثم سماعه لها are‏ صل الله عليه وسلم 


مشاف ہکر ایا بک le WIL bt‏ نبول سذفررايا جل نے سور واؤاز لزلت ea E‏ 


AF سلم سے اور سن‎ aed حضو ر‎ BANGLA ten 


Thirty Eighth Hadith : Abu Tahir did my ‘mushafaha’ 
with his father, he said, “I narrate a surah ‘Iza zulzilat’ on the 
authority of the revered jurist Sheikh Taqi al-Din Abd al- 
Baqi al-Hanbal as he recited and listened in presence of 
Prophet # in a dream”. 


الحديث التاسع والعلاثون شافهنى أبو طاهر عن TNR‏ قالأروى سورة 
الكوثرسماعا وقراءة من العارف بالله الشيخ محمد بن حمد الدمشقى سماعه 
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وقراءته لها فى المنام de‏ رسول الله fro‏ الله عليه وسلم 


مشاف EU‏ ابو طاہر نے اپنے دال سے اور اننہوں نے Uy‏ نے سور ہکوشر گی اور کن عارف 
ul A‏ اوراسی ط رح روب تکرتاہوں جب امول نے o‏ ال علیہ I‏ سان بھی 
اور سی _“ 


Thirty Ninth Hadith: Abu Tahir did my ‘mushafaha’ with 
his father, he said, “I narrate Surat Al-Kawthar by listening 
and reciting from the Knower of Allah, Sheikh Muhammad 
bin Muhammad al-Dimashqi who heard and recited it in a 
dream before Messenger of Allah =”. 


sally الا بعون, أخبرق أبوطاهرعن أيه عن الفشاشى عن الشنارى عن‎ adl 
الفتح المراغی عن شرف‎ al زکریا عن شرف الدین‎ PLY الشعراوى عن شيخ‎ 
الدين إسماعيل الجبرق الزبیدی العقیلی عن على بن عمر الوانی عن أستاذ التحقيق‎ 
محى الدين محمد بن على بن عرب أنه قال فى المبشرات رأيت وأنا بمكة رسول الله‎ 
صل الله عليه وسلم بين باب الجياد وباب الحزورة وتحمد بن خالد الصدق‎ 
التلمسافى يقراً عليه كتاب البخارى فلما أكمل المجلس أخرج رسول الله يديه‎ 
قال اللهم أسمعنا خبرا واطلعنا ورزقنا الله العافية وأدامها لنا‎ GLA واستقبل الرکن‎ 
وجمع الله قلوبنا على التقوى لما يحب ويرضى فهذه أربعون حديثا من المبشرات‎ 


تيسر جمعها فى هذه الرسالة بعون الله LS‏ 


6 یں‎ buf io نے ر‎ UELUT ee whe iL Poul GÉ 
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li yÜ MAG یا ےا یں تر‎ e Éi E 
OF el انیس خی‎ ri ut EP oa ر وی شر فال درن ر‎ 
AP sea ہوں اور تضور‎ ut o f ویکھا ”نمی کل‎ ux Wl dr گی الین مھ بن على جن‎ 
eso SELL IGE لبباداور باب ا جور کے در ميان موجود ہیں اور تم بن خالر ص فى‎ 
کیاد رپ نے پاتھ اشاس اور فربايا‎ 3 A ركن یما یکی‎ Lad حضو رصب الث ر علی و‎ Je جب وہ فار مو‎ 
میں‎ Use ila اود‎ byk عافیت اور‎ S ہوکی‎ PTUS ”نے اود تم نے اتی باس نیس اور‎ 

e Te? BUE‏ ہیں اور رای ہو کے ہیں“ 


Fortieth Hadith: Abu Tahir told me, on the authority of his 
father, on the authority of al-Qashashi, on the authority of al- 
Shennawi, on the authority of al-Saharawi, on the authority 
of Sheikh al-Islam Zakaria, on the authority of Sharaf al-Din 
Abi al-Fath al-Maraghi, on the authority of Sharaf al-Din 
Ismael al-Jabrati al-Zubaidi al-Aqili, on the authority of Ali 
bin Umar al-Wani, on the authority of Muhyiddin 
Muhammad bin Ali bin Arabi, he said in ‘Mubashiraat’,“ I 
saw while I was in Makkah, the Messenger of Allah كه‎ 
between Bab al-Jiyad and Bab al-Hazura, and Muhammad 
bin Khalid al-Sadafi al-Tulmasani, reading the book of al- 
Bukhari before him. When his session was completed, the 
Messenger of Allah * took out his hands, faced the Yemeni 
corner, and said, “Oh Allah, I heard conversation and came 
to know about it. May Allah grant us wellness and perpetuate 
it for us, and Allah gather our hearts to piety which He loves 
and pleases." 


These forty good hadiths are among the glad tidings and 
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it was easy to collect in this booklet with the help of Allah 
Almighty. 


Leu uut Fut ut eut.‏ میں A gle E‏ تدا یکی 


necat 


فهذه اریعون حدیٹا من المبشرات تيسر جمعها فى هذه رسالة بعون الله 
تعالى و نلحقها خاتمه 


ae (1)‏ سيد الوالد ell GGL ail‏ سید 6 زکریا علیہ ااضلاہ (UM‏ 
فلقنه الذكر باسم الذات على وفق الطريقة النقشبندية ولقنى كمالقنه 

Seidel تایا ابول نے خواب می یرتا زکریا علیہ‎ d مير وال كرا‎ 
JU پھر ول‎ Bi سك هلا بلح‎ aye? یا علیہ الم لام نے الئل اسم ذات کا وکر‎ ie 2 
GSP انداز شش ای حضرت ہک یا علیہ الملا نے‎ esté 
My respected father told me that he saw in a dream 
Sayyidna Zakaria 22 and he taught him the method of 
remembrance of the name of Allah according to the 


Naqshbandi way, and he in turn taught me as he was 
instructed. 


Q)‏ رأيت فى المنام قوما تشاجروا فيما بينهم وتضاربو وتشاتموا وتمشل حالهم 


ذلك حيوانا الشبيه بالضب فاخذت قصبة لاقتله بها واشتددت خلفه فالتفت الى 
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وقال ان قتلتنى تمثل الشر حيوانا اشد شرا منی فرعبت az‏ والعجات الى سيدنا 
لوط عليه الصلاه والسلام فتحدث معى ساعه وآنسنى حتى ذهب عنى ما GES‏ 
اجده فى نفسی وكان من جملة حديثه حینخذ ان قال انما كنا معشر الرسل ننهى 
الامم عن مثل هذه الشرور التی اذا وجدت لا تزول ابدا ان ما تنقلب من طور الى 


طور ومن صورة الى صورة 


Fb تك ایک دو سر كاماد اود لم‎ eI يلل‎ ul ee مک‎ Lute? Lut 
eie Lot gil, رہے كان مات نے اپا تک کہ( ایک ہاو )ی‎ 
Án کے مات اال کے تيك دوڑ يذ | دہ میرک طرف متوجہ م وک‎ E MU مارنے کے لئ ہا‎ 
au Fu Ebi یش‎ t Le bbb re FILMS PS 
vest bP ae e ےک‎ url يناه لم‎ LL حضرت لوط علیہ الصلاتو السلام‎ Lut 
FUAN E کیا ببال ک کک می ر ےول می مو جودڈر جو گیا۔ اہول نے ایک بات یہ‎ 
zb بھی‎ An رج ہیں ماہم یہ‎ ew sessed ie 
کے رت ون‎ B ایک کل ےی فل و کک اھ نم ووس رو‎ aat 
I saw in a dream people who were quarreling, killing and 
abusing each other. Their condition suddenly took the form 
of a goh (an animal). I took a bamboo stick in my hand and 
ran after it quickly to kill it. It turned its attention to me and 
said, “If you kill me, evil will take the form of an animal 
more horrible than me." I was terrified when I heard him 
talk. I took refuge with Prophet Luut 22. He talked with me 


for a while and got me acquainted until the fear in my heart 
disappeared. He also said one thing at that time, “We, the 
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community of prophets, keep forbidding people from 
committing such evils, but these evils still remain 
permanently in the world and continue to take on one form 
after another and from one state to another." 


الملك الوهاب والصلاه والسلام على رسوله محمد البشير بالغواب والنظير بالعقاب 
Ue,‏ آله واصحابه يسير ا حساب وأوتو ASL‏ وفصل الخطاب 


gidi‏ تعالى کے شل وکرم اور نصرت سے اپ اغا MS‏ اول و AT‏ 27 جر وبا ن 
يال ای کے ہیے UP P‏ وبی سے جوبادشا Un‏ کابادشاہ اود تمام تتلا UE PO V‏ سے فوازنے 
والاسے ۔ صلاتوسلام ہو حضرت مر agr‏ الل £r‏ کی بارت دیینے والے Us‏ سے 
bé SA‏ ب اوران کے اعاب بعد کی etr fln barr‏ 
eal‏ کا سلیقہ اور مک AF‏ 


All the Praise is due to Allah alone. This booklet came to an 
end with the grace and help of Allah. All the Praises are for 
Allah in the beginning and in the end and both apparent and 
hidden. He is the King of kings and the Bestower . Peace and 
blessings be upon the Prophet Muhammad, who gave glad 
tidings of rewards and warned of punishments , and blessings 
be on his family and his companions, who will be given a 
light reckoning, and who have been bestowed with wisdom 
and ability of special speech. 
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